Devarim (44)
Deuteronomy
1:1:1



Tisha B’AV

Elegy

Elah Ezkerah - is said on Tisha B’AV. It speaks of the death of the 10 martyrs.
Temple was destroyed 9™ of AV 3828 which corresponds to July 26, 68 C.E.
- Trajan53-117  ruled from 98 to 117 CE.

- 60 years later Rabbi Akiva was killed 3861 121CE
during the reign of the Roman Emperor Hadrian.



Tisha B’AV

1. Moed Katan teaches the custom to rend one’s clothes and make a Beracha, ‘Baruch
dayan emes’, when entering Jerusalem or seeing the Temple Mount after 30 days
lapse.

2. Shulchan Aruch - teaches that we recite - no Berachah today because we don’t have
the proper Kavanah.

3. R Moshe Feinstein - not today. Jerusalem is rebuilt. Even though the Beis
Hamikdash is not rebuilt it is not appropriate to rend clothes.

Jerusalem 1s owned by Jews therefore, don’t rend your clothes.

Rav Auerbach says-if you approach Jerusalem from a side which is now populated by
Arabs you could still rend since Jews are not owners there.

4. Some make a kinyon with a friend to own their clothes therefore they don’t own them
and don’t need to tear them.
Clear from the beginning ....... and can’t rend them is that valid? No

5. Bach-now we see the Ishmaelites built a church there. Strong reason to rend. Even the
Jewish Government is not respecting Jerusalem and the site of the Beis Hamikdash so
there 1s even additional reason to rend one’s clothes and mourn the destruction.



Tisha B’AV

6. Assuming it is proper to rend but are there exceptions and if so when?
Eruv Shabbos, Eruv Yom Tov after noon — is not a time to mourn, or on Purim
but there is no basis in halachah to use this as an exception.

7. We don’t rend on seeing the kotel. That gives us strength. Only if you see the site of the
Beis Hamikdash itself, under the mosque. The site of the Azarah. This area can be seen
from Har Hazesim, or from a roof top.

The Mosque itself is just the air space. Not as required but one should rend.

8. Clearly don’t rend on Sabbath or Yom Tov.
But if he went there near the end of Sabbath, he can rend after Sabbath if his emotions
are still sad. But not if many hours have passed.

9. The Steipler Rav would put on an old garment as he approached the new city and take
off his outer garments.
Only the outer garment itself not his talis katan.
If you put an extra jacket or shirt on you would have to cut both.
He had a keriah jacket with many cuts in it and he would close his eyes until he came
close to the Kotel itself.
You are supposed to rip by hand. But you may need to begin the tear with a knife.



Kranzler - Salzman and friends

Torah Facets
Eituri Talmud
Genealogy
Nusach



Devarim Deut 0:0

The people heard the Torah being given.

First four books were conveyed by God to Moses. The mouth of God through the of
Moses.

The fifth book was given to Moses one day and Moses conveyed it to the people
next day. Much like the prophets heard from God and later told the people what
God had said.

Genesis - influences all the other books - Vilna Gaon.

Exodus - 1.6 to Chapter 5 - leaving Egypt and experiences in wilderness.

Lev - 10 commandments and details of the Mitzvot

Deut - blessings for the righteous and curses for those who do not observe.

Last Chapter - Moses’ death and the mourning that followed.

Kestenbaum 403



Devarim Deut 1:1:3-5

These are the words which Moses spoke unto -72-7% YN 12T WK ,0M2TD NIX N
all Israel beyond the Jordan; in the wilderness, 7in NQY2 12TAD T NV TR
in the Arabah, over against Suph, between "TI--NIXNI 271 ,797-'21 IX9-|'2 910
Paran and Tophel, and Laban, and Hazeroth, AT
and Di-zahab.

That Moses spoke

How i1s 1t that Moses who previously said, “I am not a man who can speak”, we
NOow See

he can speak at such length as to rebuke the Bnei Israel.

Because, as it says in Pirkei Avot 6:7 “Great is Torah. It is a healing to one’s
entire flesh” (Mishle 4:22 and 3:8), and having written the Torah he was
healed and could now speak. Harav Shlomo Morganstern

Lekutei Pishatim 1997



Devarim Deut 1:1:1-2

These are the words which Moses spoke unto -72-7% NYN 12T WK , DT NN N
all Israel beyond the Jordan; in the wilderness, 70 D22 N2 TR T WAL 7Y
in the Arabah, over against Suph, between "TI--NAY0L 271 ,797-]"21 [IXD-|'2 910
Paran and Tophel, and Laban, and Hazeroth, AT
and Di-zahab.

May have been written by an unknown Scholar (prophet) in King Josiah’s reign (715-640
BCE).



Devarim Deut 1:1:1-2

These are the words which Moses spoke unto -72-7% NYN 12T WK , DT NN N
all Israel beyond the Jordan; in the wilderness, 70 D22 N2 TR T WAL 7Y
in the Arabah, over against Suph, between "TI--NAY0L 271 ,797-]"21 [IXD-|'2 910
Paran and Tophel, and Laban, and Hazeroth, AT
and Di-zahab.

The first five verses introduce the entire book.

These are the words which Moses spoke 1:1.

In the 11t month on the first day of the month Moses spoke to the children of
Israel 1:3.

And Moses began to explain the Torah 1:5

Torah Gems 3:167



Devarim Deut 1:1:1-2

These are the words which Moses spoke unto -72-7% NYN 12T WK , DT NN N
all Israel beyond the Jordan; in the wilderness, 70 D22 N2 TR T WAL 7Y
in the Arabah, over against Suph, between "TI--NAY0L 271 ,797-]"21 [IXD-|'2 910
Paran and Tophel, and Laban, and Hazeroth, AT
and Di-zahab.

These are the words

Whenever the Torah uses the term ‘Eilah’ these, it implies that this annuls what
came before.

Until now Moshe did not speak to all of Israel.

Why? Up to now, Moses had been discussing the different involved and detailed
laws. Not everyone is capable of absorbing all the intricacies. Now Moses
was rebuking the people, and that type of speech is something which all of
Israel should hear.

Torah Gems 3:168



Devarim Deut 1:1:2

These are the words which Moses spoke unto -72-7% NYN 12T WK , DT NN N
all Israel beyond the Jordan; in the wilderness, 70 N2 N2TA T WAL 7TROY!
in the Arabah, over against Suph, between "TI--NAY0L 271 ,797-]"21 [IXD-|'2 910
Paran and Tophel, and Laban, and Hazeroth, AT
and Di-zahab.

These are the words that Moses spoke.

Whenever the Torah uses the word ‘devarim’ it is speaking about harsh words.
As in Ex 32:7 “God spoke to Moses ‘Go down’...”
And in the rest of the sentence Moses just hints at each sin by mentioning the

place where the sin occurred rather than all the details, more like a hint, so as
not to shame the Israelites.

Meam Loez 15:8



Devarim Deut 1:1:2,4

These are the words which Moses spoke unto -72-7% NYN 12T WK ,0MQTD NIR K
all Israel beyond the Jordan; in the wilderness, 70 N2 N2 TR T WAL 7TKY!
in the Arabah, over against Suph, between "TI--NAY0L 271 ,797-]"21 [IXD-|'2 910
Paran and Tophel, and Laban, and Hazeroth, AT
and Di-zahab.

These are the words

The word ‘devarim’ or “’devar’ is used for admonishment. Yet Moses was
fearful of admonishing the Israelites because he was severely punished for
referring to them as “hamorim’ - “rebels”, in Num 20:10. For that comment
It is thought he was not permitted to enter Israel. However, we learn in
sentence three that he was permitted to admonish them because God
commanded Moses to do so. “That God had commanded him for them”.

Meam Loez 15:6



Devarim Deut 1:1:6-8

These are the words which Moses spoke unto -72-78 YN 12T YN ,0N2TD NIX N
all Israel beyond the Jordan; in the wilderness, 7in N2Y2 NATAR [TYD 0 TR
in the Arabah, over against Suph, between “TI--NAXNL 271 ,797-"21 NRD-2 910
Paran and Tophel, and Laban, and Hazeroth, ANT
and Di-zahab.

To all Israel

For if Moses had spoken to only part of the people those who were absent could
have said, “Had we been there we would have refuted him”.

Rashi
Stone 939



Devarim Deut 1:1:21-22

Berachos 32al
These are the words which Moses spoke unto -72-7% NYN 12T AWK , DT NN K
all Israel beyond the Jordan; in the wilderness, 70 N2IYQ 12TA T 0RO
in the Arabah, over against Suph, between TI—-Nnl 271,797 [AIND-|"2 910
Paran and Tophel, and Laban, and Hazeroth, 2T

and Di-zahab.

Di = Zahav (name of a place) means “enough gold”.

The sages interpreted the various place names in this verse as reminders of the
sins committed in the wilderness.

Moses argued that God Himself is partly to blame for the sin of the Golden Calf
causing the people to possess a huge quantity of gold when He instructed
them to take wealth from the Egyptians at the time of the Exodus.

Meam Loez 15:24



Devarim Deut 1:7:1

turn you, and take your journey, and go to the ~23-9X1 IANA 0 KA1 ,00Y 101 119 T

h|II-coun.try of the Amo.rltes and unto .aII the qiN21 ,2221 N79WA 102 NI LIV
p!aces nigh there-unto, in the Arabah,.m the 7730 0ID-TY (112701 Y10 YIN--D
hill-country, and in the Lowland, and in the T9-11)

South, and by the sea-shore; the land of the
Canaanites, and Lebanon, as far as the great
river, the river Euphrates.

Turn around

After the word *penu’, there is a punctuation mark known as a Pesik which is
Indicated by a vertical rule (1).

This teaches that when the Israelites left there to go to the holy land they were
always turning around looking back toward the mountain as if to say “If only
we could remain there longer”.

Meam Loez 15:66



Devarim Deut 1:8:17-18

Behold, | have set the land before you: go in 1Y AN ;YIND-NIX ,DD197 'IMN) X N
and possess the land which the LORD swore DD'NAX? NIN' VAW TN ,YIND-IN
unto your fathers, to Abraham, to Isaac, and to Dy 1'# ,00'7 NN7 ApY'H PRY'Y7 DNNANXYT
Jacob, to give unto them and to their seed .DNNX

after them.'

To give to them

See also Exodus 6:4.

God promises to give the land “to the forefathers Abraham Isaac and Jacob to
give to them”.

To give the land to them requires that they be present. This suggests that even
though they have died they will be resurrected.

This 1s the phrase that satisfies the statement, “All Israelites who believe that the
next world 1s referred to in the Torah will have a place in the world to come”.

Sanhedrin 90b
T Temimah V:2



Devarim Deut 1:11:7-8

The LORD, the God of your fathers, make you a --022 D™V q0F ,DdNIAX N NIN' N
thousand times so many more as ye are, and .027 12T YKI ,0INX N2 ;DY QN
bless you, as He hath promised you!--

Add to you yourselves 1000 times and bless you as He has spoken to you.

Is this a blessing or a curse?

They should increase according to their number i.e., add or double and do that
1000 times. This seems to place a limit, albeit a high limit, on the number of
Israelites. But he then adds “as God has spoken to you” reverting to the
unlimited number God promised.

Rabbi Akiva Eger
|_ekutai Peshatim 1998



Devarim Deut 1:12:1

How can | myself alone bear your cumbrance, .DD2"1,0)XwN1 DQNIY ,'TA7 , XWX ND'X AL
and your burden, and your strife?

Hints at Tisha B’AV in this Sidra by using the word, ‘Eicha’.

The retelling of the story of the spies who return with their bad report occurred on the
oth of AV.

Destruction of both temples in Jerusalem.

The expulsion of the Jews from England in 1290.

The expulsion of the Jews from Spain in 1492.

The beginning of WW!1 in 1914 which led to WWII and the Holocaust.

All these began on the 9t of AV.



Devarim Deut 1:16:7-9

And | charged your judges at that time, saying: ,XIND NY2 ,0D'YOU-NX ,NI¥X] TO
'Hear the causes between your brethren, and -|'2,7TY DRYOYH DY'NX-|'2 YNY NNy
judge righteously between a man and his A2 "M I'DX-' UK

brother, and the stranger that is with him.

Listen to the (disputes) between your brothers.

The judges (Beth din) must listen to the pleas of both litigants while they are in
their presence and they should not listen to one while the other is not present.

In Ex 21:1 the word used is, “you shall place”, ‘tasim’, viewed as an acrostic for
“Tishma shenehem yachdav medabrin’ hear them both speaking together.

The judge can’t hear only one litigant and one litigant must not discuss the case
before his opponent comes. Listen between your brothers. When both are
here.

Meam Loez 15:112



Devarim Deut 1:16-:1-3

And | charged your judges at that time, saying: XINA WA .05'0OW-NK MYKI TO
'Hear the causes between your brethren, and 2TY DRVSVI Dﬁ'nk-|'3 unw SANY
judge righteously between a man and his P DR YR

brother, and the stranger that is with him.

The art of making judgments has three rules.
1. Hear out the parties.
2. Show no partiality to high or low, rich or poor.
3. Fear noone
There are 7 attributes of a judge.
wise
understanding
full knowledge
able
reverent
truthful
despises corruption
He must listen to both parties in each other’s presence.
Realize that your reputation will not be weakened if after hearing you decide to refer
the matter to a higher authority. To do so is a sign of strength.
Fields 100



Devarim Deut 1:16:7

And | charged your judges at that time, saying: ,XINND NY2 ,0'YOU-NX ,NI¥X] TO
'Hear the causes between your brethren, and -|'2 ,7T¥ DRNVOYH DD'NN-|'2 VY NKY?
judge righteously between a man and his A2 P DR UK
brother, and the stranger that is with him.

Listen
expresses ongoing continuous action.

You shall continually listen to the people who are arguing their case before you

(don’t make up your mind early in the process).
It is similar in form to ‘zachor’ actively remember, Ex 20:8 and ‘shamor’ actively

safeguard. If so i1t should be spelled as they are with a “vov”. The absent
VOV permits us to read those letters as ‘shamesh’ (make heard). Make heard
between your brothers. Let each one hear the other. Don’t have a judgment

unless both parties hear each other and are present together.

Kestenbaum 405
Sanhedrin 7b



Devarim Deut 1:16:10-11

And | charged your judges at that time, saying: ,XINND NY2 ,0'YOU-NX ,NI¥X] TO
'Hear the causes between your brethren, and -|'2 ,7T¥ DRNVOYH DD'NN-|'2 VY NKY?
judge righteously between a man and his A3 21 I'NX-' WK
brother, and the stranger that is with him.

And judge righteously

Constitutes a positive commandment for judges to judge.

Rashi on Kethuvoth 106a
Torah Temimah V4



Devarim Deut 1:17:5-6

Ye shall not respect persons in judgment; ye
shall hear the small and the great alike; ye shall
not be afraid of the face of any man; for the
judgment is God's; and the cause that is too
hard for you ye shall bring unto me, and | will
hear it.'

7722 |DR2 ,09WNA D19 NDIN-N7 T
VOYNAN I ,W'K-I9N 1NMAN N7--[HYNRYN
021 NY§7! WX 1T RIN D'7NY
AYNYT "X 107N

Small as great.

Small amount 1 Perutah.
May involve an important case that requires analysis and a decision.
If it is presented first it is to be judged first.

Sanhedrin 8a
Torah Termimah V5



Devarim Deut 1:17:8-11

Ye shall not respect persons in judgment; ye
shall hear the small and the great alike; ye shall
not be afraid of the face of any man; for the
judgment is God's; and the cause that is too
hard for you ye shall bring unto me, and | will
hear it.'

772D |072 ,U9YNA 019 N'ON-N7 T
VYN '3 ,WUIK-19N 1NAN N7--HUNYR
,020 NYj7' WYX 1QTD] RIN D7RT
1YY IR [N

Do not fear.

Dangerous looking litigant.
You may not say | will not judge this case.

Torah Temimah V5
Sanhedrin 6b



Devarim Deut 1:19-45

And we journeyed from Horeb, and went 7iTaN N2TAN-72 NX 7731 ,A0NN Vel v
through all that great and dreadful wilderness ,SINND 0 T DD WX RIND KB
which ye saw, by the way to the hill-country of TV ,N231 DN AN DN DY UKD
the Amorites, as the LORD our God VN2 Uy
commanded us; and we came to Kadesh-

barnea.

Story of the spies.

Different from story in Num 13:1to14:45 Shlach —Lecha

The people do not listen to the positive report by the spies but misconstrue their
report and have no faith in God. It is the people who are reported as bearing
responsibility for the outcome. It is the people who force Moshe to send the spies
and the people who do not listen to the good report of Yehoshua and Calib. The
people are responsible for their action. They forced the sending of the spies and
chose the response they heard.
The question: is it the listener’s responsible for accepting bad advise or is all the
burden on the shoulders of the person who gives bad advice? The Torah here tells
us each person is responsible for his or her actions. You can listen to good or bad
advice. It is you who is responsible for the choice you make.

Fields 3:105



Devarim Deut 1:22:1-3

And ye came near unto me every one of you, NNYWI MNNAL D02 "IN [HA7RL A
and said: 'Let us send men before us, that they 1Y) ;YIXD-NX 117-N90! 111197 D'
may search the land for us, and bring us back NXI ,N2-N7Y2 WK NTD-NK--12T 1IN
word of the way by which we must go up, and "N N2) WX DMYUD

the cities unto which we shall come.'

All of you approached me.

You came together as a mob. Not organized according to the heads of your tribes
and your elders as D5:20.

This sense of panic after they were told ‘this 1s the land, God gave it to us and
don’t be afraid’, displayed a lack of faith in God’s word.

Emes LeYaakov
Kestenbaum 407



Devarim Deut 1:27:1-2

and ye murmured in your tents, and said: NIN' XY NNNALL,DD'™NNY 122001 T
'Because the LORD hated us, He hath brought T INK NN7--DIXYN YN 1IXRYIN DN
us forth out of the land of Egypt, to deliver us A1TNMYN? ;NN

into the hand of the Amorites, to destroy us.

And you protested in your tents

They only protested in their tents.
They did not have the audacity to speak in this manner publically.

Meam Loez 15:142



Devarim Deut 1:28:4-7

Whither are we going up? our brethren have
made our heart to melt, saying: The people is
greater and taller than we; the cities are great
and fortified up to heaven; and moreover we
have seen the sons of the Anakim there.’

-NX 10100 12'NX ,0'7V 11NIX NIX ND
DY 1391 DY) 773 DY WNK7 11227
,0'72Y 2-D1] ;0" NN NPT

.0V 12'X)

Our brothers have melted our hearts

Means, made us fearful.
This refers to the spies.

It is also a reference to Tisha B’AV. This was the first calamity associated with
Tisha B'AV.

Torah Temimah V6



Devarim Deut 1:34:6

And the LORD heard the voice of your words, XU 02T P-NN L, NING YRYL T
and was wroth, and swore, saying: NN YAy

Don’t think that my current oath, ‘that no person of this generation will see the
good land that I promised to your fathers’, will have no effect because of my
prior oath to your father’s. I will still keep the oath that I made to the
patriarchs through your children but you, an evil generation, will not see the
good land.

Meam Loez 15:149



Devarim Deut 1:36:5-8

save Caleb the son of Jephunneh, he shall see |N-171,0IN! KID,NI9' -2 272 '"NHT 1Y
it; and to him will | give the land that he hath AYK L |V--1"27 ,N2-0T WX YIXD-NX
trodden upon, and to his children; because he ANIN DK RN

hath wholly followed the LORD.'

He will see and to him I will give.

The only exception will be Kaleb ben Yefuneh.

This seems redundant since if he will be given the land he certainly will see it.

But this is to teach us that Caleb had two merits. The evil generation would not
even see the land.

Moshe and Joshua would see it and Joshua would enter it but Joshua had no
children and therefore, no one inherited from him because God had to save
him (help him), avoid the bad effect of the spies (reflected by his name),
‘God will help me’. Caleb followed God whole heartedly, with out help, and
therefore merited to have his children inherit the land.

Meam Loez 15:151



Devarim Deut 2:8

So-we passed by from our b-rethr.en the D'AYHD LIWY-12 1'NDX XN 12YA1 N
children of Esau, that dwell in Seir, from thf: 922 ['Yynd NY'RN N2V NI YA
way of the Arabah, from Elath and from Ezion- AXIN 2T T Al L9 {o)

geber. {S} And we turned and passed by the
way of the wilderness of Moab.

This verse is 1 of 3 in the Torah which are divided between paragraphs in the
middle of a verse.

The other two are in Gen 35:22 and Num 26:1.

This comes to teach us that we treat the Edomites (Esau) differently from the
Moabites. With neither are we to make war but with Edom we are
admonished not even to provoke them. No such restriction is placed on our
actions toward Moab. Therefore, our sentence is divided into two parts the
first regarding Edom and the second our different relationship toward Moab.

Hamikra VVehamasores
Kestenbaum 409



Devarim Deut 2:9:7

And the LORD said unto me: 'Be not at enmity S9N, ANIN-NN XA-7XR,YIN DN NN Y
with Moab, neither contend with them in XINN 7 IAX-N7 D 1NN ,02 NANN

battle; for | will not give thee of his land for a DY W-NIX TN L0I7-1927 --neY!
possession; because | have given Ar unto the
children of Lot for a possession.--

Moab

The two daughters of Lot lived with their father in an incestuous relationship and

each had a son (one was called Moab = Me'avi, from my father and the
other was called ben Ami, son of my people = Ammon.

Moab we are forbidden to provoke into war
Ammon we are forbidden to provoke in anyway.

Rashi
Stone 949



Devarim Deut 2:9:7
Deut 2:19:3-4

And the LORD said unto me: 'Be not at enmity with Moab, -9 aXin-NX XN-78 ,"78 NN NV
neither contend with them in battle; for | will not give thee ,I'X.'l?_();\ 7 IJjX'N"? D nnYyn ,.DQ.WE,\I\I'\
of his land for a possession; because | have given Ar unto .ﬁ!h' W'U-D'N M) UI"?-"D'? '3--:’1!:}"\'
the children of Lot for a possession.— T T R T T

and when thou comest nigh over against the children

of Ammon, harass them not, nor contend with them; -7N| ,DI¥N-7X--[INY 13 M gl o
for | will not give thee of the land of the children of 7 [INY-122 YN [AX-N7 D D2 NANN
Ammon for a possession; because | have given it N D'ANY L0I7-1227 P--nY!

unto the children of Lot for a possession.--

2:9 Do not harass Moab and do not initiate a war against them.
2:19:5-8 Do not harass (Ammon) and do not incite them.

- Note this is different
don’t incite Moab by war but therefore you may incite them by impressing
them for labor.

- Can’t even incite Ammon for labor.

Baba Kamma 38b
Torah Temimah V8-9



Devarim Deut 2:12:7-8

And in Seir dwelt the Horites aforetime, but the Wy 21,0197 ,0MN0 12y 1Wwl
children of Esau succeeded them; and they DN QY] ,0N"190 DIT'NY! DY
destroyed them from before them, and dwelt in their DK LN YINYT 70 Ny 1UND
stead; as Israel did unto the land of his possession, nnYy hihT

which the LORD gave unto them.--

Drove them away and destroyed them.

- The children of Esau, the children of his first wife Oholibamah, granddaughter of
Seir the Horite. see Gen 36:2,20,25) were relatives and therefore could live there.
Later they wrested control from their cousins and drove them out.

And they destroyed the Horites before them and drove them away.

The second and third wife of Esau were not relatives to the Horites. So they had to
first destroy and drive out the Horites before they could live in peace.

Haamek Hadavar
Kestenbaum 409



Devarim Deut 2:12:10-11

And in Seir dwelt the Horites aforetime, but the Wy 21,0197 ,0MN0 12Y! 1Ywl
children of Esau succeeded them; and they :DNNNA 1271 ,0N'1910 DITNY! DI
destroyed them from before them, and dwelt in their [DI-YN L INEY YIXYT 78U NWY UKD

stead; as Israel did unto the land of his possession,

hyShThY
which the LORD gave unto them.--

They dwelled in their place.

Cantillation mark on first word is a ‘Tipcha’, which suggests a slight pause and
the next word is considered a new phrase. This tells us that sitting and being
among them happened at two different times. No urgency for the children of
Esau and Oholibamah.

In verses 21 & 22 the words ‘vayeshvu tachtam’ is written as one phrase telling us
It happened at the same time. These children of Esau, not being relatives
could not live there at first but had to be taken over and then could live with
them.

Vechur LaZahav
Kestenbaum 411



Devarim Deut 2:16:7

Deut 2:17:3
So it came to pass, when all the men of war --NINY7 ,NNN7AN "WIR-72 1AN-IYKD D' TO
were consumed and dead from among the {o} .oy 2N
people, {S}
that the LORD spoke unto me saying: ANNY N NI AT ™

16 And it was when all the men had finished dying from the midst of the people
(that)

17 Hashem spoke to me saying

The Lord did not resume speaking with Moses until all those condemned to die in
the desert had perished.

Torah Temimah V8
Taanith 30b



Devarim Deut 2:19:18-22

and when thou comest nigh over against the children
of Ammon, harass them not, nor contend with them; -7N| ,DI¥N-7X--[RY 13 M ,npl o
for | will not give thee of the land of the children of A7 [IRY-2 YOIXN RX-N7 ' 102 3NN
Ammon for a possession; because | have given it DY DN L0I7-927 I--nwY!

unto the children of Lot for a possession.--

For to the children of Lot have I given it as an inheritance.

This supports the idea that the Torah grants gentiles the right to inherit their
fathers.

Kiddushin 18a
Torah Temimah V8



Devarim Deut 3:21:2

And | commanded Joshua at that time, saying: XY NIDD DY ,'NYY VYIin'-NK XD
'Thine eyes have seen all that the LORD your NIN' WY N-72 DX DR 7Y
God hath done unto these two kings; so shall NIN' NYY-R--NTRD DY7AN 1YY DN
the LORD do unto all the kingdoms whither NNY 12V NRK WK NidINARN-7Y

thou goest over.

Joshua

Appears in Tanach more than 200 times only here and in Judges 2:7 is it spelled
this way with two vovs.

397 years after Joshua leads the Israelites into the land of Canaan, David will slay
Goliath and replace Saul as the national hero of Israel (see Samuel | Chap 17-
18). The Torah hints to that time by adding a vov to Joshua’s name. For the
Gematria of Yehoshua is 397, yud-10, heh -5, vov-6, shin-300, vov-6, ayin -
70 = 397.

Peirush Ha Rokeach
Kestenbaum 413



V’etchanan (45)
Deuteronomy 3:23



V’etchanan Deut 3:23:1

| entreated the Lord at that time, saying, NNY NIND NY2 DN X ANNKL 2D

| pleaded

Moses prayed 515 prayers.

This 1s the numerical value of the word ‘V'etchanan’ “and he pleaded”.

This is the number of prayers angels pray everyday as alluded to in Ezekiel 1:7.
“The angels feet were straight “Yesharah’. The numerical value of yesharah...
Is 515.

Moses was called an angel (see Num 20:16) “He sent an angel and brought us forth
out of Egypt” and “see, I have set thee in God’s stead to Pharaoh:

Ex 7:1.
Mean Loez 16:9

\Vov-6, aleph-1, tof-400, ches-8, nun-50, nun-050 = 515 — V’etchanan
Yud-10, shin-300, resh-200, heh-5 = 515 - Yesharah



V’etchanan Deut 3:23:1

| entreated the Lord at that time, saying, NN NIND NY2 DNt 9X 0NN 2D

And | supplicated the Lord.

How long should one pause between one prayer and the next?
As long as he needs to put oneself in an imploring frame of mind (Ex 32:11).

Torah Temimah 5:12
BT Berachoth 30b



V’etchanan Deut 3:23:4-5

| entreated the Lord at that time, saying,

NNY NIND NY2 DIN' X ANNNL 2D

And | besought the Lord at that time, saying:

Moses pleaded with God why had God not told him clearly that he would not enter Israel?

1.

Yes, but Moses through prayer had succeeded in having God change His original plans
before, perhaps here again God merely wanted Moses’ prayers especially now that he
conquered Sichon and Og.

Moses might have relied on the strict wording (Num 20:12) “You will not bring this
congregation to the land”, since Joshua was appointed to lead them in and not Moses.
Perhaps this would still fit God’s decision. Moses would not be the one to bring them to
the land but he could enter as an individual.

And since God had permitted Moses to enter the East bank of the Jordan: the lands of Sichon

and Og which are among the lands promised to Avraham and considered part of the Holy
Land, Moses had reason to think God’s oath had been annulled. But not so, these lands,
had they not been requested by Reuven, Gad and % of Menasseh, would have been
destroyed and not given to the Israelites so Moses could come here but not to the land
“That I gave them” (Num 20:12).

Mean Loez 16:6



V’etchanan Deut 3:23:6

| entreated the Lord at that time, saying, ANKY ,KIND Y2 ,NIN-9N ,IDDKT 2D

Saying

| pleaded with God at that time to say.

Another translation of ‘lamor’ is not “saying” but “to say”. Moses pleaded with
God to write in the Torah that Moses was punished for a particular sin so
people would not speculate that his punishment was for a more serious sin.
He pleaded with God “to say”” what his sin actually was.

Mean Loez 16:15



V’etchanan Deut 3:24:8-12

'O Lord GOD, Thou hast begun to show Thy
servant Thy greatness, and Thy strong hand; -0 WIR--NFTON NN 7NN 3TV
for what god is there in heaven or on earth, :i'éwm ﬂ'EA.J!-ﬁE}l{. ,Y'mll D!Y._JEJQ".N,,(
that can do according to Thy works, and S AN
according to Thy mighty acts? -

-NX NIXINT DI7ND NAX NN T 1D

Your greatness and your strong hand

Almighty in heaven and earth.

When you pray

always address God

always first praise God

then make requests for your needs.

Torah Temimah 5:12
BT Berachoth 32a



V’etchanan Deut 3:24:2:1-2

'O Lord GOD, Thou hast begun to show Thy
servant Tygreatness, and Thy strong hand;
for what god is there in heaven or on earth,
that can do according to Thy works, and
according to Thy mighty acts?

-NX NIXID? DI7ND NAX DN FTX T
- AWR--DRTOD AT-NNEATTA-NNATY
A'WYN) NYYI-IYKR L YIN DINYR 7

=i RiRbb]

Note the remarkable and unique occurrence here (and in Deut 9:26).

In the second word of this sentence is the Tetragrammaton and it has the
punctuation of the other famous name for God, ‘Elokim’ combining the two
forms, mercy and kindness, with strict judgment. Moshe is here saying that
God is merciful even in judgment-Rashi. While the judgment may seem
strict and harsh in reality it is merciful for He judges with the full knowledge
of what is needed to insure a brighter future.

R.S.R. Hirsch
Kestenbaum



V’etchanan Deut 3:25:1-2

Let me go over, | pray Thee, and see the good YIXD-NX OXAX],KI-NNAYX 0D
land that is beyond the Jordan, that goodly hill-
country, and Lebanon.'

ahhEMERkh ki ol 7 et h)

22701 ,nTn 2ivD

et me pass over

Why was Moses so eager to pass over into Eretz Israel?
Because there are many mitzvoth that can be performed only there.

Torah Temimah 5:12
BT Sotah 14a



V’etchanan Deut 3:25:

Let me go over, | pray Thee, and see the good YIRD-NX NXAR] LRIV 2D
land that is beyond the Jordan, that goodly hill- RIRTR N A W0 'DUJ LI ,HQ!UD
country, and Lebanon.' 22701 ,nTn 2ivn
That goodly hill country.....

Because it is only in Eretz Yisrael that the spiritual riches available to man can be
realized.

Munk p121



V’etchanan Deut 3:25:10-13

Let me go over, | pray Thee, and see the good YIRD-NX NXAR] LRIV 2D
land that is beyond the Jordan, that goodly hill- RN R 'DUJ LI ,HQ!UD
country, and Lebanon.' 22701 ,nTn 2ivn

The good mountain

That is Jerusalem.
Torah Temimah 5:12
BT Berachoth 48b

And the Lebanon

That is the Temple because it whitens (Malbim) ... the Sins of Israel.

Sifrei
Torah Temimah 5:13



V’etchanan Deut 3:26-27:18-19

Deut 3:27:

But the LORD was wroth with me for your ynyi N71,001yn7 2 At avn

sakes, and hearkened not unto me; and the OQIN-7X--717-21 ,"7X NIN' N X

LORD said unto me: 'Let it suffice thee; speak TN 2T, TiY Y78 AT

no more unto Me of this matter.

Get thee up into the top of Pisgah, and lift up AN! 'Y KWL ,N2090 UNY N7V T
thine eyes westward, and northward, and C NAI—-ARATAT AN A5
southward, and eastward, and behold with AT |‘-ﬂ"|'"1-:ﬂN JUT N1 z:q.;.ug
thine eyes; for thou shalt not go over this ' ' ' ' -

Jordan’.

Only because of this (your prayer) you may go up to the top of the cliff

and | permit you to view the land from afar.

These words, the last of Posuk 26 and the 15t words of Posuk 27 are put together
as a continuous phrase. It is similar to the Posuk made by R. Eleazar 32b that
prayer is (much) more important than good needs. Berachos 32b.



V’etchanan Deut 4:1:1-3

And now, O Israel, hearken unto the statutes
and unto the ordinances, which | teach you, to
do them; that ye may live, and go in and
possess the land which the LORD, the God of
your fathers, giveth you.

-7%1 D'END-7X VDY 70 DY) X
YIKD-NX DRYY'| DDRY DR YNY-
D7 M ,00'NAK 7Y NIN WK

And now, O lsrael, hearken

unto the statutes and unto the ordinances, that you may live and go in and possess
the land.

There is only one way to enter Eretz Israel and to maintain possession of Eretz
Israel and that is through observing the commandments.

Torah Gems 3:188



V’etchanan Deut 4:2:1-2,9-10

Ye shall not add unto the word which | NI¥N AN YN NQTN-7Y 190N N7 2
command you, neither shall ye diminish from NIYN-NX ,NNY7--119N0 ,1Y120 X721 ,0)0N

it, that ye may keep the commandments of the LDDNIX NI¥N ,DIN YN ,DD'NX NN
LORD your God which | command you.

Any change we make in them suggest that God’s commandments were not perfect
and we certainly do not wish to imply that.

On the other hand, we are commanded to improve on the world, to perfect
creation. Does this not imply God’s work was imperfect?

The difference is He left work in the world for us to complete and He commands
us to do so.

He did not leave an imperfect world except by His design.



V’etchanan Deut 4:2:1-2,9-10

Ye shall not add unto the word which | NI¥N AN YN NQTN-7Y 190N N7 2
command you, neither shall ye diminish from NIYN-NX ,NY7--119N0 ,1Y120 X721 ,0)0N
it, that ye may keep the commandments of the DONIX NIXN DI YN ,DD'N7X NN

LORD your God which | command you.

You shall not add to the word which | command you neither shall you subtract from it.

This is written in the singular. In Reeh (13:1) this appears in the plural.

To teach you may not add or subtract any of the 613 commandments or any element
within any particular commandment.

| can understand why we are not permitted to subtract from the commandments but
why can we not add to them? If one adds to the commandments and becomes
overly religious, he will eventually end up subtracting from them since they will
be too burdensome.

Torah Gems 3:188



V’etchanan Deut 4:2:1-2, 9-10

Ye shall not add unto the word which | NI¥N DIN WYX 12TN-7Y ,190N N7 2
command you, neither shall ye diminish from

it, that ye may keep the commandments of the
LORD your God which | command you. DONX NI¥A ,DIN YK DN NN

NIYN-NX ,ONY7--110N0 Y720 K71 ,0)NN

You shall not add

nor shall you subtract.

| can understand why you must not subtract but why can you not add to the Laws?

By definition perfection cannot be improved upon so to add or subtract from the

commandments of the Torah 1s an 1nacceptable implication that God’s Torah is
not perfect.

(how... do we accept Rabbinic “fences” around the Torah and the new holidays of
Purim and Hanukkah)

Stone Chumash p 959



V’etchanan Deut 4:4:1

But ye that did cleave unto the LORD your God D¥N--D2'D7N ,NIN'A ,D0'y72TD ,DNRN] T
are alive every one of you this day.

.0i"n ,0972

And you

who remained attached to the Lord your God are all alive today.

And you - has the same letters as the word ‘Emeth’, “truth”.
You who in truth - in sincerity remained attached to God.

The Shema has 245 words in it. The Chazan must repeat the last three words
making the prayer 248 words the same as the parts of the body. (The # of
mitzvahs aseh — since each word gives power to a different part of the body).

Mean Loez 16:554



V’etchanan Deut 4:4:1-2

But ve that did cleave unto the LORD your God DN--DD'N7X ,NINA ,0'72TD , 0NN T

are alive every one of you this day. DA DoYs
L0 , 017

But ye that did cleave unto the Lord.

Is it possible to cleave to the Lord, the Shechina? See 4:24,

“For the Lord your God 1s a consuming fire”. It may not be possible to cleave to
Him.

How to cleave? If one weds his daughter to a Torah scholar or engages in
business for a Torah scholar or studies to become a Torah scholar that is how
to cleave to God.

Ketuvoth 111b
Torah Temimah 5:14



V’etchanan Deut 4:5:2,10

Behold, | have taught you statutes and ,0'09YnNI 0'FN ,DONX 'MTA7 NXY N
ordinances, even as the LORD my God

commanded me, that ye should do so in the
midst of the land whither ye go in to possess it. ANYIY DAY DX DAX YK L YIND

27212 NIYY7 07X DN, 1HY UKD

Moses stresses the statutes and the laws.

You must listen to them 4:1:3 ‘shemah’
You have been taught them 4:5:2 ‘lemadeti’
You should keep them 4:5:10 ‘laasos’

You shall observe them 4:6:1 ‘ushemartem’
You shall do them 4:6:2 ‘V'asitem’

Mean Loez 16:54



V’etchanan Deut 4:8:6-7

And which great nation is it that has just D'YOYNI D'PN 17 WX 7T 'ia 1 .0
statutes and ordinances, as this entire
Torah, which | set before you this day?

DIX WYX NNTD MR 79D D'y

DD D9 1M

Rules and laws.

Every ‘mishpat’ (law) has an element of statute (‘chok’) within it. Since all our
laws have reasons that we cannot fully understand.

Mean Loez 16:76



V’etchanan Deut 4:9:1-3

Only take heed to thyself, and keep thy soul
diI.igentIy, lest thou forget the things which |91 79 INI-IYK DTN NOYA
thine eyes saw, and lest they depart from thy 2729 DRYTING 3N MY LY 72390 110!
heart all the days of thy life; but make them o I ' ‘_q,'.]; Y]
known unto thy children and thy children's ' o
children;

-9 ,TRR YOI MY 77 MWD 1 v

Only take heed to thyself, and keep thy soul diligently

Look after your body and ensure that it remains healthy and then you will be able
to guard your soul.

Good medical advice.

Torah Gems 3:192



V’etchanan Deut 4:9:1-3

-9 ,TRR YOI MY 77 MWD 1 v

-[91 "'V IR-IYK DNATA-NN NDYR
A'727 DRYTINE 40 MY L7 ,79237 110!
ERRE R

Only take heed to thyself, and keep thy soul
diligently, lest thou forget the things which thine
eyes saw, and lest they depart from thy heart all
the days of thy life; but make them known unto
thy children and thy children's children;

Take heed to thyself.

Take care of your physical self, your body. Do no harmful practices, practice
preventative medicine.

We know this refers to body, because the next words are ‘lishmor naphshechah’
“and take heed of your soul”.

A positive commandment
- No open pit on your property.

Wall 10 handbreaths high around pit or parapet.

Don’t walk alone at night.

Don’t walk near a leaning wall.

Don’t walk on an unsteady bridge.

Don’t enter a ruin even to pray. See Berachot 3a
Mean Loez 16:88



V’etchanan Deut 4:9:2-8

Only take heed to thyself, and keep thy soul -|9 , TNR W) WY1 37 MY 1 L
diligently, lest thou forget the things which thine =21 7'2'Y IND-IYX DTD-NX NDYD
eyes saw, and lest they depart from thy heart all ~ ,7'37 DRYTINI ;%0 'A!,75 ,72270 110!
the days of thy life; but make them known unto ERRE R

thy children and thy children's children;

Watch over yourself Study out loud
and watch your soul very much Review 101 times
so you won’t forget. Be Humble

Review with a friend

The first letters of each of the 2nd to 61" word have a numerical value of 101
Heh-5, lamid-30, vov-6, nun-50, mem-40 = 101

Study one hundred and one times so you do not forget.

Mean Loez 16:84



V’etchanan Deut 4:9:1-3

Only take heed to thyself, and keep thy soul -19 ,TRN QY9I W1 A7 MY 1 v
diligently, lest thou forget the things which thine -191 7'V IX-IYX DQTN-NX NIV
eyes saw, and lest they depart from thy heart all  ,7'27 DRYTINI ;%0 M ,75 ,72270 Nio!
the days of thy life; but make them known unto 2 7

thy children and thy children's children;

Don’t enter a ruin even to pray

Take heed of yourself.
Positive commandment to take care of yourself.
Prevent injury or danger.

Mean Loez 16:88



V’etchanan Deut 4:9:20-23

Only take heed to thyself, and keep thy soul -|9 ,TRN Y91 WY1 A7 MY 1 v
diligently, lest thou forget the things which thine -|91 "'V IR)-IYK D'ATO-NX NDYRA
eyes saw, and lest they depart from thy heart all ~ ,3'12%7 DnyTinl ;%0 M 75 ,322'M Nio!
the days of thy life; but make them known unto "2 27

thy children and thy children's children;

Sentence 4:9:20-23 asks that we teach our children and our grandchildren.

Sentence 4:10:29-31 asks that we teach our children and does not mention
grandchildren!!

The Midrash (rabbis) suggest that the untranslated particle ‘et’ teaches us that we
must also teach our grandchildren.

Mean Loez 16:94



V’etchanan Deut 4:10:29-31

the day that thou stoodest before the LORD
thy God in Horeb, when the LORD said unto
me: 'Assemble Me the people, and | will make
them hear My words that they may learn to

,2A0N2 'N7X NN 1197 ATy WX 00 !
DYNYNI ,DYD-NX '7-70p0 "X DN N
-72 MR DY TR YK TQT-NK

. -NXIL,NNTRN-7Y D0 DD WYX D'
fear Me all the days that they live upon the —_

4?7 ,0N1Na

earth, and that they may teach their children.'
And you teach your children God’s words

Torah Gemilut Gimel 3 ches 8
Tof 400 Chassadim Mem 40 somach 60
\Vov 6 Yud 10 daled 4
Resh 200 Lamed 30 mem 40
Heh 5 Yud 10

=611 Tof 400 = 611

If you teach your children Torah they also learn to do deeds of kindness and to be
God fearing.

Mean Loez 16:97



V’etchanan Deut 4:2:1-3

Now the LORD was angered with me for your VAW ;0DMQT-7Y L, A-0aXDN NN XD
sakes, and swore that | should not go over the SIN NA-'TR7A'M I T-NX Y TRy
Jordan, and that | should not go in unto that A7 1M 07X NI YN ,N2IBD YIRD
good land, which the LORD thy God giveth .N7M

thee for an inheritance;

We learn from this sentence that as many qualities as Moses had he too was under
the supervision of God. No man, not even Moses, could not have any powers
that God did not want him to have. Therefore, we learn that a person should
not depend on any intermediary but depend only on God.

Mean Loez 16:112



V’etchanan Deut 4:23:12-30

Take heed unto yourselves, lest ye forget the AN M-I INDYN-[9 ,007 Nngin A
covenant of the LORD your God, which He 059 DN'WUI ;DZ:,))",M,J ,hl? .wm ;DD'D'WK
made with you, and make you a graven image, ']'n'm n'1n! ii'!X N 95 .D.J'IYJI:\ .7055
even the likeness of any thing which the LORD — — —
thy God hath forbidden thee.

...and make you a graven image...which the Lord your God has commanded you.

It should state that he commanded you not to do. If you read only a fragment of the
sentence out of context you could be led astray (Rashi).

It could also mean that you must not make a graven image, an idol of what God has
commanded us. We must not follow the law blindly. The commandments
must not be like inanimate objects.

Menachem Mendel of Kotzk
Torah Gems 3:195



V’etchanan Deut 4:29:1-6

But from thence ye will segk the LORD thy 'YX NIN-TIN DYN DRYRM VD
God; and thou shalt find Him, if thou search
after Him with all thy heart and with all thy AYO-7221 7227-722 YN D DIRYQ

soul.

If you seek the Lord your God you will find Him.

The very act of seeking God, the longing to find Him is enough. By that act you
have found Him.

Menachem Mendel of Kotzk
Torah Gems 3:195



V’etchanan Deut 4:29:6-12

But from thence ye will seek the LORD thy
God; and thou shalt find Him, if thou search
after Him with all thy heart and with all thy
soul.

AY1-7221 7227-702 1Y TN D IDNYNM

'YX NIN-NX DWN DNYRAl VD

And you will find Him if you seek Him with all your heart and with all your soul.

Reb Simcha Bunim of Pshischa translates ‘bechol levavechah’ as “in your heart”.
Look for God in your heart and in your soul. If you search sincerely you will
find Him there.

Munk 145



V’etchanan Deut 4:44:1-4

And this is the law which Moses set before the ,NYN DY-YX ,NMIRD ,NNTE TN
children of Israel; YN 3 119Y

This is the Torah that serves as ‘somach mem’,

A ‘som’, “a life sustaining medicine”. An antidote against the dangers and harmful
Influences of the general society.

Beer Moshe
Kestenbaum 403



V’etchanan Deut 5:6-18

| am the LORD thy God, who brought thee out A'NIRXIN AN DN NN DIX |
of the land of Egypt, out of the house of A7 N'-N7 DTV NN DNIYN YIRN
bondage. Thou shalt have no other gods 19-7V ,0INX D'R7N
before Me.

The 10 commandments have 2 sets of cantillation notations.

for public Torah reading it is called Ta’am Ha'elyon. The first note being a pashta
—above the ‘yud’ of ‘Anochi’, stone chumash p979.

For individual study the cantillation system is called Ta’am Ha'tachton. The first
note being a tipcha written below the ‘kof’ of ‘Anochi’, p968.

Kerstenbaum 419

See p968 for Ta’am Ha'tachton

See p979 for Ta’am Ha'elyon in the
Stone Chumash



V’etchanan Deut 5:6-18

| am the LORD thy God, who brought thee out A'NIRXIN AN DN NN DIX |
of the land of Egypt, out of the house of A7 N'-N7 DTV NN DNIYN YIRN
bondage. Thou shalt have no other gods 19-7V ,0INX D'R7N
before Me.

The 10 commandments

The 2" set of commandments contains 17 words more than the first.
- The gematria of ‘tov’is 17.
- This assuages man’s fear that goodness had disappeared when the first set was
destroyed.

And in addition, in the first set of commandments (Exodus 20:2-14) every letter in
the aleph-bait appears expect for the letter ‘tof’ ‘tov’. In the second set, it
appears in the 5" commandment D5:16:13-15, “In order that it goes well with
you”.

This suggests that the second set of tablets bring good to mankind.

This typifies the care and concerns of our good and benevolent God.

Munk p121



V’etchanan Deut 5:10:6

And [I] perform loving kindness to thousands
[of generations] of those who love Me and to
those who keep My commandments.

NIXN NYH 0KY 0'97X7 Ton Nyl !

This commandment ‘mitzvato’.

This is a kere uchesiv - spelled with a ‘vov’ “his” but pronounced with a ‘yud’
‘mitzvotai’, “my commandments.

When a person starts to follow God’s commandments they are God’s commandments
once that person has incorporated commandments into his own life, they become
his own commandments.

Rashi
Vechun LaZahav
Kesterbaum 419



V’etchanan Deut 5:12:1-5

Keep the Sabbath day to sanctify it, as Y WYXD IWTRY NAYD Di' N 1INy .2
the Lord your God commanded you.

eihrh bk

Safeguard the day of the Sabbath to sanctify it Deut 5:17 see Exodus 20-8

‘Zachor refers to the week days Sun, Mon, Tues, Wed, Thurs and ‘Shamor’ to Fri

and Sat. No day should be without thoughts of Shabbos. Rabbi Nathaniel
Stampfer 8-20-02.

‘Zachor’ refers to the positive (+) precepts of the Sabbath to sanctify the day
spiritually and to elevate oneself above the mundane.

‘Shamor’ refers to the negative (-) precepts prohibitions against creative work.

These two words were uttered in a single word by God to indicate that they are
both important. There is no Zachor without Shamor and vice versa.

Munk p60



V’etchanan Deut 5:16:10-12

Honor your father and your mother as the Lord NIN' 1Y YN AR NXI AR DX TAD .TO
your God commanded you, in order that your
days be lengthened, and that it may go well
with you on the land that the Lord, your God, )7 1D 07X NN X NNTD
is giving you.

7V 97 20" [y ' RN | YN 907K

That your days be long.

Honor your father and your mother so that your days may be lengthened.

The 10 commandments are given in Exodus 20:12 where the word for “lengthened”
is “Yaarichun’,

And in Deut 5:16 it is spelled with an extra ‘yud’ to signify that the promise of a
long life refers to the world to come.

God’s name ‘yud’ ‘heh’ has ‘heh’ for this world and ‘yud’ for the next world.

Munk p126



V’etchanan Deut 5:16:13-15

Honor your father and your mother as the Lord iy ¥ qeind X NN 32X TX T22 .7V
your God commanded you, in order that your
days be lengthened, and that it may go well
with you on the land that the Lord, your God, 7 DI 0N NI R NNTRD
is giving you.

7V 97 20" [y’ A PN | YN 907K

That it may go well with you.

God placed the ‘tof’ in the second set of 10 commandments. He had deleted it
from the first set since he knew they would be destroyed and wanted to spare
man the concern that with the ‘tof’ destroyed, all good in the world was also
destroyed.

Bava Kamma 55a
Munk 121



V’etchanan Deut 5:27:4-6

Go say to them, 'Return to your tents.' 'DD'70XY D7 101Y D7 WX 77 .

Go say to them get you into your tents again.

Now let’s see how you follow those commandments when you are in your tents -
In your homes. How you act in your daily lives — that is the real test.

Reb Simcha Bunim of Pshisha
Torah Gems 3:201



V’etchanan Deut 6:4:3,5

Hear, O Israel: The Lord is our God; the Lord is TON | NI N NN Y vny LT
one.

In reciting the ‘Shemah’ Jews bear witness to God’s unity.

Why is the word God mentioned twice? The God for good and the God for bad. All
things come from God. He is one.

Two words for God are used: ‘yud ke vav ke = “God of mercy and love” and
‘elokenu’ “God of judgment”.

If our eyes were truly open and we could see clearly we would know that by either
God we are dealt with in a manner that is for our good. Does this mean there is
never any evil?

The words of the ‘Shemah’ and 3 preamble words or 3 post-prayer words = 248 — the
number of positive commandments.



V’etchanan Deut 6:4:1-2

Hear, O Israel: the LORD our God, the LORD is CTRX | NI PN NN TR Ny LT
one.

Shma O lIsrael

Hashem our God is the one God.
This oneness of God is so central to Judaism that this is the first verse that a child
1s taught at his mother’s knee and the last words a Jew speaks before

departing from this world.

He is our God. In the future all nations will recognize Him and accept Him as the
one and only God. As in the last sentence of Aleinu.

On that day God will be one and his name one.

Munk 45



V’etchanan Deut 6:4:1-2

Hear, O Israel: the LORD our God, the LORD is TOR | DI AN 7Y Ny T
one.

Hear O Israel

The Lord is our God. The Lord is one

The question at what time is it proper to say the evening Shema is the first topic
of the Mishnah. It is the first law that a Jew is obligated to observe because
the very evening he turns 13 years of age a boy is responsible to recite the
Shema.

Torah Gems 3:201
Vilna Gaon



V’etchanan Deut 6:4:6

Hear, O Israel: the LORD our God, the LORD is CTRX | NI PN NN TR Ny LT
one.

There is a large ‘daled’....on this word so it will not be confused with the letter
‘resh’ because the word ‘acher’ .... would mean that “God is a strange God”
or “God 1s another God”. This would be a mistake regarding the very
foundation of Judaism the “one and only one God™.

Munk 205



V’etchanan Deut 6:5:1-4

thy heart, and with all thy soul, and with all thy TRN-7021 ,q¥01-1u
might.

And you should love HaShem your God

And you should love your neighbor as yourself, I am God.
Leviticus 19:18
The gematria of each verse us 907.
The love of God is equal in importance to the love of our fellow man.

Munk p59



V’etchanan Deut 6:5:5-6

And thou shalt love the LORD thy God with all 227-722 'K NN DX L,DAONT N
thy heart, and with all thy soul, and with all thy ATRN-7021 ,q¥i91-7011
might.

With all your heart

The double ‘Bet’ implies that we are to love God with both inclinations.
The Yetzer Hatov and the Yetzer Hara.
With your physical as well as your spiritual existence.
How can you serve God and your Yetzer Hara?
1. by overcoming it
2. by indulging in it only enough to be healthy and ....
3. by knowing the difference between good and evil.

Munk p62



V’etchanan Deut 6:6:2-3

And these words, which | command thee this I¥N DIN WK ,NYXD DT 0
day, shall be upon thy heart; 227-7v--Din

And these words which | command you this day shall be on your heart.

These words should rule your heart.
Be on your heart.
Your heart should not rule you.

Torah Gems 3:203



V’etchanan Deut 6:6:2-3

And these words, which | command thee this AIXN DI YK ,NIND DT 4D |
day, shall be upon thy heart; A27-7v--Di*n

These words should be on your heart.

The goal of learning Torah 1s to absorb it’s teaching into your heart.

Learning — ‘lamed’ is also the spelling of the letter ‘lamed’ and lamed is the 12t
of the 22 letters of the aleph — bet. It is the heart or the center of the alphabet
just as the heart is the center of the body.

Munk 139



V’etchanan Deut 6:7:1

and thou shalt teach them diligently unto thy
children, and shalt talk of them when thou
sittest in thy house, and when thou walkest by
the way, and when thou liest down, and when
thou risest up.

ANv2 ,02 PN2TILNA7 DRV T
AP YA, T ARNR7 AN

And you shall teach (teeth).

Word for teach is ‘lamed’, why use the word ‘v'shinantom’ here?

The knowledge of Torah should be so familiar it is literally between your teeth. It
means that you can readily speak on many Torah subjects so when the
opportunity arises you can grasp it and use that chance to teach your child.

‘V'shinantom’ has a repeated letter ‘nun’, suggesting that when we study with a
child or a pupil we should repeat the lesson until it is well known and
understood.

Meam Loez 16:269



V’etchanan Deut 6:7:1-4

and thou shalt teach them diligently unto thy
children, and shalt talk of them when thou
sittest in thy house, and when thou walkest by
the way, and when thou liest down, and when
thou risest up.

ANv2 ,02 N12TI L7 DRV T
AP YA, T ARNR7 AN

And you shall teach them diligently to your children and shall talk of them.

This seems redundant of course if you teach them you must talk to them.

It means talk of them the laws and Torah principles. It means you must express
them. How? By your actions. It is not enough to teach your children the
law, you must show them by your personal example how to act. When you
sit in your house or when you walk by the way or when you lie down or
when you rise up your actions must teach them.

Torah Gems 3:203



V’etchanan Deut 6:7:1-4

and thou shalt teach them diligently unto thy
children, and shalt talk of them when thou
sittest in thy house, and when thou walkest by
the way, and when thou liest down, and when
thou risest up.

AN2Y3A ,02 NNAT N7 DDV T
ARIPA AU, TA AN AN

And you shall teach your children and speak of them.

Children must absorb Torah from their earliest childhood.
Munk 137
The word ‘shein’ is related to tooth — shaped like a molar. It crushes food with its
three sharp cusps.

Teach your children so intensively that they understand the Torah clearly and its
words are sharply defied on their minds and hearts.

The tooth grinds food to make it digestible for the body to swallow — so should
teaching transmit the Torah in such a well analyzed manner that it can be
easily absorbed.

Munk 213



V’etchanan Deut 6:7:3-4

and thou shalt teach them diligently unto thy
children, and shalt talk of them when thou
sittest in thy house, and when thou walkest by
the way, and when thou liest down, and when
thou risest up.

AN3Y3 ,02 PNATI 737 DAY T
AP Y ,TL AN AN

And you shall speak of them when you lie down or when you rise up.

“You shall speak of them”™ - 1s the Torah’s statement which creates the obligation
to recite the Shema 2x/day, in the evening when you lie down and in the
morning when you rise up.



V’etchanan Deut 6:7:5-6

and thou shalt teach them diligently unto thy
children, and shalt talk of them when thou
sittest in thy house, and when thou walkest by
the way, and when thou liest down, and when
thou risest up.

ANV ,02 MATI L7 DRNYL T
AP Y ,NT N7 AN

During your sitting in your house.

We learn something unique from these words.

They teach us that the obligation to learn Torah applies continuously when you
are involved in your own affairs but when your sitting is not your own, i.e.,
you are engaged in performing some other mitzvah that cannot be delayed,
you are free from the obligation of learning Torah.

Munk 137
One who is engaged in a mitzvah is exempt from performing another mitzvah.
BT Berachos 11a



V’etchanan Deut 6:7:9-10

and thou shalt teach them diligently unto thy
children, and shalt talk of them when thou
sittest in thy house, and when thou walkest by
the way, and when thou liest down, and when
thou risest up.

ANAY3 ,02 P2 737 DAY T
AP Y ,NTL AN AN

When you i.e., down and when you rise up.

1. This tells us that the Jewish day begins at night by mentioning the night
time first.
2. As in Genesis, “and there was evening and there was morning”.

And you must say the Shema before midnight preferable but could also say it
until 1 hour before dawn.

BT Berachos 2b



V’etchanan Deut 6:7:9-10

and thou shalt teach them diligently unto thy
children, and shalt talk of them when thou
sittest in thy house, and when thou walkest by
the way, and when thou liest down, and when
thou risest up.

ANAY3 ,02 P2 737 DAY T
AP YT AN AN

When you lie down and when you rise up

....and when you walk by the way.

Beit Shammai interpreted the words such that when you recite the evening Shema
you should do so lying down and the morning Shema standing straight up.

Beit Hillel said no. You can recite the Shema in evening and in the morning in
the manner that suits you best even whilst walking.

Berachos



V’etchanan Deut 6:8:7-8

And you shall bind them for a sign upon your 2 NOYLY 417 AT 7Y NiXY DAYH N
hand, and they shall be for ornaments — 'Y
between your eyes. —

Between your eyes

This verse teaches us the position of the tefillin between your eyes. Yet we place
them on the head behind the hair line centered above the eyes. How do we
explain this?

Realize the eyes are merely the organs through which the light passes, it then
enters the optic nerve, chiasm, optic radiations and occipital cortex. Placing
the tefillin high above the hair line midway between the lenses and the rest of
the visual apparatus best fulfills the requirement to place them between your
eyes.

Munk 173



V’etchanan Deut 6:9:3

And thou shalt write them upon the door-

posts of thy house, and upon thy gates. {S} {0} A"WW1 AN NITIR-7Y DRIN ©

Doorposts

Spelled here with one ‘vov’.
Spelled in Chapter 11 Verse 20 with 2 ‘vovs’.

This hints at the opinion in BT Menachos 3a that a doorway requires a mezuzah
where it has two or one doorpost as long as the single door post is on the
right side of the doorway.

Vechur LaZahav
Kestenbaum 423



V’etchanan Deut 7:1:23-27

When the LORD thy God shall bring thee into
the land whither thou goest to possess it, and
shall cast out many nations before thee, the
Hittite, and the Girgashite, and the Amorite,
and the Canaanite, and the Perizzite, and the
Hivite, and the Jebusite, seven nations greater
and mightier than thou;

YN YIND-N TN DN AN D N
D'20-0'3 7Y)1 ;ARYTYT NRY-K) NRX
Y2201 NN 'Ya1aD1 AN 719N
D' ,0'2A ﬂ_\TJJ:_\JJ--IQ.|3_:D! YNl L, TI90
RN DXy

Seven nations more powerful and numerous than you.

This is one of the reasons the menorah has 7 branches.

Seven branches
7 days of creation
7 heavenly bodies near earth
Sun, Moon, Jupiter, Mars, Mercury, Venus and Saturn

Meam Loez 13:250



V’etchanan Deut 7:7:1-4

Not because you are more numerous than any NIN! PYN DMYN 721 DN N7 .7

people did the Lord delight in you and choose -
you, for you are the least of all the peoples. T ’ SN2 UL UL HSS

.0'MVnN

Not because of your multitude does God desire you for you are the least of all the
nations.

Whoever humbles himself God will raise up Eruvin 13b.

To acquire Torah one must first acquire the trait of humility so he will be open to
the truth rather than constantly seeking to defend his own opinion.

Munk 127



V’etchanan Deut 7:9:14

Know therefore that the LORD thy God, He is XD DYND KN DTN NI AYT] O
God; the faithful God, who keepeth covenant ':1;311)'7-| ARG 'ron.'{l J:"ﬁn:'whw:-:p:);un
and mercy with them that love Him and keep T T 4 q-;m mivn

His commandments to a thousand
generations;

His commandment (written) singular ‘mitvoso;

(to be read) ‘mitzvosov’ “his commandments™ (plural).
Alsoin 8:2, 8:11,15:31, 27:10

One who begins by observing only one commandment will be led to observing
more or all of the commandments.

Kestenbaum 425



V’etchanan Deut 7:11:12

Thou shalt therefore keep the commandment, -NX| D'FND-NX] NIXAD-NX DNNY| N°
and the statutes, and the ordinances, which | --0i"D XN DIX YK ,D'OYNAN
command thee this day, to do them. {P} {o} .Dniwy?

To perform them

Spelled in full with a ‘vov’.
Earlier 5:11 is spelled without vov and later 17:19 without a vov.

The Talmud compares this world to the six days of the work week and shabbos is
like the world to come.

Perform them (the mitzvoth) in this world for you will not be able to perform
them in the world to come. Do your work during the 6 days and you will be
able to rest on the Sabbath.

Vechur La Zahav
Kestenbaum 425



Ekev (46)
Deuteronomy
712



Ekev Deut 7:12:2

And it shall come to pass, because ye hearken
to these ordinances, and keep, and do them,
that the LORD thy God shall keep with thee the
covenant and the mercy which He swore unto
thy fathers,

,NYND D'UOYNN NX ,HYNYRA AV Nl s
07N NIN' NYI--DDXR ,DN'YYI DAY
VAW WYX, TOND-NX| NN2AD-NX A7
A'NAK?

It will occur

‘Aikev’- can also mean heel suggesting that people may regard some
commandments so relatively unimportant that they could tread on them with
their heels. Therefore, the Torah stresses that to observe even minor
commandments will merit a reward.

The small things do count. Rashi

Stone 981

Can also be an allusion to those Mitzvot which are associated with the heel or foot.

l.e., - walking to Shul or to the study hall to pray or learn
- walking to visit the sick
- escorting the dead to their final resting place
- traveling to console mourners.

Meam Loez 17:2



Ekev Deut 7:12:3-6

And it shall c-ome to pass, because ye hearken NYXD D'USYAN N ,HVAYRA Ay NI 2
to these ordinances, and keep, and .do them, 078 AN ANYI—DDR ,DN'UYI DAY
that the LORD thy God shall keep with thee the VAU WK ,TONA-NINI NMAN-NKR Y
covenant and the mercy which He swore unto ' o - ' .],JDN.7
thy fathers, o

If only you listen to these laws.

These laws are logical laws, Mishpatim.

They make sense. We need to only hear them in order to listen, safeguard and
keep them.

The word ‘Ekev’ (if only) (on the heel of), refers to those laws that are usually
disregarded, trodden on, placed under the heel, so to speak. Itisin
consequence of obeying those laws which are conventionally neglected that
Bnei Yisrael will merit God’s favor.

Meam Loez 17:2

We must learn to treat all mitzvot with esteem.

Meam Loez 17:2



Ekev Deut 7:14:1-4

Thou shalt be blessed above all peoples; there
shall not be male or female barren among you,
or among your cattle. SN,V Y

A2 NIN-N7 IDMaYD-7an L Nn A T

Blessed shall you be of all the peoples.

If a gentile blesses you answer Amen after him.

Torah Temimah 5
Yerushalmi Berachoth 8:8



Ekev Deut 7:15:4-8

And the LORD wiill 'Fake away from thee f';1|| DN TR-221 7N-72 300 Nnt o] 10
5|.ckness; and He will put none of the evil 0NN 2 D' K7 ,DYUT WX D'
diseases of Egypt, which thou knowest, upon ANIU-92
thee, but will lay them upon all them that hate o
thee.

God will ward off all sickness for you
and all the terrible diseases of Egypt that you know will not be placed on you.

Seems redundant.

- If God will ward off all sickness why specify a special guarantee that the
suffering visited on Egypt will also never affect the Bnei Yisroel?

They will be spared natural ilinesses and disasters as well as the ilInesses and
disasters that occur by miraculous powers such as occurred in Egypt.

Meam Loez 17:8



Ekev Deut 7:16:10-13

And thou shalt consume all the peoples that NIN! WYX ,DMYN-72-NX N7IXI TO
the LORD thy God shall deliver unto thee; thine ;D0'2Y ,792'Y OIND-N7--77 N1 '07¥
eye shall not pity them; neither shalt thou A7 KN YZin-'2 ,0'07N-NYX TAYyn N7
serve their gods; for that will be a snare unto {o}
thee. {S}

Do not show pity.

Showing compassion to the wicked is cruelty.

It endangers the wicked because he may continue his bad behavior if he is not
punished and then he will deserve even, greater punishment.

And it endangers others by permitting the evil to endanger them.

Meam Loez 18:22



Ekev Deut 7:18:4-5

thou shalt not be afraid of them; thou shalt NYY-TYK NX ,I5TA D7 1D X' N7 N
well remember what the LORD thy God did .DYN-D'7 ,NU97 'K NN
unto Pharaoh, and unto all Egypt:

Do not be afraid of them you must surely remember what God did to Pharaoh and
all Egypt.

The double verbal form Zachor Tizkor. You must remember that God did two
miracles on your behalf.

First he insured your survival despite generations of afflictions and second the
destruction of mighty Egypt and Israel’s victorious Exodus.

Meam Loez 17:2



Ekev Deut 7:18:4

thou shalt not be afraid of them; thou shalt NWY-TYUX NN ,1OTA IOT 0NN XN N7 N
well remember what the LORD thy God did -D!'IXD-'?;)'?'I_,-’\SJ'\:D'? AN NI
unto Pharaoh, and unto all Egypt:

Be remembering

‘Zachor’, a word indicating ongoing action.
It appears four other times in the Torah.

Ex 13:3
20:8

Deut 24:9
25:17

Each time it is spelled in full with a vov. Here it is minus the ‘vov’. This verse
tells us to remember what God did to Pharaoh who lost 600 chariots in the
sea. The absent letter vov (6) represents these 600 chariots.

Baal Haturim
Kestenbaum p425



Ekev Deut 7:19:8-9

the great trials which thine eyes saw, and the NNKDI 'Y 1IK-IWK N7 Tan NoRn V!
signs, and the wonders, and the mighty hand, NN ’n:jmm' yaTl nt’fDD T'iD! D'monA|
and the outstretched arm, whereby the LORD 09N DI YYD IR AN RYIN
thy God brought thee out; so shall the LORD ' Dn.mn ,m' nnx-wm ,D.f'wa_'b-?
thy God do unto all the peoples of whom thou - o '
art afraid.

The mighty hand

refers to the pestilence visited upon Egypt the 10 plagues.

The mighty outstretched arm refers to the sword which slew the first born of
Egypt. The battle between the first born and their fathers.
Yad HaChazakah - is the name of the great work by Rambam, the Mishne Torah.

Meam Loez 17:8



Ekev Deut 7:20:8-10

Moreover the LORD thy C?od will send the D2 ,3'09X NN NP ,NYIXD-TIX D21 D
hornet among them, until they that are left, 190--D NN DINYAID ,TAN-TY
and they that hide themselves, perish from

before thee.

Until the survivors

Again a missing letter vov in ‘avod’.

Israel was to destroy the 72 nations but destroyed only 6 since the Girgashites fled
before Israel entered (see Ex 23:23 Stone commentary).

Gematria of ‘Avod’ = 7 the missing V = 6 symbolizing the 7 nations to be
destroyed and the absent vov indicating only 6 were destroyed. (Aleph-1
Bais-2 daleb-4 = 7)

Baal Hatvrim
Kestenbaum 427



Ekev Deut 7:21:9-10

Thou shalt not be affrighted at them; for the 2272 07N NN 10NN9N YYD N7 XD
LORD thy God is in the midst of thee, a God NI 772 X
great and awful.

Great and awesome

Great refers to his ability to perform miracles that follow the laws of nature.
And awesome refers to miracles that seem to go against the normal workings of
nature.

Meam Loez 17:9



Ekev Deut 7:22:6

And the LORD thy God will cast out those
nations before thee by little and little; thou
mayest not consume them quickly, lest the
beasts of the field increase upon thee.

--11191 ,7XD DYAD-NIN 07N NN 7Y 2D
A7V N2R-|9 000 DN 721N N7 juyn vyn
NTYN NN

These nations from before you

‘hael’ usually spelled ‘haeleh’, these, here the spelling refers to the 31 nations
(Kings).

Joshua and the Israelites will smite on the Western side of the Jordan (see Joshua
Chapter 12)

Gematria of el = 31 (aleph-1, lamid-30) the 31 Kingdoms to be conquered.

Peirush Ha Rokeach
Kestenbaum 427



Ekev Deut 7:25:1

Avodah Zarah 52A
The graven images of their gods shall ye burn TANND-N7 ;WX [19TWNR ,0N'N7X_'72'09 ND
with fire; thou shalt not covet the silver or the ' ,ia ¥n |19--77 ANZ'71 ,00'72Y 20T 902
gold that is on them, nor take it unto thee, lest NIN 07X NN NAYIn

thou be snared therein; for it is an
abomination to the LORD thy God.

The 1mages of their God’s you should burn.
The idols are forbidden immediately as soon as they are carved.

Torah Temimah 5:48



Ekev Deut 7:26:1-5

And thou shalt not bring an zf\bominat.ion into DAl AN 2-7X N2YIN KAD-NI 1
thy house, and be accursed like unto it; thou 112UNA YN A¥FYR YW 1NnD 01N
shalt utterly detest it, and thou shalt utterly {9"'} A DAN- o

abhor it; for it is a devoted thing. {P}

You must not bring an abhorrent thing onto your house.

A prohibition against renting one’s house to a pagan who might introduce 1dol
worship or worse. A Shul sold for a church is proscribed. You may derive no

benefit from this idol worshipper.

Meam Loez 17:11



Ekev Deut 8:1:2

All the commandment which | command thee HINYN--DFD XN "IN N ,DI¥AN-7D N
this day shall ye observe to do, that ye may DAY DDKRAT DN [{'NRA Y7 Nivy?
live, and multiply, and go in and possess the .DY'NAXT ,NIN' YAYI-IYN YIND-NX

land which the LORD swore unto your fathers.

The entire commandment that I am commanding you today.

The Torah uses the singular. We would think it should have used the plural, not
‘hamitzvah’ but ‘hamitzvot’.

This comes to tell us that all the commandments of the Torah are bound together like
a garment whose threads are all woven together.

Like an infection in one part of the body causes the entire body to be sick. Itis all

connected.
And if you keep even one commandment according to all its laws it is counted as if
you kept the entire Torah.

Meam Loez 17:17



Ekev Deut 8:1:1-2

All the commandment which | command thee HONYN--DFD XN IIX N ,NIYAN-7D N
this day shall ye observe to do, that ye may DAY DDKRAT DN [{'NRA Y7 Nivy?
live, and multiply, and go in and possess the .DY'NAXT ,NIN' YAYI-IYN YIND-NX

land which the LORD swore unto your fathers.

All of this mitzvah (singular) that....

Just as the commandments are bound to each other so that following one fully is
considered as though you have kept the entire Torah so too all the Jewish
people are considered as one body and one soul and therefore if one suffers it
Is as though all suffer. Like parts of the body if one part is sick the entire
body feels ill.

Therefore, since there are commandments any one person cannot fulfill i.e., those
relating to women or men or Kohanim, if others amongst the Jewish people
do keep them, it is as though we all kept all those commandments.

Meam Loez 15:XXII



Ekev Deut 8:1:7-8

All the commandment which | command thee NNYR--DFD XA DIIX N ,NIYAN-7D N

this day shall ye observe to do, that ye may DAY DDKRA, DN [{'NR Y7 Nivy?
live, and multiply, and go in and possess the .DD'NAXT ,NIN' VAN ,YIXD-NIN

land which the LORD swore unto your fathers.

Observe to do

Be on the lookout for the opportunity to observe mitzvot.

As you keep the mitzvot you will gain
life - Tichyun
children - Urevisem
an ample livelihood - Verishtem

Meam Loez 18:25



Ekev Deut 8:4:1-3

Thy raiment waxed not old upon thee, neither N7 3771 ,7'7vn ,nn7a N7 anmy T
did thy foot swell, these forty years. MY D'WAIX ,NT--Nj7¥2

The clothes did not wear out.

The clothes did not wear out but grew with the young and would fit them
throughout the journey.
And their feet did not swell even though they walked barefoot.

Meam Loez 17:20



Ekev Deut 8:5:5-9

And thou shalt consider in thy heart, that, as a Y'N Q' UKD LD 227-0Y ,AVT N
man chasteneth his son, so the LORD thy God N0M ,'NIX NNt Lia-NN

chasteneth thee.

As a father disciplines his son so God disciplines his children Israel.

An idea that the sufferings of the Jews and the prospering of the gentiles may
simply mean that God loves the Jews as his children and tries to correct their

behavior.
He has no such relationship to others.

Meam Loez 18:26



Ekev Deut 8:9:12-15

a land wherein thou shalt eat bread without --DN7 N2-70NM NII0N] N7 WK ,YIX L
scarceness, thou shalt not lack any thing in it; a L2772 D'AX YN YN ;12,75 10NN-N7?
land whose stones are iron, and out of whose JYN) a¥NR 0N

hills thou mayest dig brass.

A land whose stones are lron.

A Torah scholar must be hard as iron (adamant).
Read it not avaneha (stones) take off the aleph but ‘boneha’ (builders).

Taanith 4a



Ekev Deut 8:10:1-3

And thou shalt eat and be satisfied, and bless -7y ,3'07X nIN'-NX NY--NYAY] ,NT7ON] !

the LORD thy God for the good land which He 277112 YK NN YIXD
hath given thee.

And you shall eat and be satisfied and bless.

This is the source of the requirement to say grace after meals (Berachos 21a) and
(Berachos 48b).

This grace after meals applies whenever one eats a meal with bread and is
satiated.

The angels asked God, “Why do you lift up your countenance to the Jewish
people?” “I treat them with favoritism because I ordered them to say grace
only after a meal in which they were satisfied and they chose (Berachos 20B)
to say it even 1f the quantity they eat 1s but the size of an olive or an egg”.



Ekev Deut 8:10:3

And thou shalt eat and be satisfied, and bless -7y ,3'0%7X nIN'-NX NYQI--NYAY] ,NT7ON] !

the LORD thy God for the good land which He 277112 YK NN YIXD
hath given thee.

This not only contains the positive commandment to recite the grace after meals
but also implies the reciting of a blessing before eating. Since one is required
to bless God after eating to satiety it is certainly required to bless God while
yet hungry for the food He has provided.

Meam Loez 17:31



Ekev Deut 8:10:1

And thou shalt eat and be satisfied, and bless -7y ,3'0%7X nIN'-NX N)--NYAY] ,NT7ON] !

the LORD thy God for the good land which He 277112 YK NN YIXD
hath given thee.

Washing ones hands before eating bread is required.

The words which form the blessing are ‘Al Netilat Yadaim’ the first letters of
which form an acronym.

‘Ayin, nun, yud, - Oni’, is the acronym which means poverty. The implication is
that the neglect of this mitzvah leads to poverty.

It implies that by following God’s laws showing respect and an admission that the
world and all its riches belong to Hashem and that God graciously allows us
to share in it.

Take the vessel in right hand. Wash left first, then with vessel in the left hand
wash the right three times then left three times.

Meam Loez 17:35



Ekev Deut 8:10:1

And thou shalt eat and be satisfied, and bless -7y ,3'0%7X nIN'-NX N)--NYAY] ,NT7ON] !

the LORD thy God for the good land which He 277112 YK NN YIXD
hath given thee.

The Berachah of Hamotzsei

At the creation of the world the waters complained to God. The world is divided
In three parts desert, inhabited land and salt and water.

The Torah will be given in the desert.

The Beis Hamikdash will be built on inhabited land

But salt has no place.

God promised when the Temple would be built the sacrifices would be always
sprinkled with salt. Since the table is likened to an alter. (see Lev 2:13) Salt
IS mentioned three times so we sprinkle our bread three times with salt.

Meam Loez 17:37



Ekev Deut 8:10:2

And thou shalt eat and be satisfied, and bless -7y ,3'0%7X nIN'-NX N)--DYaY] ,NT7ON] !

the LORD thy God for the good land which He 277112 YK NN YIXD
hath given thee.

During meals a host should not be strict or become annoyed.

Hillel waited patiently with his guests ready to eat. Earlier a poor man came and
pleaded with Hillel’s wife that he had no food for his daughter’s wedding
feast. She gave him everything and started cooking again. Later Hillel asked
her why the meal had been delayed and then he said to her, “I judged you
favorably because | have confidence that all your actions are for the sake of
heavens higher causes”.

Meam Loez 17:40



Ekev Deut 8:10:1

And thou shalt eat and be satisfied, and bless -7y ,3'0%7X nIN'-NX NY--NYAY] ,NT7ON] !

the LORD thy God for the good land which He 277112 YK NN YIXD
hath given thee.

Seek to have a poor person at your meals. Mitzvah of charity.

Seek to engage in Torah discussion - Mitzvah of Torah study.

Zemirot suffices for Torah study both were done by the Levites and reinforces the
analogy of the table as an alter.

Bodily pleasures by food and drink.

Torah studies balance this with intellectual pleasure .

Torah study is best done before eating the largest part of the meal.

This brings two angels to the table who take the Torah study directly up to
heaven.

Meam Loez 17:42



Ekev Deut 8:10:3

And thou shalt eat and be satisfied, and bless -7y ,3'0%7X nIN'-NX NYQI--NYAY] ,NT7ON] !

the LORD thy God for the good land which He 277112 YK NN YIXD
hath given thee.

Obligation for grace after meals.

Even priests who are eating consecrated food (Erchin 4a)

Even women servants and minors
all who eat and are satiated are obligated to say grace after meals (YT
Berachot 1:1).

Another person can’t do it for you.

Even if you are inebriated (YT Terumoth 1:4) you are obligated.

In any language (Sotah 33a).

Torah Temimah 5:53



Ekev Deut 8:10:3-5

And thou shalt eat and be satisfied, and bless -7y ,3'07X_NIN'-NX NY--NYAY| ,NT7ON] !

the LORD thy God for the good land which He 277112 YK NN YIXD
hath given thee.

Bless the Lord

Even God or Temple functionaries who do the work of God need to be blessed.

(Bava Metzia 114a)



Ekev Deut 8:10:3-6

And thou shalt eat and be satisfied, and bless  -72y_3'07X NIN'-NX NY--NYAY| ,NT7ON] !

the LORD thy God for the good land which He 277112 YK NN YIXD
hath given thee.

Bless the Lord your God.

From this double reference to God we learn we are required to bless God for the
good he does for us. Lord of Mercy, Hashem and for the bad Elokechah - Your
God of justice.

Birachoth 49b
Torah Temimah 5:545



Ekev Deut 8:10:3

And thou shalt eat and be satisfied, and bless -7y ,3'0%7X nIN'-NX NYQI--NYAY] ,NT7ON] !

the LORD thy God for the good land which He 277112 YK NN YIXD
hath given thee.

Birkas Hamazon. It is a mitzvah from the Torah to bench and with a Zimon

May a person leave early from a table? No

- He may miss out

- Others may fail to have a zimon or minyon

- The obligation at Sheva Berachos may also fail.

Berachos 45a

Three people who sit down to eat are obligated to bench with a Zimon. Deut 32

How does that posuk tell us that the Number 3 is the required number?

Berachos 50a Mishnah - broke up into groups of 3 rather than 10 or more to
decrease noise and hear better. Three who eat together must bench together.
They will not satisfy their mitzvah and others up to 6 will be denied their
mitzvah.



Ekev Deut 8:10:3

And thou shalt eat and be satisfied, and bless -7y ,3'0%7X nIN'-NX NYQI--NYAY] ,NT7ON] !

...............

the LORD thy God for the good land which He 277112 YK NN YIXD
hath given thee.

You can only leave if you bench with a minyon and leave a minyon or more to
bench later.

Shulcan Aruch Three people who sat down to eat together must not break up but
must bench together. Until you have 10. Then you must not break up until
you have 20 and each group will split and still have 10

More enhances the mitzvah. ‘Rav hidras mitzvah’.

If you are not obligated to bench you may not be required to stay even if only you
will fail to perform your obligation and there will still be people enough to
fulfill theirs you may not leave.

But if it is a very long banquet you can find 2 others and bench with a Zimon
Instead of a minyon so as not to insult the host.



Ekev Deut 8:10:3

And thou shalt eat and be satisfied, and bless -7y ,3'07X nIN'-NX NO--NYAYI ,NT7IN]

the LORD thy God for the good land which He 277112 YK NALND YIXD
hath given thee.

This obligation is strong only if all sat down together but if others joined your table
later you are not so strongly obligated. For a lesser obligation you could leave
early perhaps since there is no obligation to bench with a Zimon. You might even
be able to bench alone!

Are they allowed to leave early and miss the benching? We have to find a solution.
Say out loud before you eat and before you wash, “I have no intentions to stay”.
You are then not part of the group. Remove yourself from the group. You
therefore have no obligation. This condition may be permitted if you have some
need i.e., get up early for work.

In fact you could say it once in your life and never be part of any group.

If you are going to leave early it is better to bench with 3 not 10 to avoid making a
commotion and insult the host having many people leave at once.

- Today it us best to bench in 3’s in order to hear the responses. It is too noisy to
hear 10.
Make sure you don’t have an obligation to begin with.



Ekev Deut 9:14:1-3

-NX NONNI L, 0TNYR] N Q) T
ANIR ,NYYNI ;DMYD NDDN ,0RY
4391 ,27] DIXY-'ia7

let Me alone, that | may destroy them, and
blot out their name from under heaven; and |
will make of thee a nation mightier and greater
than they.'

Quit me, and I shall destroy them.

God said to Moshe if you quit me...
Moshe realized all of it depends on him at which time he arose, prayed and

employed mercy.

Berachot 32a
Torah Yemimah 5:57



Ekev Deut 9:20:1-4

Moreover the LORD was very angry with Aaron ITNYDT7--TRN NIN' QINNDD L [O0NA1 D
to have destroyed him; and | prayed for Aaron NIND NY2 0K TV2-D2 779NNI
also the same time.

And with Aaron Hashem became very angry.

Here Moshe is rebuking the nation. Mention of Aaron seems out of place. But he
IS mentioned because his sin is as Rashi says “because he listened to you™.
Showing that his sin is still a rebuke of the nation since they bear some
responsibility for Aaron’s sin.

Beer Mayim Chaim
Rashi Art Scroll V95



Ekev Deut 9:25:1-9

So | fell down before the LORD the forty days Di'D D'WVAIX nN NIN' 1197 7910K1 D
and forty nights that | fell down; because the -3 'M791NN '\g}g--n'zf'?q D'VAIN-NNI
LORD had said He would destroy you. .DONX TNYNT7 ,nIN' 1N

Prostrated myself before the Lord forty days and forty nights

For those who take a long time to pray. Itis in the best tradition. See how long it
took Moshe to pray.

Berachoth 34a
Torah Temimah 5:59



Ekev Deut 9:25:1

So | fell down before the LORD the forty days DI*D D'WAX nN ,NIN' 197 7910K1 D
and forty nights that | fell down; because the -3 I'MY91N0N '\g}tg--n'gg'zq D'YAN-NIN
LORD had said He would destroy you. .DONX TNYNT7 ,nIN' 1N

And | prostrated myself

And he describes the 3 arguments he used with God to help him change. His

N

plans to destroy the Israelites.

They were exposed to the pagan culture of Egypt for a very long time V 9:26.
Called upon the merits and sacrifices of the forefathers .

And Moshe explained how God’s name would be profaned by destroying the
Israelites since the heathens would believe God was not strong enough to
battle the 31 city states of Canaan.

Meam Loez 17:70



Ekev Deut 9:26:5-6

And | prayed unto the LORD, and said: 'O Lord SINDIN' TR AR NIN-IX 7790N1 1D
GOD, destroy not Thy people and Thine --7722 D'T9 WX NN Y NNYR
inheritance, that Thou hast redeemed through NPTND T2 ,0M¥AN DRYIN-TYN

Thy greatness, that Thou hast brought forth
out of Egypt with a mighty hand.

Adoshem Elokim

Note the word for God is here written in letters. Stands for kindness and mercy
and when written Elokim stands for strict justice.

Here you have the 4 letter word meaning kindness and mercy with the vowels of
Elokim strict justice. By combining the two we are saying that God is
merciful even in strict justice since He knows what judgment will insure the
brightest future.

Rabbi S R Hirsch
Kestenbaum 431



Ekev Deut 10:1:6-10

At that time the LOR.D said unto me: Hew thee -9¥ 99-909 /9% AN K NIND NY2 K
two tables of stone like unto the first, and ‘A0 YN N7V1,0IWKID DOAN NhiY

come up unto Me into the mount; and make vy [N 37 Do)
thee an ark of wood. & R 22

You carve out two tablets

And | will write upon the tablets
Note that God said to Moses that he should carve out the tablets, the raw stone,
(Sapphire) and I, God, will write upon them the commandments.



Ekev Deut 8:12
Deut 8:13

lest when thou hast eaten and art satisfied, DAY ,N)AN D0 DR DYIY] TINR-[D 2
and hast built goodly houses, and dwelt

therein;
and when thy herds and thy flocks multiply, 20T 021,120 AIRX N A
and thy silver and thy gold is multiplied, and all N2 7K D1 -

that thou hast is multiplied;

Bava Metzia 42a advises that a person should divide his assets into three groups
for security.

1/3 real estate good houses 8:12:4-5
1/3 merchandize herbs and flocks 8:13:1-3
1/3 cash good and silver 8:13:4-7

These two posukim predict that Bnei Israel will have these assets.

Meam Loez 17:53



Ekev Deut 8:14:1-2

then thy heart be lifted up, and thou forget the
LORD thy God, who brought thee forth out of

the land of Egypt, out of the house of
bondage;

A7 NIN-NX ANDYL ;2227 .0 T
.0'TAY N'AN DX YIXNA AX'NIN0D

Beware lest your heart grow haughty.

This is a specific commandment against haughtiness.

When God gave Israel the Torah He chose the smallest and lowest of mountains,

Sinali, instead of a higher one to suggest that humility is an important sign of
piety.



Ekev Deut 8:14:1-3

then thy heart be lifted up, and thou forget the LN DIN-NX ANDYI 227 .00 T
LORD thy God, who brought thee forth out of .D'TAY N'2AN DNIXN YIXN AXR'YINN
the land of Egypt, out of the house of

bondage;

And your heart be lifted and you forget

Preceded by, “take heed unto yourself lest you forget the Lord”. 8:10
Whenever, ‘take heed’, 1s written a negative commandment follows.

Sotah 4b
This is an exhortation against haughtiness.

Sotah 4b
Torah Temimah 5:54



Ekev Deut 8:17:3-10

and thou say in thy heart: 'My power and the  -nx "7 nwy ,'T' D¥V] 'Nd Q272 ,paN
might of my hand hath gotten me this wealth.' 07D 7'NN

My own strength and the power of my hand has amassed this wealth.

By refraining from work on Sabbath we recognize that man’s power 1s derived
from God and pay homage to the creator.

Munk p108



Ekev Deut 8:19:2-4

And it shall be, if thou shalt forget the LORD '07X NIN-NX NOYA NOY-DX N 0!

thy God, and walk after other gods, and serve DNTAYI ,DINX DX INDX N7

them, and worship them, | forewarn you this TAX 2 ,0i"D DDA 'MTYN--DN7 N'INAYN|

day that ye shall surely perish. HTANR
If forget you forget

From this phrase is derived that if one forgets a single mitzvah he will be made to
forget many mitzvot.
Mechilta Boshalach
Torah Temimah 5:55



Ekev Deut 9:1:11,12,16

Hear, O Israel: thou art to pass over the Jordan JTD-NX DFD N2V NRKR 7KW VN X
this day, to go in to dispossess nations greater DXY--7AN DMNYI D773 ,0'3 NYN7 NAT

and mightier than thyself, cities great and DMy ,NIx¥ N7

fortified up to heaven,

These sentences explain that the means by which one people conquer another is

because:
a. they are greater
b. more populous
c. fortifications are strong
d. and have great individuals to lead them
But 9:1 and 9:2 show that the Canaanites are better on all accounts. Therefore, it

Is only because God helped the Israelites that they could win.

Meam Loez 17:60



Ekev Deut 9:5:18-23

Not for thy righteousness, or for the N2 NAN L7227 Wi ANRTY N7 n
uprightness of thy heart, dost thou go in to ,NIND D'IAD NYYI2 D (DX IN-NIX N7
possess their land; but for the wickedness of -NX D'PD VN ,7'910 DYMIN 07X DI
these nations the LORD thy God doth drive DNIAXT7 ,7'NAX? NIN' YAV WYX 12TD
them out from before thee, and that He may ApY'H oyt

establish the word which the LORD swore unto
thy fathers, to Abraham, to Isaac, and to Jacob.

Because of the fulfillment of that which God promised to your forefathers.

The Jews circled Jericho for 6 days corresponding to Abraham, Isaac, Jacob,
Moses, Aaron and Joseph and on the 7" day they surrounded the city 7 times
and the walls fell down. This suggests that the merit of the ancestors and the
merit of Sabbath permitted them to succeed. Not the greatness or
righteousness of the Israelite people themselves.

Meam Loez 17:61



Ekev Deut 9:9:12

When | was gone up into the mount to receive N7 0D NN NNERY ,NMnn 'Mwa v

the tables of stone, even the tables of the ,2 02 QYKL ;DAY NN N-IYX ,NMNAD
covenant which the LORD made with you, then  'm%7ox N7 DN7--n7'7 D'y2 NI DI* D'YAIX
| abode in the mount forty days and forty JN'NY N7 0

nights; | did neither eat bread nor drink water.

And | sat in the mountain

And later it is written 10:10 and | stood in the mountain. He stood while learning
and sat while reviewing the law.

Megillah 21b
Torah Temimah 5:56



Ekev Deut 9:9:4-6

When | was gone up into the mount to receive the tablets of stone, ‘10 ,N20 D7 01AXD N7 N0z ,Mnn 'ma v

even the tablets of the covenant which the LORD made with you, then 11 D' D'Y2IX ,002 AWK ;DAY NN NN2-YK

| abode in the mount forty days and forty nights; | did neither eat . JT'MY N7 DM 'YK N7 DNY7--07Y7 DO

bread nor drink water. . 15

And the LORD delivered unto me the two tables of stone written with 17 ,D1AN--DIAXD NNI7 QY-NR X DN 1]

the finger of God; and on them was written according to all the words, ’ NIN' 12T WX DNATN-722 ,00"7Y1 ;0078 VayYNa

which the LORD spoke with you in the mount out of the midst of the 0PN DIM--YWXD IR0 N2 DRy

fire in the day of the assembly.

And it came to pass at the end of forty days and forty nights, that the ningm ;n?:l? , D' 01 D'WAIR YR 'l X

LORD gave me the two tables of stone, even the tables of the N0 NiNZ--D12XN NNY IY-NX "X

covenant.

So | turned and came down from the mount, and the mount burned Y1 YUNA YA 0D, 0N0-n TIRL|9XI 10

with fire; and the two tables of the covenant were in my two hands. TR Y AN nindy

And | took hold of the two tables, and cast them out of my two hands, SOTUAY 7un 007N NN YA, WOnNL T

and broke them before your eyes. DO'VY .DYAYNI
Tablets

This word is found 14 times in Chapter 9 and Chapter 10.

Sometimes spelled with the first vov or the second vov or no vov but never with
both vovs. Never in the entire Torah a total of 20 times.

Perhaps this suggests that the first set were not properly received and the second
set were not the full equal of the original they tried to replace. Perhaps the
second set have also not been fully and properly received.

Kestenbaum 429



Ekev Deut 9:10

And the LORD delivered unto me the two
tablets of stone written with the finger of God,;
and on them was written according to all the
words, which the LORD spoke with you in the
mount out of the midst of the fire in the day of
the assembly.

.....

=722 ,00'72Y1 ;0NN VANl ,0'and
202 DAY NIN' 12T WYX DMATH
0PN DI--YWKRD )inn

Spelled without a vov before the Tav so that it could be read ‘Luchat’, singular,
one tablet because both were equal, says Rashi.

But they were not equal. One had more letters and words than the other and
therefore the letters might have been of a different size. Not equal.

Rashi’s comment tells us the first is filled with laws pertaining to man and God
and the second between man and man and they are equal in importance no
necessarily in size or the size of the letters on them.

Doron p262



Ekev Deut 10:1:6-8

At that time the LOR[? said unto mg: Hew thee -9¥ 99-909 /9% AN K NIND NY2 K
two tablets of stone like unto the first, and A0 Y9N NV1,DIWUKD DK DY

come up unto Me into the mount; and make YW N A7 Ty
thee an ark of wood. X o7 LYY

(Moses) you hew out the stone for the two tablets.

God commands Moses to be involved in the actual making of these second set of
stone tablets for the commandments. Why did God involve Moshe so much?

Perhaps it was as a reward for breaking the first set. Reward? Yes, because by
breaking them he deflected some punishment from the Jewish people since
technically they had not broken the Torah commandments since they had not
yet received them.

Meam Loez 17:72



Ekev Deut 10:2

And | will write on the tables the words that YK ,0M2TD-NX ,NNZD-7V ,A70N1 A
were on the first tables which thou didst break, ‘A2 WX DIYNIN NN7N-7Y 1D
and thou shalt put them in the ark.’ ' o .|I'1Nj DRANYI

And you shall place them in the ark

This teaches us that the second tablets and the pieces of the first were deposited in

the ark.
From this it is learned that a Torah Scholar who unavoidably forgets his learning
IS not to be treated in a demeaning way but given all honor and respect.

Menachoth 99a
Torah Termimah 5:60



Ekev Deut 10:2

And | will write on the tables the words that YN ,0M2TD-NX ,NN70-7V ,ANDNXI A
were on the first tables which thou didst break, ;N2 YN DIWRID NNZD-7V 10
and thou shalt put them in the ark.' JIN2 ,DNYI

And you shall place them in the ark

This teaches us that the second tablets and the pieces of the first were deposited in
the ark.

From this it is learned that a torah scholar who unavoidably forgets his learning is
not tyo be treated in a demeaning way but given all honor and respect.

Menachoth 99a
TT 5:60



Ekev Deut 10:3

So I made an ark of aFaC|a-wood, a.nd hewed NN7-12¢ 709K1 ,0'VY 'Yy [INX WYKI A
two tablgts of stone like untq the first, and Y1 ,N0D 7UKR] ;DIUK1D DOIN
went up into the mount, having the two T NINYA

tablets in my hand.

Make 2 tablets of stone and make an ark of wood.

| made an ark of acacia wood and carved out two tablets.

Note that this is the reverse order in which God had directed Moshe to perform
these tasks.

The sequence of events described in verse 3 & 4 is reversed from what God
ordered in verse 1.



Ekev Deut 10:6:8-10

And the children of Israel journeyed from --[;7V'-"12 NIXAN Y01 ,7XIYW' 11 |
Beeroth-benejaakan to Moserah; there Aaron [N2'1 ,0¥ NP1 20X NN DY ;N10IN
died, and there he was buried; and Eleazar his J1ANA D2 TYIN
son ministered in the priest's office in his

stead.

Moses interjects into the story of the tablets a comment about Aaron’s death
which occurred 49 years after the breaking of the tablets to illustrate the great
loss that occurs with the loss of a righteous person.

Though the second set of tablets replaced the loss of the first it was still a great
loss.

Though Aaron was replaced by his very worthy son Elazar, Aaron’s death was a
very great loss.

The original cannot be replaced.

Divrei David
Kestenbaum 433



Ekev Deut 10:6:8-10

And the children of Israel journeyed from --[;7V'-"12 NIXAN Y01 ,7XIYW' 11 |
Beeroth-benejaakan to Moserah; there Aaron [N2'1 ,0¥ NP1 20X NN DY ;N10IN
died, and there he was buried; and Eleazar his J1ANA D2 TYIN
son ministered in the priest's office in his

stead.

There died Aaron.

In Numbers 20:22 we are told that Aaron died on Mt. Hor.

But the Bnei Israel did not properly mourn him and therefore the pillars of clouds
were removed and Amalek could attack the Israelites.

Realizing their error they mourned for him properly and therefore it is as though
he died in that place, Moserah.

Meam Loez 17:74



Ekev Deut 10:6:8-10

And the children of Israel journeyed from --[;7V'-"12 NIXAN Y01 ,7XIYW' 11 |
Beeroth-benejaakan to Moserah; there Aaron [N2'1 ,0¥ NP1 20X NN DY ;N10IN
died, and there he was buried; and Eleazar his J1ANA D2 TYIN
son ministered in the priest's office in his

stead.

There Aaron died.

Why is the death of Aaron juxtaposed with the breaking of the tablets? To teach
that the death of the righteous is paramount to the breaking of the tablets.

Yerushalmi Yoma 1:1
Torah Termimah 5:60



Ekev Deut 10:12:3

And now, Israel, what doth the LORD thy God XU 07N NI DR--7XY  Nny)ae
require of thee, but to fear the LORD thy God, N77 A'D7X NIN-NX NXY'7-0X D RN
to walk in all His ways, and to love Him, and to NIN'-NX TAY?1 LMK N2OXLIDYT-02
serve the LORD thy God with all thy heart and AY91-7021 227-02 N

with all thy soul;

And now Israel what does God your God ask of you.

Don’t read ‘mah’ but ‘meah’, one hundred.
God asks of Israel 100.
From this posuk we learn that we are to recite 100 Berachos every day.



Ekev Deut 10:12:8-12

And now, Israel, what doth the LORD thy God INY 07X DN -7 Nny)
require of thee, but_to fear the LORD thy God, N7 0N DIN'-NX NXRY'7-0OX ' nyn
to walk in all His ways, and to love Him, and to NIN'-NX TAY?1 LMK N2OXLIDYT-02
serve the LORD thy God with all thy heart and AY91-7021 227-02 N

with all thy soul;

To fear God

To hold him in awe

To revere him

Fear of heaven for fear of punishment

Awe of heaven in its magnificence and power

Gen 22:12 God to Abraham, “Now I know you are a God fearing man.”

Meam Loez 17:77



Ekev Deut 10:12:10-12

And now, Israel, what doth the LORD thy God XU 07N NI NR--2XY Nny)ae
require of thee, but to fear the LORD thy God, N7 0N DIN'-NX NXY'7-0OX ' RN
to walk in all His ways, and to love Him, and to NIN'-NX TAY?1 LMK N2OXLIDYT-02
serve the LORD thy God with all thy heart and AY91-7021 227-02 N
with all thy soul;

- Reverance

- Fear of God

- Conscience

Rambam Fear - God wishes only for your good not His
Leibowitz - “Yirah hashem is a small thing”, said Moses. Perhaps for Moses but
for us it is difficult.
Fearing God causes an elevation of the soul for your good.
Rambam: - View yourself as a small man standing before the greatness of God.
Job: The fear of God is intellect.
Everything is in the hands of Heaven except the fear of Heaven.
1960 Edition - change to reverence - awe of the Universe - revere the Shabbos.



Ekev Deut 11:6:24-26

and what He did unto Dathan and Abiram, the -2 2NN 2 ,00XT1 IDT7 NYY YN |
sons of Eliab, the son of Reuben; how the ,N'9-NIX YIND NNYO WX L |2IX)
earth opened her mouth, and swallowed them NXI--DN'70X-NXI DN'RA-NXI DY72N]
up, and their households, and their tents, and -72 2772 ,00'7202 WX DIP'D-7
every living substance that followed them, in yl'elJ)

the midst of all Israel;

In the midst of all Israel.

This phrase is added to teach us that not only those possessions that were readily
available i.e., in their households, tents and at their feet but any object that
belonged to them even some object that they had lent to others and or was
located a distance away as long as it was in the midst of Israel it was drawn
to the opening and swallowed.

Stone 994
Or Hachaim



Ekev Deut 11:10:8-10

For the land, whither thou goest in to possess N7--ARYNY NRY-K2 NDN N ,YIND 1D !

it, is not as the land of Egvpt, from whence ye YN :DYN DDKY' WK ,KID DY YIND
came out, where thou didst sow thy seed, and 20 22 7202 D'YnI ,QUIT-NN YT
didst water it with thy foot, as a garden of

herbs;

Not like Egypt.

Egypt depends on the overflow of the Nile in low lying areas and depends on
people lifting the water bucket by bucket to irrigate fields that are a little
higher. This is work that in Israel is not needed.

Rashi
Stone 994



Ekev Deut 11:12:1-6

a land which the LORD thy God careth for; the ,TNRUADN WIT 07X DIN'-IWX YN A
eyes of the LORD thy God are always upon it, TYI ,MIYN N'YIN--n2 07X NNt 'Y
from the beginning of the year even unto the {o} .ny nnx

end of the year. {S}

A land that God your God looks after.

Egypt was fertile by dint of extreme human labor.

Israel 1s fertile by dint of God’s favor.

The other side of the coin is that Israel must always be aware of their standing in
God’s eyes since their sustenance depends on his being content with his

people.

Meam Loez 17:83



Ekev Deut 11:12:12-13

a land which the LORD thy God careth for; the ;TN CADN WAT 07X DIN-IUX YN A
eyes of the LORD thy God are always upon it, TYI,MI¥WN N'YIn--n2 '07 nIn' 'y
from the beginning of the year even unto the {o} .ny nnx

end of the year. {S}

From the beginning

Debate in BT Rosh Hashanah 10b-11a as to whether the world was created in
Nissan or Tishrel.

In Ex 12:2 Nissan is called “the first of the months of the year”.

In Rosh Hashana prayers we say “today (the first of Tishrei) is the day the world
was created”.

- Our Sidra takes sides in this debate.

- Rearranging the letters of the word used in our posuk with the absent aleph
spelling.

‘Mareshit’Now can spell — ‘Matisreiu’.

Baal HaTurim
Kestenbaum 435



Ekev Deut 11:12:12-16

a land which the LORD thy God careth for; the ;TN CADN WAT 07X DIN-IUX YN A
eyes of the LORD thy God are always upon it, TYI ,MIYN N'YINR--n2 07 NNt 'y
from the beginning of the year even unto the {o} .ny NN

end of the year. {S}

From the beginning of the year until years end.

‘Hashaneah’, the year special - using the definite article ‘heh’. At the beginning
of the year we all have good intentions to make this year the year of special
accomplishment. But by years end it usually proves to have been just an
ordinary year.

The Rebbe of Satmar
Monk p91-92



Ekev Deut 11:13:3-4

And it shall come to pass, if ye shall hearken WYX L'MIYN-7XVAYR YnY-DX N AT
diligently unto My commandments which | NIN'-NX NAOXT--DFD ,D)NN NI¥N AN
command you this day, to love the LORD your -2221,0022%-72 ,iTaV'H 007N
God, and to serve Him with all your heart and .DQY9)

with all your soul,

If listen you will listen.

The double form of the verb teaches us to listen to what we have learned by
taking care to renew it and understand it and by so doing you will gain
special insight when you learn new information.

Rashi
Stone 995



Ekev Deut 11:13:2-4

And it shall come to pass, if ye shall hearken WYX L'MIYN-7X WWNYR Yny-DX N AT
diligently unto My commandments which | NIN'-NX NAOXT--DFD ,D)NN NI¥N AN
command you this day, to love the LORD your -2221 ,0022%-73 ,iTAV'H ,DD'N7N
God, and to serve Him with all your heart and .DQY9)

with all your soul,

If harken you shall harken.

Means if a person harkens to one mitzvah he will be enabled by God to harken to
many mitzvoth.

Mechilta BeShalach 15:26



Ekev Deut 11:13:11

And it shall come to pass, if ye shall hearken WYX ,'NIYN-7X 1YNYNR yny-ox Nl a
diligently unto My commandments which | NIN'-NX NAOX7--DIFD ,D)NN NI¥N AN
command you this day, to love the LORD your -2221,0022%-702 ,iTav'H 007N
God, and to serve Him with all your heart and .DQY9)

with all your soul,

This day

Underscores that the Bnei Israel are to observe the mitzvot with the same fervor
and zeal as:

When they first received to the Torah at Sinai.

Each day with the same eagerness.

And not put it off to another day but do it that day.

Not be overwhelmed by the vast obligation in Torah but do each task each day
and you will accumulate all that is required.



Ekev Deut 11:13:12-15

And it shall come to pass, if ye shall hearken WYX ,'NIYN-7X 1YNYNR yny-ox Nl a
diligently unto My commandments which | NIN'-NX N2OXY--DFD ,D)NN NI¥N AN
command you this day, to love the LORD your -7221 ,00227-702 ,iTAY'H 007N
God, and to serve Him with all your heart and .DQY9)

with all your soul,

And to love the Lord your God.

Emphasizes that one must study and follow the Torah out of love of God not in
order to receive some reward or honor.

Meam Loez 17:85



Ekev Deut 11:13:17-20

And it shall come to pass, if ye shall hearken WYX ,'NIYN-7X 1YNYNR yny-ox Nl a
diligently unto My commandments which | NIN'-NX NAOXT--DFD ,D)NN NI¥N AN
command you this day, to love the LORD your -7221,0022%7-702 ,iTAYM ,02'n7N
God, and to serve Him with all your heart and .0QYJj9)

with all your soul,

With all your heart and with all your soul.

The service of the heart is prayer.

Meam Loez 17:85



Berachot 40a Deut 11:15:4

And | will give grass in thy fields for thy cattle, .RyawI ,N70X1 AQNNAY7 ,qTw2 QWY 'MN)I 10
and thou shalt eat and be satisfied.

And for your cattle

We learn from posuk D 11:15 that it is forbidden for a man to eat before he feeds
his cattle (though he may drink). Drinking is derived from the practice of
Rebekah Gen 24:45 who offered Eliezer water first and then provided for his
camels.



Ekev Deut 11:15:4

TTTTTTTTTT

and thou shalt eat and be satisfied.

And | will give grass in your fields for your cattle and you will be satisfied.

The fact that it mentions food for your cattle first teaches us to provide food for our
cattle even before we humans set down to eat.

And that we should be concerned about the well being of animals and not be guilty
of causing pain to living things.

Berachot 40a



Ekev Deut 11:18:11-17

Therefore shall ye lay up these My words in -7V1 DD227-7V ,N7X NAT-NX DRNY] N
your heart and in your soul; and ye shall bind 1'01 ,00T'-7V NiX7 DNX DN ;DY)
them for a sign upon your hand, and they shall .021'V ['2 NBLIVY

be for frontlets between your eyes.

A sign on your hands and as a symbol on your forehead.

The four sites where the laws of tefillin are mentioned in the Torah are
Parshat Bo 1. Ex 13:1-10 verse 9
Bo 2. Ex13:11-16 verse 16
P Veetchanan 3. D 6:4-9 verse 8 in the Shema
P Ekev 4. D 11:18
Of the 613 mitzvot only three are referred to as an ‘OT’, a sign they are:
1. Milah-circumcision
2. Shabbat
3. Tefillin
Meam Loez 17:94



Ekev Deut 11:18:1

Therefore shall ye lay up these My words in -7V1 DD227-7V ,N7X NAT-NX DRNY] N
your heart and in your soul; and ye shall bind 1'01 ,0DT'-7V NiN7 DNX DNYH ;DY)
them for a sign upon your hand, and they shall .DD"'V |'2 NOLILYT

be for frontlets between your eyes.

Ve sam tem
And you shall place

Sam tam (a perfect drug)
Torah is compared to a perfect drug. An antidote against the evil inclination.

Kiddushin 30b
Torah Temimah 5:69



Ekev Deut 11:21:12-13

that your days may be multiplied, and the days

_ 7V ,02'22 "'l ,0P™M! 420! (VN7 ND
of your children, upon the land which the NNY D3NAXY IR VAW AWK ANTRA
LORD swore unto your fathers to give them, as {0} .Y:'\NnT-'7:u 0NN MD--0n'Y
the days of the heavens above the earth. {S} o )

To give to them

This is an allusion to resurrection of the dead since this verse implies that God
swore to give the land to the forefathers themselves.

Rashi
Sanhedrin 90b
Stone 997



Ekev Deut 11:20:1

And thou shalt write them upon the door- AW AN'D NITTY-7Y DNAN D
posts of thy house, and upon thy gates;

God inscribe them on the doorposts of your house and on your gates.

This verse teaches us the mitzvah of Mezuzah.
The word ‘Shadai’ on the back of the Mezuzah scroll stands for God’s name “the
almighty one” but also serves as an acronym for the phrase
Shomer guardian of the
Delatot doors of Israel
Yisrael

Meam Loez 17:102



Ekev Deut 11:22:3-4

mma-bg-m{ [HNNYN 'TYJ'Q'-DN 1D 2D
IANYY7--DONX DY DI YK ,NINTD
-I"0T-702 NDY7 ,DRM7R NIN-NN NADXY
J2-NpaTN-

For if ye shall diligently keep all this
commandment which | command you, to do it,
to love the LORD your God, to walk in all His
ways, and to cleave unto Him,

If then you faithfully keep

The word ‘shamor’ is repeated not only for emphasis but to imply that if the
Jewish people guard the mitzvot they will be guarded by God from their

enemies and from all injuries.

Meam Loez 17:104



Reeh
Deuteronomy
11:26



Reeh Deut 11:26:1

Beho_ld! | set before you this day a N9 ,N072 :DIFD--02119Y N1 DIN DN 1D
blessing and a curse:

See

The blessing and the curse are not just promises for the future. One can actually
see that people who observe and study the Torah have a sense of
accomplishment, fulfillment and spiritual growth. The blessing is there for
all to see (Malbim).

Stone p999

‘Re’eh’ - singular. The rest of the passage is in the plural. This alludes to

Israel’s essential nature as a single unified nation.



Reeh

Behold, | set before you this day a

Deut 11:26:1-7

blessing and a curse:

See -
| Give
To you -

Today -
Blessing

&
Curse
Today -

N7771,N2IR 10FD--DPNDT [N DI ,NKY 1D

Discern; analyze-so you can choose wisely. Written in the singular to
emphasize our personal obligation to fulfill the entire Torah.

people are given the choice. Free will regarding good and evil. To you,
IS in the plural, suggests that all of Israel is responsible one for the other.
We must make an environment so that each individual can follow the
blessings and not the curses.

These laws were not obligating till the Bnei Yisroel had conquered the
land yet Moses' Zeal suggests that they be followed right away, today.
This is a difficult sentence because these are no blessings or curses in this
Sidra.

One explanation is that timely rainfall and full harvests result from doing the
mitzvot and famine results from sinning.

Follow the mitzvot as if they were given from the first time this very day.

Meam Loez 17:109-111



Reeh Deut 11:26:1-2

Behold, | set before you this day a

: D777 ,0072 :0ifD--02"197 INI_IX . AT D
blessing and a curse:

“Look at me”, says Moshe.

Rambam Hilehat Teshuvah - Everyone has the potential to become the equal of
Moshe.

Whenever a person aspires to serve the Lord they should recall Moshe and the
heights he achieved.

Or Hachayim 18:44



Reeh Deut 11:26:1-2

Deut 11:27
Eleho_ld, I se(;c before you this day a /A272 :0iFD--02197 N1 DIX NN 1D
essing and a curse:
© 77
the blessing, if ye shall hearken unto the -'n_g AVNYN WX--NDNAN-NX T
commandments of the LORD your God, NIXN 1IN WX ,DI'NIN NN NiYN
which | command you this day; -  pia .DONK

Choose from the blessing or the curse.

The blessings go from ‘aleph’ to ‘tof’ through the entire alphabet and include all the
Intervening letters so they are very numerous.
The curses go from ‘vov’ to ‘heh’ and would run through the entire alphabet but
there are no letters between them so they are extremely limited.
Also the curse listed in Lev 26:14-46 goes from the ‘vov of veim’ and ends in heh
of Moshe. ‘Vov to heh’.
The blessing goes from ‘the aleph of im’ Lev 26:13 to the Tof of komemius! ‘aleph
to Tof’.
Meam Loez 17:110
Monk The wisdom of the Hebrew alphabet p35



Reeh Deut 11:27:1-7

the blessing, if ye shall hearken unto the . nixn-7x umwn 1v;uf-n;139—nx r
commandments of the LORD your God, which | -DI'D,D2DIX NI¥N IR WK ,02'07K DIt
command you this day;

The blessing will be the following of the mitzvos “The blessing is that you follow
the mitzvos” meaning you have a blessing from merely following the laws.
Deut 11:28
“The curse (may occur) (if) you don’t follow the commandments™
The blessing will occur when you obey suggesting that there is confidence that
you will obey the commandments and a curse “if” implying something
Indefinite. Not expected to occur.

Torah Gems 3:229



Reeh Deut 11:27:1-2

Deut 11:28:1
the bIeSSing, if ye shall hearken unto the nin' _-nmn_'?N ’.|”nw'_'n jgjg--ﬂ)jaa_nx ()
commandments of the LORD your God, .DI'D ,DININ NI¥N DIX TN ,DI'DYIN
which | command you this day;
and the curse, if ye shall not hearken unto the NIN' NIYN-78 1yNYn N7-0X ,077701 ND
commandments of the LORD your God, but NI¥N DIX WYX ,)TD-N DNN0! ,DD'N7N
turn aside out of the way which | command --D'INKX D'N7X 0K ,NDY7 :0i'D DININ
you this day, to go after other gods, which ye {o} .0nyT'-N7 WK

have not known. {S}

and the blessings
and the curse

Note the Torah speaks of curse it does not use the untranslated preposition ‘et’ but
simply says “and the curse” to suggest to us that the blessing encompasses the
entire alphabet from aleph to tof in the word ‘et” whereas the word ‘vhakialah’
begins with ‘vov’ and ends with ‘heh’ leaving no space between them for any
curses to be enumerated.

Meam Loez 12:303



Reeh Deut 11:30:1-4

Are they not beyond the Jordan, behind the XiaN NT 0OXL[T0 N2 NRn-Nn Y
way of the going down of the sun, in the land ,N--N2Y2 QYD ;Y100 YINA ,Wnuin
of the Canaanites that dwell in the Arabah, NN iR e 7370
over against Gilgal, beside the terebinths of

Moreh?

Detailed archeological and topographical details to help the Bnei Yisroel find the
precise two mountains Mt. Gerizim and Mt Eval. This was not necessary
before since the clouds led them everywhere but after Aaron died the clouds
disappeared. Aaron is referred to in the last letters of the first four words of
this sentence and explains why the Israelites had to relay on landmarks.

Meam Loez 17:109-112



Reeh Deut 11:31:15-18

For ye are to pass over the Jordan to go in to NYN7 A7 ,|T1'0-NX DNV ,DRX D N7
possess the land which the LORD your God ;07 1M DN NIN'-IYN L YIRD-NIN
giveth you, and ye shall possess it, and dwell .N2-DNAY' ,ANNK DNV

therein.

And you shall inherit it and you shall dwell.

How will you inherit it? By dwelling in it. From here we learn that land is
acquired by Chazakah.

BT Kiddushin 26a
Torah Temimah 5:75



Reeh Deut 11:31:3-5

For ye are to pass over the Jordan to go in to NYN7 A7 ,[T1'0-NX DAV ,DRX D X7
possess the land which the LORD your God ;07 1M DN NIN'-IYN L YIRD-NIN
giveth you, and ye shall possess it, and dwell .N2-DNAY' ,ANK DRYY'|

therein.

Because you are about to cross the Jordan River to come to inherit.

The words “to cross the Jordan River” seems superfluous. It is only by crossing
the river that the Jews could come to and inherit the land. We would know

that they had to cross the river even if it did not say so.

These seemingly unnecessary words come to tell us the miraculous way the river
would be crossed by being split in two.

Meam Loez 17:1131



Reeh Deut 12:2:1-2, 16-20

Ye shall surely destroy all the places, wherein -1TAY WX NINPAN-72-NX [ITAXN TAX A
the nations that ye are to dispossess served -NX--DNK D'YN DRX WYX ,D'AN DY
their gods, upon the high mountains, and upon ,NIY2AN-7V1 D'NID DNN-2Y DDD7N
the hills, and under every leafy tree. Jay1 YY-72 nnn|

You must destroy...
Whether on the mountain or on the hills

We learn from this we can use the hill or mountain but must utterly destroy what
IS built upon them, the temples and alters.
Meam Loez 17:16
The redundancy of destroy you shall utterly destroy is to construct that as often as
the tree sacred to the Canaanites grows back we must cut it down.
Meam Loez 17:115




Reeh Deut 12:4:1-4

Ye shall not do so unto the LORD your God. DY'NINNIN'? LD HUYN-N7 T

You shall not do so to the Lord your God.

This verse forbids us to destroy any object which has been sanctified by God.
Therefore any printed materials must be placed in special storage areas (Genizah)
or buried.

Meam Loez 17:116



Reeh Deut 12:10:11-14

But when ye go over the Jordan, and dwell in ,YOINQ DRQY' [ TYD-NN ,DNN2Y1 !
the land which the LORD your God causeth you _ND101 ;0NN 7'NIN DR'N7X NIN'-YUK
to inherit, and He giveth you rest from all your .NVA-DNQY' ,2'20N_DD'A'R-72N DT
enemies round about, so that ye dwell in

safety;

And he shall give you rest from
all your foes round about
and you shall dwell secure

Three mitzvot were commanded of Israel upon entry into the land
to appoint a King over themselves
to cut off the seed of Amalek
to build a Temple
But does not tell us which took precedence. It suggests that the first task is to
deal with Amalek.
BT Ganhedrin 20b
Torah Temimah 5:81



Reeh Deut 12:2:12-13, 19-20

If the place which the LORD thy God shall NIN' N2 WX ,DI7AN RN 7NN KD
choose to put His name there be too far JINXN{ 917aN DNATI ,0Y Ny DIYY 3078
from thee, then thou shalt kill of thy herd AYIN-ADIY KD A7 NN D) R
and of thy flock, which the LORD hath U9 NIX 753 3w

given thee, as | have commanded thee,
and thou shalt eat within thy gates, after
all the desire of thy soul.

You shall slaughter (an animal)
as | have commanded you

However, nowhere in the Torah do we find this commandment other than here.
What does it mean? Clearly this commandment was given to Moshe and as
part of the oral law which was written down later as the Talmud and Agados.

Munk p59



Reeh Deut 12:29-13:1

When the LORD thy God shall cut off the
nations from before thee, whither thou goest

in to dispossess them, and thou dispossessest
them, and dwellest in their land;

'\UN ,Dfii\D-ﬂ?___( :]'n'm nin!' N"MR!-D 0D
PYY ;7M90--DNIX NYY7 NAY-KI NDX
.DYIND DY DR

In the Torah scroll these four sentences are written as one paragraph yet they span
from one chapter into another chapter.

The chapter separations are not of Jewish origin but was invented by non-Jewish
scholars.

In the Archbishop of Canterbury Mr. Stephen Langton (1150-1228) created the
chapter and verse numbering system, still in use today.

Kestenbaum 441



Reeh Deut 12:30:1-5

take heed to thyself that thou be not ensnared ,INX ,DDNNN YiZIN-19 7 ein 7
to follow them, after that they are destroyed NK? DR WATR-191 ;71910 DTRYND
from before thee; and that thou inquire not ,DN'DIX-NIN NN DYAD 1TV ND'X
after their gods, saying: 'How used these JIN-DA L[ 2-NWYNI
nations to serve their gods? even so will | do

likewise.'

Take heed to thyself that you not be entrapped to follow them.

Don’t follow your neighbor.
Don’t do wrong things just because your friends do it.



Reeh Deut 13:1:11-16

--DONIX NI¥A DIX WK ,12TD-72 DX X
N1 ,1'2V QON-N7 :Niwy? ,nnun inx
{o}_11n yan

All this word which | command you, that shall
ye observe to do; thou shalt not add thereto,
nor diminish from it. {P}

You should not add to or diminish it.

Except by Sanhendrin - Rambam
No law can be abrogated permanently - Rambam



Reeh Deut 13:2:8-12

If there arise in the midst of thge a prophejc, or ‘0i70 DN X ,X'2) 7272 DIP-1D 2
a dreamer of dreams--and he give thee a sign 9in iX_NIX 9% [N
or a wonder,

We can ask why does God give such a false prophet the power to perform such a
sign or wonder? It is because God is testing us.

Torah Gems 3:234
Chafetz Chayim



Reeh Deut 13:3:14

and the sign or the wonder come to pass, 13:7:25 "IN QTN ,N9IANI NIXD X2 A
whereof he spoke unto thee--saying: 'Letus  13:14:17 -N'7 WYX ,DINK D7 0N ND7) KT
go after other gods, which thou hast not .DTAVI--DRYT
known, and let us serve them';

If thy brother, the son of thy mother, or thy son, or NYX IX ANA-IN P2-IX MR- P'AX AN D T
thy daughter, or the wife of thy bosom, or thy friend, ,N271 ONNYT A1NEA--7K91I WK YT IR RN
that is as thine own soul, entice thee secretly, saying: NAN ,AVT N7 WYX ,DNNX D78 NTW)I
'Let us go and serve other gods,' which thou hast not A'DANI

known, thou, nor thy fathers;

-NX AN, 2070 ,70172-192 D'YIN IRY! T
D'N7X DTV LN NG ,0'Y Y
DNYT'-N7 WWK--DINX

'Certain base fellows are gone out from the midst of
thee, and have drawn away the inhabitants of their
city, saying: Let us go and serve other gods, which ye
have not known';

You did not know them
You (sing) did not know

1. Singular verb
2. Singular verb in past tense
3. plural verb in past tense
Three similar sentences with different meanings.
Kestenbaum 441



Reeh Deut 13:5:15

After the LORD your God shall ye walk, and AR NN LID7A DDW7X NN DX D
Him shall ye fear, and His commandments shall INKX| YYD 7721 NNYRA 1'MiYN-NK|
ye keep, and unto His voice shall ye hearken, J1Z2TN 21 17ayYNn
and Him shall ye serve, and unto Him shall ye

cleave.

To cleave

Elie’s singing group - Cleaving to God - Devekus



Reeh Deut 13:7

If thy brother, the son of thy mother, or thy IN ANQ-IN 2-IK MAXR-[2P'NX AN D T
son, or thy daughter, or the wife of thy bosom, INEA--YWID WK VN IX ,7'D NUX
or thy friend, that is as thine own soul, entice YN ,DMINN D'N7X NTAVAL,NDT7) KT
thee secretly, saying: 'Let us go and serve other A'DAXI NRX ,DYT! N7
gods,' which thou hast not known, thou, nor

thy fathers;

In this sentence father is not mentioned.

Yet Rashi suggests that the phrase “who is as your own soul”
refers to father. Why then did the Torah not clearly state father? Because a
father who tries to entice his son toward idolatry does not deserve to be

called a father.

Torah Gems 3:236



Reeh Deut 13:17:8-15

And thou shalt gather all the spoil of it into the ,N2NT IN-7X Yapn ,n77¢--nx1 1
midst of the broad place thereof, and shall N77¢-73-NX1 1'VD-NIX UKD N9WYI
burn with fire the city, and all the spoil thereof N7 ,07iy h nnalany Nt 1
every whit, unto the LORD thy God; and it shall .TiYy N)an

be a heap for ever; it shall not be built again.

And you shall burn the city and all the spoil that is in it.

A reason the Torah required all the spoils of a depraved city to be destroyed was
so that people would not produce a false accusation in order to confiscate the
spoils.

Torah Gems 3:234



Reeh Deut 13:18

And there shall cleave nought of the devoted |[Vn7--DIND-M ,NNINA AT 72T -N71 N
thing to thy hand, that the LORD may turn DN 7M1 L,I9X |INNN NNt 21!
from the fierceness of His anger, and show A'DANT ,VAYI XD 2001 N0l

thee mercy, and have compassion upon thee,
and multiply thee, as He hath sworn unto thy
fathers;

Even though you will act mercilessly and destroy everything it will not affect
your kind nature or change you but God will show you mercy and
compassions. Your natural tendency to be merciful will not be affected by
your conduct here.

Same is told to today’s Israel’s soldiers.

Torah Gems 3:234
Chafetz Chayim



Reeh Deut 14:1:1-4

Ye are the children of the LORD your God: ye ATTADN N7 107X NIN'? ,DX DA N
shall not cut yourselves, nor make any JN7--001' "2 NNO7 1N'WN-NYI
baldness between your eyes for the dead.

Don’t cut yourself or make a baldness between your eyes.

What is the connection between being the children of God and not cutting or
shaving ones head for the dead?

If your parent dies you should not be so despondent that you cut or disfigure
yourself since you still have your father in Heaven to console you.

Torah Gems 3:237
Rosh



Reeh Deut 14:1:1-4

Ye are the children of the LORD your God: ye ATTAND N7_:0Q'07X NIN'7 ,DNX DA N
shall not cut yourselves, nor make any JN7--001' "2 NNO7 1N'WN-NYI
baldness between your eyes for the dead.

You are the children of
the Lord your God.

In Bt Kiddushin 36 There is a dispute.

R Yehudach says you are called children of God only when you act properly and
keep the commandments.

R Meir says you are called children of God regardless.

Usually in a dispute between R Yehudah and R Meir the law is in accordance with
R Yehudah. But here it is according to R Meir.

Torah Gems 111 234



Reeh Deut 14:1:5-6

Ye are the children of the LORD your God: ye ATTADN N7 :DD'7X NIN'? ,DX DA N
shall not cut yourselves, nor make any JN7--001' "2 NNO7 1N'WN-NYI
baldness between your eyes for the dead.

Don’t disfigure
Don’t cut yourself.

Don’t make subdivisions
fractions or baldness (empty space) between you and other people.
There is no such thing as orthodox
conservative
reform
etc
All orbit around the Shechinah. All orbits are elliptical and come closer to the sun
at times than at other times.



Reeh Deut 14:18:1-2

and the stork, and the heron after its kinds, .q70yn1 ,N9'2TNI ;NIMT_N9IXNI ,NT'ONNI N!
and the hoopoe, and the bat.

The kind one - ‘Chasidah’ 14:18:1
The Merciful one - “Vehaanaphah’ 14:18:2

Why are these birds “kind” and “merciful” not kosher if they are so kind and
merciful? The Gemara in Chullin 63a tells us why. They were kind and
merciful only to birds of their own species. Exclusively towards its fellows.
But they would not help birds of any other species. This is not an admirable
characteristic.

Rhizhiner Rebbe.
Kestenbaum 443



Reeh Deut 14:22:1-2

Thou shalt surely tithe all the increase of thy NXIAN-7 NX ,YYN YWY 2D
seed, that which is brought forth in the field MY MY ,NTWD RYD VT
year by year. ' o

You shall surely tithe

Note the close relationship to the past sentence. You shall not cook a kid in its
mothers milk.

It implies that if you do not give the required tithes  may cook the tender kernels
of grain with the hot dry east wind while they are still in the stalk with their
“mother”.

Rashi
Stone pl013



Reeh Deut 14:22:1-2

Thou shalt surely tithe all the increase of thy NXIAN-7 NX ,YYN YWY 2D
seed, that which is brought forth in the field MY MY ,NTWD RYD VT
year by year. ' o

Tithe you shall tithe.

Tithe in order to become wealthy (Shabbos 119a) by exchanging the sin for a shin.

by exchanging the  for an

Tithe in order to feel fortunate. Because giving charity brings about more
satisfaction and In addition knowing that you can give is satisfying for
you have sufficient to help others and don’t need help yourself.



Reeh Deut 14:22:1-2

Thou shalt surely tithe all the increase of thy NXIAN-7 NX ,YYN YWY 2D
seed, that which is brought forth in the field MY MY ,NTWD RYD VT
year by year. ' o

Deut 14:22 Tithe you shall tithe

Shabbos 119a Tithe so you shall be wealthy

P78 God refers to pauper. - be kind to the needy. Shabbos 104a

Daled faces Heh signifying that the poor turn to God for help even though it
comes through the medium of a person.

- the 4 implications of the Exodus

Exodus 6:6-7 and | shall take you - redeem you - save you - bring you forth

Munk 84



Reeh Deut 14:22:9-10

Thou shalt surely tithe all the increase of thy NXIAN-7 NX ,YYN YWY 2D
seed, that which is brought forth in the field DAY NIY ,NTWD RYD VT

year by year.

Year by year

The sages derive from this term that you must give tithes each year and you can’t
use the produce of one year for the tithes of a different year.

Rashi
Stone 1014



Reeh Deut 14:24:1-12

And if the way be too long for thee, so that 721N N7 2,010 Rn -1 M
thou art not able to carry it, because the place WX ,DiAN AN 7NY-D--iNKY
is too far from thee, Yvhlch the LORD thy God D DY Ny DIYY '*]'D"R{ NN’ N2
shall choose to set His name there, when the JaYK NInY !
LORD thy God shall bless thee; A

If 1. The “way is too long” and
2. ‘“‘you are not able to carry”... the commandments and
3. “it1s too far from you” ....

Refers to a person who is unable to perform the commandments. It is because
you are doing it wrong. You are too removed from God.

Torah Gems 3:241



Reeh Deut 14:25:3-5

then shalt thou turn it into money, and bind up AT ,9020 NN ;9022 ,NANII N
the money in thy hand, and shalt go unto the NIN' N2 YN ,DITAD-YX D7D
place which the LORD thy God shall choose. - i :]'.n"?N.

Take the money tightly in your hand

The word ‘yad’ denotes power, possession, ownership.

The gematria of hand is fourteen alluding to the fact that the 5 fingers of a hand
have 14 knuckles.

When a task requires more strength, ‘koach’, than a single hand can provide both
hands are used. The gematria of koach is 28. Which is the number of
knuckles on both hands.

R Hirsch
Munk p129



Reeh Deut 15:2:12-15

And this is the manner of the release: every NN 7vy2-73 vinY--NVNYN 12T ,NTI A
creditor shall release that which he hath lent INYI-NX WA-N7 ANy NY! YN T
unto his neighbour; he shall not exact it of his NIN'Y2 NUNY RIP-'I L I'NK-NINI

neighbour and his brother; because the
LORD'S release hath been proclaimed.

Don’t dun your friend.

Use a Prosbul recommended by - Rabbi Hillel so that a poor person could get a
loan.

Hand the | owe you paper over to a court who could collect from the debtor. The
court is not a person. Today we could use a corporation and it can collect
what you lent to your neighbor.



Reeh Deut 15:4:2-6

15:6 . .
Howbeit there shall be no needy among you--for the 15:11 ;272! 022NN 2Nt N7 1D 09K T
LORD will surely bless thee in the land which the LORD ' N701 77-101 A'07X DN YK YN DN

thy God giveth thee for an inheritance to possess it-- .NNYNT
For the LORD thy God will bless thee, as He promised thee; NVAYDI ;N7-02T KD L7202 07X NN
and thou shalt lend unto many nations, but thou shalt not 021 D' A7YN1 .VAVYN N7 NANI .D'N D'
borrow; and thou shalt rule over many nations, but they T o {0} T-I'_7;U'n' N'? qﬁ-l
shall not rule over thee. {S} ' o ’
For the poor shall never cease out of the land; therefore | XN AN [2-7V YIXD 2N L ifaN 7TR-NT D N
command thee, saying: 'Thou shalt surely open thy hand AN Y7 '0XY AT-NX NAON NND ,ANY
unto thy poor and needy brother, in thy land.' {S} T T e {O} i q:nxﬁ

These three sentences appear to be contradictory read them, but the Midrash Sifrei
quoted by Rashi explains they speak of different periods of history. Moses is
saying when you Israel observe and perform the will of God as stated in the
Torah there will be no destitute among you (VV4). Nevertheless there will be
poverty among others for destitute people will not cease from the land (\V11).
But if you do not observe and perform His will then destitute people will not
cease to exist within the land of Israel (\V11) and if there is a destitute person
among you do not close your hand against your brother (V7).

Sifrei Rashi
Kestenbaum 445



Reeh Deut 15:4:8-9

Howbeit there shall be no needy among you-- 702-'D (i A-NI N7 D 09K T
for the LORD will surely bless thee in the land |1 07N NIN' YK LYIND NN 00!
which the LORD thy God giveth thee for an ANYI7 701 77

inheritance to possess it--

When speaking of giving to the poor the Torah uses double verb formulation
which imply continuous action.
open you shall open
giving you shall give
endow you shall endow
And if you do continuously listen
And give charity continuously
Than God will bless you continuously also 15:14

Kestenbaum 445



Reeh Deut 15:5:3-4

if only thou diligently hearken unto the voice AN NN 7P VnYn ying-Dx 1 N
of the LORD thy God, to observe to do all this YN ,NNTD NIXAN-72-NK NIWY7 Wy
commandment which | command thee this D' XN DIX

day.

If you surely listen.

If you listen a little you will hear a great deal.
Rashi

If you do this Mitzvah you will get a different reward than usual.
Here if you are generous to the poor there will be no more poor to give to.
Malbim



Reeh Deut 15:7:4

If there be among you a needy man, one of thy TOXD A'OX TOXA [MAX 2 D=2 T
brethren, within any of thy gates, in thy land -7 1M 07X DIN-YX XN )WY
which the LORD thy God giveth thee, thou AT-NX YON N71,7227-NX yaxn N7
shalt not harden thy heart, nor shut thy hand JiAND 'R

from thy needy brother;

From this the sages derive the order one should follow in giving charity.

First a destitute person among you
your brother
In any of your cities
In the land the poor of Eretz Isroel.
Rashi

To teach us charity begins at home. Stone 1017



Reeh Deut 15:7:15-24

If there be among you a needy man, one of thy TOXA DX TOXA [MAX A NN-D T
brethren, within any of thy gates, in thy land -7 1M 07X DIN-YX XN )WY
which the LORD thy God giveth thee, thou A T-NX YON N7I,9227-NX YARD N7
shalt not harden thy heart, nor shut thy hand Ji'AND ,'NXN

from thy needy brother:;

Do not harden your heart or close your hand against your destitute brother.

An implied threat;
If you spurn his needs you may well become his brother in poverty.

Rashi
Stone 1017



Reeh Deut 15:7:19-22

If there be among you a needy man, one of thy TOXQ DX TOXA [MAX 2 D=2 T
brethren, within any of thy gates, in thy land -7 1D DX DINFYR AXNIRY )WY
which the LORD thy God giveth thee, thou AT -NX YOPN N7I ,7227-NX YAXD N7
shalt not harden thy heart, nor shut thy hand Ji'AND ,'NND

from thy needy brother;

Don’t shut your hand

Why is this order given in both forms? Of course if you should not shut your
hand you should open it. It is to teach us something special.

Don’t harden your heart and close your hand but do give charity. But don’t give it
as though your hand was closed where each finger appears to be the same
size.

But you should surely open your hand

Give tzedakah with an open hand. With the hand open you can see that each
finger is a different length. Give charity recognizing the different needs of
the individuals involved.

Vilna Gaon
Pliskin p397 Love thy Neighbor



Reeh Deut 15:7:19-24

If there be among you a needy man, one of thy TOXA DX TOXA [MAX A NN- T
brethren, within any of thy gates, in thy land -7 1M 07X DIN-YX XN )WY
which the LORD thy God giveth thee, thou AT-NX YOFN N71,7227-NX YAKRN N7
shalt not harden thy heart, nor shut thy hand Ji'AXD ,'NNN

from thy needy brother;

You shall not close your hand against your destitute brother.

The initials of the first letters of the last six words of this verse can be rearranged

to form the word Tehillim.
Don’t merely pray for them i.c., recite Tehillim that is not enough “you must

rather open wide your hand to him”.

Deut 15:8
Munk p82



Reeh Deut 15:8:1-6

but thou shalt surely open thy hand unto him, ,U2VNI ;7 AT'-NX NRON NN9-'2 N
and shalt surely lend him sufficient for his 1700 WYX ,ihonn T ,12P"yn
need in that which he wanteth.

But you shall open your hand wide to him

It is deduced from this phrase that there is a positive commandment from the
Torah to give tzedakah.

Why does one not make a berachah before giving tzedakah? One does not make
a berachah on any commandments whose fulfillment requires the
participation of another person. If the poor person refuses to take the
tzedakah the giver would have made a blessing in vain.

Other reasons for not making a berachah before giving tzedakah is:

A blessing would cause a delay and there should be no delay in performing this
Important mitzvah. A delay may harm the poor person.

A blessing would not be appropriate in giving tzedakah to a poor person.
Improper to recite a blessing at another persons misfortune.

Torah Gems 3:243



Reeh Deut 15:8:2-3

but thou shalt surely open thy hand unto him, ,02VNDI ;i7 AT -NX_NN2N DN9-I N
and shalt surely lend him sufficient for his 17 00! WK ,iNonn 'T ,1AY'Yn
need in that which he wanteth.

Open you shall surely open.....

When mentioned twice for emphasis such an order must be followed even up to 100
times.

I.e., if you find a lost article belonging to a person you must try to return it even 100
times.

However, we are not permitted to give to tzedakah more than 10% or 20% of our net
worth. How then can we give it 100 times?

If we give charity we will be rewarded with extra assets from those we may give 1/10
or 2/10™ (1/5™M). Thereby giving another time. And this process can continue
allowing us to keep giving even up to 100 times.

Aug 23, 2003 Rabbi Adler
Avigail’s Bat Mitzvah
Teaneck N.J.



Reeh Deut 15:10:1-3

Thou shalt surely give him, and thy heart shall " :i% AN 7227 V-KIL,I7 1B [in) *
not be grieved when thou givest unto him; _-753 q'.‘;"?R: . ':]3'1;' S
because that for this thing the LORD thy God . .q:'r: nYyvin Y52 ']wun

will bless thee in all thy work, and in all that
thou puttest thy hand unto.

You shall surely give him.

An opponent of R Merchem Mendel of Kosov came to the Rebbi for help to raise
money to marry off his daughter. The Rebbi gave him every penny he had in
the house. Later when the rebbi’s wife asked for money to buy food she
learned what he had done. “How could you give all the money we had to a
man who always opposed you? The rabbi smiled, “just a few moments ago I
heard that same argument put forth even more convincingly.” “Who was it that
argued that way? asked his wife. “My Yetzer Harah, my evil inclination”, he
said.

Torah Gems 3:248



Reeh Deut 15:11:1-6

For the poor shall never cease out of the land; DN [2-7V_YIXD 2N L[i'AX 770-N7 1 N
therefore | command thee, saying: 'Thou shalt A'NXT7 AT-NX RO NN ,MNX7 ,I¥N
surely open thy hand unto thy poor and needy {o} Ay a2 XM 1YY

brother, in thy land.' {S}

The poor shall never cease out of the land

So it is to the advantage of the rich that the poor be sustained and not starve or die
because if they are gone some of the rich will have to take their place to
fulfill this phrase in the Torah.

Torah Gems 3:249



Reeh Deut 15:16:12-15

And it shall be, if he say unto thee: 'l will not 12 1AYN RYX N7 "8 MIN'-D DL TO
go out from thee'; because he loveth thee and AAY 7 2i0- ,ANA-NXI 2NN
thy house, because he fareth well with thee;

For it is good for him with you

The sages infer from this phrase that the bondsman must enjoy the same standard
of living as his owner. He must be “with you when you eat and drink” You
must not eat white bread and he black. You must not sleep on cushions and
he on straw.

Kiddushin 20A



Reeh Deut 16:3

Thou shalt eat no leavened bread with it; I'7U-70N7 D' NYAY L, YNN 1'7Y 7DNN-N7 A
seven days shalt thou eat unleavened bread YN DIRY'L[ITOND D 11V DNYT NixXN
therewith, even the bread of affliction; for in YIXNQ ANKRY Di*-NX WDTA |VN7--D'x¥N
haste didst thou come forth out of the land of AN M 75 ,0M¥n

Egypt; that thou mayest remember the day
when thou camest forth out of the land of
Egypt all the days of thy life.

Bread of affiction

Unadorned

Unflavored nature of matzoh is a reminder of the affliction endured in Egypt.
Haste with which we left Egypt.

Rashi
Hectic life of slaves permitted little time to let their dough rise during the years of
slavery. S farreo

Stone 1021



Reeh Deut 16:3:10-11

Berachos 39b2
Thou shalt eat no leavened bread with it; I'7U-70N7 D' NYAY L, YNN 1'7Y 7DNN-N7 A
seven days shalt thou eat unleavened bread YN IRY'L[ITOND 'D_:1V DNY7 Ni¥N
therewith, even the bread of affliction; for in YIXN ANRY Di*-NX DTN |[yn7--D1xNn
haste didst thou come forth out of the land of AN M7 ,0M¥n

Egypt; that thou mayest remember the day
when thou camest forth out of the land of
Egypt all the days of thy life.

Bread of poverty

We eat a broken piece of matza (from the middle broken matza) Since a poor
person would not have a whole loaf to eat from having collected pieces of
bread from different charitable home owners.



Reeh Deut 16:6:15-20

but at the place which the LORD thy God shall NIN' TNQ-IYN DIPAN-78-0X D |
choose to cause His name to dwell in, there ,NO9N-NX NATN DY--iNY [2¢7 "0
thou shalt sacrifice the passover-offering at ' qhxx ‘f.\lm w‘nw‘h NI’1§ 1‘1.\11

even, at the going down of the sun, at the

01X
season that thou camest forth out of Egypt. '

In the afternoon, when the sun descends the appointed time of your departure from
Egypt.

Refers to the:
three facets of the commandment relating to time
afternoon - sacrificial service
night - eat the flesh of the offering
next morning - anything left over had to be burned.

Rashi



Reeh Deut 16:7:9-11

And thou shalt roast and eat it in the place WX ,DiPRa NN L AW T
which the LORQ thy God shfall choose; and A2 D91 A YN NN N
thou shalt turn in the morning, and go unto J™7aKY DO
thy tents. LR G2 0.0

And in the morning you may turn back and go.

This verse implies that one should not leave Jerusalem immediately after the festival
day but linger there.
Rashi
One should linger in a place where one has had an uplifting experience.
I.e., one should not rush out of the synagogue after services.
Stone 1021



Shoftim

Deuteronomy
16:18



Shoftim Deut16:18:1-4

Judges and officers shalt thou make thee in all MVY-702 27110 ,0M0Y] D'YOY Nt
thy gates, which the LORD thy God giveth thee, 1091 ;7'02Y7 .77 NI '07N NIN YUK
tribe by tribe; and they shall judge the people JIIX-09YnN ,0DVn-NX

with righteous judgment.

Magistrates and officials you should appoint for yourselves.

What is the connection between the last section in Reeh relating to the laws of the
three festivals and this section relating to the laws of judges?

It is logical. The judges of the Beis din are responsible for designating the exact
time each festival should occur.

Meam Loez 17:192

The Great Sanhedrin sat in the Bais Hamikdash which the people would visit on
the three festivals.

This proximity to the three festivals is to tell us that it is not only on the three
festivals that you should have access to the courts and the opportunity for
justice. But it should be available in all your gates i.e., every city and in
every tribe. It is wrong to delay justice.

Or Hachaim



Shoftim Deut16:18:3-4

Judges and officers shalt thou make thee in all ,2"VY-702 17117 ,0M0YI D'YSY N
thy gates, which the LORD thy God giveth thee, 1091 ;7'02Y7 .77 NI '07N NIN YUK
tribe by tribe; and they shall judge the people JIIX-09YnN ,0DVn-NX

with righteous judgment.

You shall appoint for you.

The phrase serves as a reminder that even though you may be a leader and may be
the person who helps establish the courts and judges they will judge you also.
You are not above the law. You too must obey the law. These magistrates
and officials are over you as well.

Meam Loez 17:205



Shoftim Deut16:19:15-17

Thou shalt not wrest judgment; thou shalt not
respect persons; neither shalt thou take a gift;
for a gift doth blind the eyes of the wise, and
pervert the words of the righteous.

-N'71 ;0119 19N N7 ,09¥N NYN-N7 V!
,0M20 "'V Y! TOWD '2--TNY NN
DY M2T 970

It will corrupt the words that are just.

In the story of creation the phrase “God said” is found 10 times teaching us that
words are important. They can create the world.

The word ‘tzadikim’ is missing the second yud in the word.

A judge who accepts a bride undermines the very existence of the world as if he

were trying to undo God’s ten utterances of creation. The omitted second
yud refers to these 10 statements.

Peirush HaRokeach
Kestenbaum 449



Shoftim Deut16:19:10-14

Thou shalt not wrest judgment; thou shalt not -N'71 ;019 1N N7 ,09YnN NYN-N7 L
respect persons; neither shalt thou take a gift; ,0'MON "'V Y TR I--TNW NN
for a gift doth blind the eyes of the wise, and
pervert the words of the righteous.

D' TY NAT 970

Bribery blinds the eyes of the wise

Isaac loved Esau more than Jacob because Esau brought him delicacies. This is
bribery.

It blinded Isaac from seeing the true virtues of Jacob and was one of the reasons
Isaac’s eyesight faded.

Gen (Toldat) 27:1

Meam Loez 17:205



Shoftim Deut16:20:1-2

Justice, justice shalt thou follow, that thou -NX Y NANA[YN7--9TIR L2TIX PIX D
mayest live, and inherit the land which the {0} A7 1M 0N NIN-YK LYIXRD

LORD thy God giveth thee. {S}

Justice justice

The letter ‘Tzede’s’ shape is a bent forward Nun signifying humility and
faithfulness (Neeman) which is bent even further to make a resting place for
the ‘yud’ representing Hashem in the 10 commandments.

The ‘Tzede’is - carrying the 10 commandments (Torah) on his back. The yud is
barely larger than a dot and cannot be divided into parts — like God —
indivisible.

Munk p 193



Shoftim Deut16:20:1-2

Justice, justice shalt thou follow, that thou -NX Y NANA YN7--9TINLPTIY PIX D
mayest live, and inherit the land which the {0} A7 1M 0N NIN-YK LYIXRD

LORD thy God giveth thee. {S}

Justice justice

The repetition of the word justice is intended to signify that there are two types of
justice.

Justice that strictly follows the law to the letter and the other of compromise and
reconciliation.

Meam Loez 17:208



Shoftim Deut16:20:1-3

Justice, justice shalt thou follow, that thou -NX Y NANA [YN7--9TID L 7TIX PIN D
mayest live, and inherit the land which the {0} A7 1M 0N NIN-YK LYIXRD
LORD thy God giveth thee. {S}

Justice, justice you shall pursue.

You must pursue justice only with methods that employ justice and not falsehood.

Torah Gems 3:257



Shoftim Deut16:21:1-6

Thou shalt not plant thee an Asherah of any n2ATN ,7¥N_YY-72 ,NIVK 77 VUN-X7 XD
kind of tree beside the altar of the LORD thy A7-NYYR WXR--'DIX NN
God, which thou shalt make thee.

You shall not plant an asherah of any trees.

Why the proximity of law of judges to the law of the Asherah?

Whoever appoints an unworthy judge is as one who planted an asherah (a tree
planted for the express purpose of Idolatry (Sanhedrin 7b).

Externally it is a beautiful tree.

Externally the (tree) judge may appear like a Torah scholar but (its real purpose

was as an object of idol worship) internally he is corrupt and deceives the
public.



Shoftim Deut16:21:3

Thou shalt not plant thee an Asherah of any N2ATN ,7¥X YVY-72 ,NIYNX 7 VON-N7 XD
kind of tree beside the altar of the LORD thy A7-NYYR WXR--'DIX NN
God, which thou shalt make thee.

Don’t set yourself an Asherah.

The word ‘lecha;’ for you, has been interpreted as a warning for a person not to
set himself up as someone sacred or holy or above the other people. Don’t be
vain or full of pride or haughty.

Meam Loez 17:211



Shoftim Deutl17:3:14-16

and hath gone and served other gods, and ‘D0Y ,INDY' 00K DAY T 77 A
worshipped them, or the sun, or the moon, or UN—-DMYA RAN-995 IX NY X winwh]
any of the host of heaven, which | have S C N-NY

commanded not;

Which | did not command.

Could be interpreted that God is saying “I do not command the sun, moon or host
of heaven” a blasphemous statement. Since if God did not command them
another power must be present to do so.

Therefore, when the 72 elders translated the Torah into Greek (The septuagent for
King Ptolemy of Egypt. They added a word ‘leavdim’ (worship) to serve
them. The miracle was that all 72 scholars did the same with no
communication between them.

Megillah 9a-b
Baal HaTurim
Kestenbaum 451



Shoftim Deutl7:3

and hath gone and served other gods, and

worshipped them, or the sun, or the moon, or UiR--0'MYA NAN-937 IX DAY X WiniYl
any of the host of heaven, which | have T C N-NY
commanded not;

Which | did nhot command

The sentence reads “and he go and serve other God’s and he bow down to them or
to the sun or to the moon or to the whole host of heaven, which | did not
command.”

King Ptolemy placed 72 elders into 72 chambers and ordered them to write a
translation of the Torah. They all wrote “which I did not command to serve”,
as opposed to “which I did not command to exist”. Otherwise it could be
misunderstood that God is saying He did not create these heavenly bodies.

Megillah 9a
Torah Temimah 5:151



Shoftim Deutl17:6:10-15

At the mouth of two witnesses, or three
witnesses, shall he that is to die be put to
death; at the mouth of one witness he shall
not be put to death.

NNI'--D'TY NY2Y iR ,D"TY DY '9-7V |
TN TY '9-2V Nl N7 :nnRn

By word of two witnesses or three shall the dead one be put to death
he shall not be put to death by word of one witness.

Why state by the word of one witness he shall not be put to death? Clearly it is

only by two or three witnesses that he is to be put to death. This statement is
redundant.

One - makes us understand that one witness after another is not acceptable to

order a death sentence. The testimony must be by two witnesses he both saw
the same facts and testify to those facts.

Makkoth 6b
Torah Temimah 5:154



Shoftim Deutl7:7:1-5

The hand of the witnesses shall be first upon
him to put him to death, and afterward the
hand of all the people. So thou shalt put away
the evil from the midst of thee. {P}

ANMNY7 ,MVYKID D-NN DTYD T T
VD DY ;NNNKD ,DYD-7) T
{o} AN

The hand of the witness shall be against him first to kill him.

If the hand of the witness Is severed after the testimony i.e., not available to
execute him his is not executed. First the witness then the second witness
then any Jew. If a witness has a hand severed, or dies, is the guilty party not
punished?

Sanhedrin 45b
Torah Temimah



Shoftim Deut17:9:5-10

And thou shall come unto the priests the LU9WD-7XI ,D0'170 DIDdD-7N DN V
Levites, and unto the judge that shall be in 27 1Tan| DYATL D00 D'AA DY UK
those days; and thou shalt inquire; and they ' . .09¢nn 1T NN
shall declare unto thee the sentence of ' '
judgment.

The magistrate in charge at that time

Would anyone consider going to a judge that is not in their day?

The words “at that time” come to tell us that we must respect the judges of our
time and not say judges of an earlier era were smarter and carry more
Importance. We, the Torah says here, must listen to those judges serving in
our lifetime.

Rosh Hashonah 25b
Torah Temimah 5:156



Shoftim Deutl17:11:12-20

According to the.law which.they shall te:—:1ch VOWNN-7YI ,ANI* WX MIND 199y K
thee, and according to the judgment which 92700, MOD NY :NWYR--77 NNN-IUK
they shall tell thee, thou shalt do; thou shalt LNAWL M- 1T N

not turn aside from the sentence which they
shall declare unto thee, to the right hand, nor
to the left.

You must not deviate from the thing that
they tell you either to the right or to the left.

This 1s the source of Rabbinic authority. When the Sanhedrin or the Rabbi’s 1ssue
a ruling the people must follow it. We believe that the Rabbi’s are endowed
with the spirit of Hashem and are not likely to make a mistake. This verse
can be interpreted even if you believe that the Rabbi’s are wrong, 1.e., that
they call left right and right left, you must not deviate from their words but
must follow them.

Also, note when we do a mitzvah that is Rabbinic in origin we use the formula
Asher Kidishanu Bemitzvosav Vetzivanu. God commanded us to follow
what the Rabbi’s established as if He God had established it i.e., Chanukah
candles Shabbath 28

Torah Temimah 5:158
Meam Loez 17:221



Shoftim Deutl7:15:1-4

thou shalt in any wise set him king over thee, NIN' 1N WYX Q7 7Y D'YR DIV 10
whom the LORD thy God shall choose; one N7--9'7 "7V D'WR DR 27N i T
from among thy brethren shalt thou set king A'NX-N7 WYUK ,M101 WK 7Y NNYT 721N
over thee; thou mayest not put a foreigner NN

over thee, who is not thy brother.

God gives permission to Israel to appoint a King yet when they actually did so he
was angry, since 1t reflected a rejection of God’s personal leadership of the
Jews.

Reasons for choosing a King
1. Leadership
2. Throw off authority of Samuel to get closer to Idolatry
3. To emulate other nations which were all ruled by Kings.
Sanhedrin 20b
Israel’s sin was not in asking for a King but for asking for a “King to judge us.”



Shoftim Deutl17:15:10-11

thou shalt in any wise set him king over thee, NIN' 102! WK 7N Y7V D'YR DIV 10
whom the LORD thy God shall choose; one N7--170 9'72V D'WUR_'NX 21N i 7N
from among thy brethren shalt thou set king A'NR-N7 WK 1101 UK "7V NINY 71N
over thee; thou mayest not put a foreigner NN

over thee, who is not thy brother.

From amongst your brethren.

From your people
only a King who is closely identified with the heritage and aspirations of the
people can rule them properly.
Meam Loez 17:227
An Israelite requires a King who is from the midst of your brothers and not a
convert.
Kiddushin 76b
Torah Temimah 5:160



Shoftim Deutl17:16:6-10

Only he shall not multiply horses to himself, DX 2'W-NY1,0'010 17-n2)-NY i TO
nor cause the people to .return to Egypt, to the AN NI ;010 NI YNy ,NNNYN yvn
end that he should multiply horses; forasmuch iy ,nTA T2 21WY 190N K7 ,00Y

as the LORD hath said unto you: 'Ye shall
henceforth return no more that way.'

The people be not caused to return to Egypt.

Jews are not permitted to return to Egypt, ever. That was the land in which they
were enslaved.

Unless, according to the Rambam
1. they settle there temporarily
2. if their business interests require it.

Maimonide’s family came to Egypt for business reasons after spending six months
in Israel and remained there for four generations until the 14" century.

Kolatch Why Il p10



Shoftim Deutl7:16:2-10

Only he shall not multiply horses to himself,
nor cause the people to return to Egypt, to the
end that he should multiply horses; forasmuch
as the LORD hath said unto you: 'Ye shall
henceforth return no more that way.'

-NX 2'Y'-N71 ,0'010 i7-NA'-N7 ,j0 TL
X ,NIN'L ;010 NAD |VAY ,NR"XN DN
TV ,NTD T2 2147 190N N7 ,0)Y

And do not return the people toward Egypt.

What is the connection between the King being told not to have many horses and
sending the people toward Egypt?

1. The horses were purchased in Egypt so if the King wanted to have many
horses his servants would end up making many trips to Egypt.

2. More importantly a passion for many horses would set an example for the
people that material possessions were paramount as they were in Egypt. We
were lifted out of that environment into a more spiritual life.

Meam Loez 17:228



Shoftim Deutl7:17:5-6

Neither shall he multiply wives to himself, that  q021:i22% 210! N71 ,0'¢) i7-n20! N1 T
his heart turn not away; neither shall he TN 17-n20 N7 ,a0T1
greatly multiply to himself silver and gold.

That his heart not turn astray.

Why were the reasons for the mitzvot not clearly given to us in the torah?

Because when reasons are given a person could say | can overcome that
temptation.

But even King Solomon violated the two orders
1. not to have many horses
2. S0 he not return to Egypt and not to have many wives

3. so he not be led astray. And even he violated and did not avoid the dire
consequences.

Sanhedrin 21b
Torah Temimah 5:162



Shoftim Deutl7:18:1-5

And it shall be, when he sitteth upon the i'7 ANDI--iND7NN RO 7V LN Nl N
throne of his kingdom, that he shall write him ,197N ,0190-7Y ,NINTD NMIMD NJYN-NX
a copy of this law in a book, out of that which .DY70 DINdN

is before the priests the Levites.

When he is seated on the chair of his Kingship i.e., his throne

The King has just been warned in Posuk 17:17
1. Not to amass excess wealth
2. Not to have many horses
3. And not to have many wives.
These are stumbling blocks to his being a proper ruler of Israel. The letters in the
word throne remind him of those stumbling blocks continuously wealth

‘keseph’ horse’s, ‘susim’ and women, ‘eishoh’, the first letters of which spell
‘kiseh’, chair or throne.

Meam Loez 17:230



Shoftim Deutl17:18:6-11

And it shall be, when he sitteth upon the I7 AND|--iMY'MnN X 7y ,inQw) Nl ne
throne of his kingdom, that he shall write him ,19'7M ,190-7V_NINTD MIND NIYN-NN
a copy of this law in a book, out of that which .DY70 DINdN

is before the priests the Levites.

He shall have written for him this two fold teaching.

This order Deut 17:18 and the order in Deut 31:19 that every Jew should have a
Torah for his personal use combine to require the King to have two.
Meam Loez 17:231
Mishne (double) of the Torah. One that comes and goes with him and a second
that reposes in his treasury.
Sanhedrin 21b
Torah Temimah 5:163



Shoftim Deutl17:18:9-13

And it shall be, when he sitteth upon the i'7 ANDI--iND7NN RO 7V ,iNQAY) Nl N
throne of his kingdom, that he shall write him ,'197M ,0190-7VY . NINTD MIND NIYN-NX
a copy of this law in a book, out of that which .D0'170 DDdD

is before the priests the Levites.

And he shall write this teaching.

Deuteronomy is known as Mishneh Torah “repetition of the Torah”.
It is mentioned in this sentence. Monk 139



Shoftim Deut18:1:1-4

The priests the Levites, even all the tribe of
Levi, shall have no portion nor inheritance with
Israel; they shall eat the offerings of the LORD
made by fire, and His inheritance.

770,17 VAY-72 D170 D'ND7 N'N-NT7 N
N7021 NIN' 'YK ;IRW-DY--NT70)I
H7IN

The Kohanim and Leviyim shall not have.

What is the connection between this chapter and the last one dealing with Kings
and Judges?

In Deut 17:9 the priests are mentioned as being consulted in a case that baffles the
judges or the King (not clear).

In Deut 17:17 the King is instructed to have the Levites and priests write a Torah
for him. And the King must visit the High priest in order to consult the Urim
and Tumim.

Commentators see in these sections the leadership of Bnei Yisroel. First the

Torah deals with the courts then the King, and the priests. Spiritual authority
Judicial authority

Military authority.
Meam Loez 17:238



Shoftim Deut18:1

The priests the Levites, even all the tribe of
Levi, shall have no portion nor inheritance with
Israel; they shall eat the offerings of the LORD

7'70 ,'17 V2Y-72 D170 DIND7 NIN-NT7 X
N7021 NIN' 'YK ;IRW-DY--NT70)I

H7IN
made by fire, and His inheritance.
In Pirke Avot there is mentioned the three crowns a person could attain:
Crown of s it inherited
- to acquire depends on the individual,
Torah his diligence in study. No
Kingship - the will of the people.
Priesthood - Neither individual nor the will Inherited — even if he is
of the people. not worthy

Meam Loez 17:238



Shoftim Yedidyhs Bar mitzvah
Cleveland

Mr and Mrs Lefko August 27, 2004
Jane and Jordan



Shoftim Deut18:3:14-18

And this shall be the priests' due from the
people, from them that offer a sacrifice,
whether it be ox or sheep, that they shall give
unto the priest the shoulder, and the two
cheeks, and the maw.

NXN ,0Y0 XN DN VOYN NI AT A
10327 ,|MI :NY-DX 1iY-DX--N2TN 'NAT
.N2AFNI ,0"'N701 YITD

And give to the Cohen the shoulder the cheeks and the stomach

as symbols of atonement for sins committed through:
Action - the shoulder symbolizes action
Speech - the cheeks symbolize speech
And the stomach - The stomach symbolizes thought since it is an inner organ
hidden from sight.

Meam Loez 17:240



Shoftim Deut18:4:1-2

The first-fruits of thy corn, of thy wine, and of T2 'YK, 0YT QYR ARRT N'WRY T
thine oil, and the first of the fleece of thy A7-|DN--7INY
sheep, shalt thou give him.

The first fruits of your grain

The Shema is related to Terumah

- The permission to eat Terumah occurs when we can see three stars at night -
same for Sabbath Rambam Hilchos, Terumah 1:2.

- The reference to Terumah is the only time sunset is mentioned in the Torah
Lev 2:7.

- The first Mitzvah of the day is the Shema.

- First of the fruits of your corn, of your wine shall you give to him Deut 18:4.

- Both Terumah and Shema should be performed energetically and with alacrity.

Meam Loez 17:240



Shoftim Deut18:13:1-5

Thou shalt be whole-hearted with the LORD A'WN7X NN OY ,NNR 0NN Al
thy God.

Be perfect with ‘Hashem’ your God.

The ‘Taf’ in ‘tamim’ is written large to signify:
‘Taf’ signifies truth (Shabbos 104a)
‘“Taf’ completes the alphabet and therefore signifies completeness
‘Taf’ signifies truth in that truth at first may appear less attractive than
falsehood but in the end it will prevail.
‘“Tamim’ - the Gematria is 490 same as ‘guf v'neshamah’ body and soul
indicating completely being engrossed in being with God.
Munk p219
gimel-3, vov-6, peh-80, vov-6, nun-50, shin-300, mem-40, heh-5=490
taf -400, mem-40, yud-10, mem-40 = 490



Shoftim Deut18:13:1-5

Thou shalt be whole-hearted with the LORD A'N7X NN OY ,NNA 0NN Al
thy God.

You should be ‘Tam’ - simple - in your trust of God.

- You must judge people favorably yet always be on the lookout not to be
cheated — don’t be naive. Only trust God.

Therefore, get every contract in writing - to avoid later conflict. It is a sign of
your love for people to plan ahead to avoid disputes with them.

Chafetz Chaim
Pliskin p408



Shoftim Deut18:15

A prophet will the LORD thy God raise up unto
thee, from the midst of thee, of thy brethren,
like unto me; unto him ye shall hearken;

NN A7 07 ,ND 'NRN A2FN R 10
HYNYR 1IN 7R

Non-Jews suggest that this passage predicts the future rise of Jesus.

R’ Norman Crandus



Shoftim Deut19:5:21-22

as when a man goeth into the forest with his 0'YY 20NY W1 1NYI-NK K UKE A
neighbour to hew wood, and his hand fetcheth apE '7!2_}';! Yy N0y II'.\.AJ I'T'rg ﬁﬁ‘ﬂ!
a stroke with the axe to cut down the tree, and -'m'o'-n' NI .:nm -Imri-ni,{ }(XD'I Yl.!D'.IT.-i
the head slippeth from the helve, and lighteth ’ AAI~-AYNA-0MYA AR

upon his neighbour, that he die; he shall flee
unto one of these cities and live;

Accidental but close to purposeful, ‘shogeg Kjariv lemazid’.

- Inthis case he knowingly - performed a dangerous activity with a friend
nearby. This obligates greater caution.

- Accidental killing of another in Jewish law does result in relegating the killer
to one of the cities of refuge. It raises the obligation to be so careful that you
do not carelessly injure another. No driving while intoxicated. Lock up your
gun cabinet. Car keys, etc.

Norman Crandus



Shoftim Deut19:5:13-20

as when a man goeth into the forest with his
neighbour to hew wood, and his hand fetcheth
a stroke with the axe to cut down the tree, and
the head slippeth from the helve, and lighteth
upon his neighbour, that he die; he shall flee
unto one of these cities and live;

,0'YY 20N7 Y12 1INYI-NX N YKL D
77720 7931 ,YVn N7 122 0T NNT
SN 01! NIN_DNLINYI-NIN X¥NT YYD-[N
MDI--NZXD-DVD NNOX

And the metal flies off the wooden handle [of the ax] and finds his friend.

And the metal caused (splinters) from the tree and it finds his friend.

The first translation suggests he was negligent in not checking that the ax head
was secure to the handle and negligence would not fit the definition of
unwitting murder which requires that the event be completely unforseen and
unavoidable such as the second example.

Meam Loez 17:258



Shoftim Deut19:9:12-19

if thou shalt keep all this commandment to do ,ANWY7 NNTD NIYAN-79-NIX YNYND-'D 0
it, which | command thee this day, to love the NIN'-NX NIDXY7 ,0 D XA DIX WX
LORD thy God, and to walk ever in His ways-- 7 N90!--D'M'D-72 ,1'1TA N7 '
then shalt thou add three cities more for thee, NIRD YYD 7V ,0MY Y TiY

beside these three;

To love the Lord your God and to walk in his ways all the days.

We must walk in God’s ways every day by emulating Him by being kind and
compassionate every single day of our lives.

Pliskin VLK p409



Shoftim Deut 20-19:10-13 p 833

When thou shalt besiege a city a long time, in nN'7Y DN7n7 DAY 0! WX XD-D O
making war against it to take it, thou shalt not 17V DTI7_AXY-NX N'NYN-N7 ,AYONY
destroy the trees thereof by wielding an axe ' :NTDN N7 INKRI 7NN R -2
against them; for thou mayest eat of them, but IR 19N NA7 ,NTYN YV DTRD

thou shalt not cut them down; for is the tree
of the field man, that it should be besieged of
thee?

When you besiege a city for many days and wage war against it thou shalt not
destroy its trees.

Preventative medicine
- This teaches us not to destroy anything useful to man that he will need later
- 1.e., especially his health.

Jakobovits 1994



Shoftim Deut 21:7:3-8

And they shall speak and say: 'Our hands have

not shed this blood, neither have our eyes
seen it.

-NX (109Y)) NDOW N7 ' T NN YT
AR N7 1101010 DT

Out hands did not spill this blood

Can anyone imagine that the elders of the city truly slew anyone? The word
‘Shafchu (h)’ is spelled with a ‘heh’ instead of a ‘vov’ yet the word is still
pronounced as if it had a ‘vow’. The Rabbi’s suggest that this extra ‘heh’
represents the five obligations incumbent upon Jews to provide a stranger
food, drink, lodging, protection and provisions for his journey. Their
declaration affirms that the elders did not deny the slain person any of these
items.

Rashi



Ki Tzetzeh

Deuteronomy
21:10



Ki Tzetzeh Deut 21:10:1-3

When thou goest forth to battle against thine
enemies, and the LORD thy God delivereth
them into thy hands, and thou carriest them
away captive,

NN DM ;' R-7V_0N0N7A7 KYN-1D *
1Y NYI--TA '

When you go out

When you go out - to war - you also go out of the usual halachic restrictions.
When your life is in danger:

You may eat forbidden foods to stay alive.

You may fight on the Sabbath for the life of yourself and your people.

You may take a gentile woman.

Or Hachayim 1905



Ki Tzetzeh Deut 21:10:4-5

When.thou goest forth to battle aga-inst thine NIN D_YUIN-2Y ,ANNYRYT KYD-1D 1
enemies, and the LORD thy God delivereth 4 DY T NN
them into thy hands, and thou carriest them T

away captive,

Against your enemies.

Is this not redundant?
Of course you go out to war against your enemies.
The Torah here wishes to remind the soldier that when he goes to war his only

purpose should be to avenge himself on the enemies of the Jewish people.
Not in order to indulge in things which are normally forbidden.

It should not be a war of conquest or plunder.

Or Hachayim 1905



Ki Tzetzeh Deut 21:10:10-11

When thou goest forth to battle against thine
enemies, and the LORD thy God delivereth
them into thy hands, and thou carriest them
away captive,

TTTTT

1Y NV TR 07X

And you take a prisoner.

This is a commandment unless you have been instructed to kill all survivors
l.e., Deut 20:16

You are permitted a captured woman only after she is a prisoner. You must not
point her out and then capture her and use her this way.

This is why the Torah writes this sequence

You have taken a prisoner and then you see amongst the prisoners....

Or Hachayim 1906



Ki Tzetzeh Deut 21:11:4-5

and seest among the captives a V\(oman of P7YNI INA-NO! YN 1WA TR K
goodly form, and thou hast a desire unto her, NWRY 79 DN,

and wouldest take her to thee to wife;

A beautiful form.

And you will desire her.

And you will desire her refers even to an ugly looking prisoner. If so it is strange the Torah
did not merely write. “if you see a woman amongst the prisoners.”

Note, the torah write the word ‘bah’ within her, rather than ‘ohsah’ “her”. This means that the
soldier is not infatuated with her outward appearance but something special inside her
and therefore she can be attractive even if outwardly ugly.

This interpretation is suggested by the rules setup to deprive her of outward beauty:
shave her hair
let her nails grow or be cut short
make her live in your house and see her true character not merely outward beauty
and then it does not say if you do not want her.
but

If you don’t want what is inside her you must send her away.

If you like her holy spirit her true character ok

If you are no longer attracted by her external appearance.

Or Hachayim 1905



Ki Tzetzeh Deut 21:15-17

21:16

21:17:19-21
If a man have two wives, the one bgloveq, and the NN NDXD ,0'Y) Y YRY [MON- 10
other hated, and they have born.e him Fhlldren, both N2UNRD 02 17-TY' AW NDRD|
the beloved and the hated; and if the first-born son ANIWY 1920 [0 N1 el
be hers that was hated;
then it shall be, in the day that he causeth his sons to ;NN NI, 1NA-NIX 7'NID DIk Nl TY
inherit that which he hath, that he may not make the -[2 "19-7V ,N2NXD-2-NK 1227 710 K717
son of the beloved the first-born before the son of b A Yh
the hated, who is the first-born;
but he shall acknowledge the first-born, the son of '9 7 NNY 0 ARNYD-20AN-NX D T
the hated, by giving him a double portion of all that i7 1IN N'URY NIN-1D 07 ,RYAT-YN 702,01
he hath; for he is the first-fruits of his strength, the {o} .n1d2Nn VYYN

right of the first-born is his. {S}

To him is the right of the firstborn (21:17:19-21)

If a man die his (first born son) inherits ‘P1 Shenayim’ double. Bt not if the mother
dies.
This is learned exegetically - ‘1o’ to him, i.e., to the father - not the mother. To
the father applies the law of the first born.
Bava Basra 122b1 - Mishnah



Ki Tzetzeh Deut 21:17:5-18

but he shall acknowledge the first-born, the 19 {7 NNY ;D! ANNWD-2 DAN-NK D T
son of the hated, by giving him a double NWIRA XIA-D i N:m'-'wx -7-33' DY
portion of all that he hath; for he is the first- {o} .ndan Ugwn i ,ink
fruits of his strength, the right of the first-born ' '

is his. {S}

And the hated one.

Why was one wife loved and the other hated?

Hint: from the word ‘laseniya’ which can be rearranged to ‘li-soneh’,
she hates Me, that is, she acts in defiance of God’s will and His mitzvos.

She was wicked and therefore hated by God and by her husband

Alternatively she is hated only relative to the fact that her husband prefers the other
wife through no fault of her own and therefore she was blessed with the first
born son.

Kestenbaum 459



Ki Tzetzeh Deut 21:16:2-5

then it shall be, in the day that he causeth his WK NX,IN2-NN 17'0I0 DI A TV

sons to inherit that which he hath, that he may N2NKD-2-NN 1227 701" K9—-i7 e
not make the son of the beloved the first-born T 3530 :nN-Ian—p 19-5y
before the son of the hated, who is the first- ' T S
born;

And it shall be on the day that he bequeaths to his sons.

“V' hayah’, implies gladness.
A father is happy that he can leave a heritage to his children.

Munk 97



Ki Tzetzeh Deut 21:17:12-14

but he shall acknowledge the first-born, the
son of the hated, by giving him a double
portion of all that he hath; for he is the first-
fruits of his strength, the right of the first-born
is his. {S}

i'7 NN7 ,09 ARNAWD-[2 D0AN-NIN D T
NIN-'D 17, NXA-IUX 752 ,01Y '
{o} .n1d>2Nn vYYN i7 ,IIX N'YKRY

In all that is found with him

From this we learn that a first born takes his double portion only from those assets in
his father possession at the time of the father’s death. If the asset is not “found
with him”, the son does not get double but he shares posthumous assets equally
with his brothers.

Bava Basra 123b1



Ki Tzetzeh Deut 21:18:7-8

If a man have a stubborn and rebellious son,
that will not hearken to the voice of his father,
or the voice of his mother, and though they
chasten him, will not hearken unto them;

12)'X--NiN1 N0 |2 ,W'KR7 - ne
JNR A0 ;K 721 11X 2ipa uny
.DN'IX YNy N7

He refuses to listen

Why does the torah write ‘ainnenu’ instead of ‘ainenu’ with one ‘nun’?
To emphasize that when the evil urge dominates within man this deprives man of his

normal ability to hear and understand.

Or Hachayim 1915



Ki Tzetzeh Deut 21:18:9-12

If a man have a stubborn and rebellious son,
that will not hearken to the voice of his father,
or the voice of his mother, and though they
chasten him, will not hearken unto them;

12)'%--NiN1 N0 |2 ,W'R7 - ne
JNR AN0YIMK 7ipa1 AR Zipa ,yny
.DN'IX YNy N7

The voice of his father and the voice of his mother.

Why does it not say
“The voices of his father and mother’.
To make it more difficult to fulfill this stipulation and therefore more difficult to

become guilty enough to warrant the punishment.



Ki Tzetzeh Deut 21:23:2-3

his body shall not remain all night upon the 1727R M- ,YYn-2Y iNy2) [TN-KY 2D
tree, but thou shalt surely bury him the same N 'N--” ‘U9 DR n'?'?ﬂ-.':;)--NInD nina
day; for he that is hanged is a reproach unto n ,'*]'.D"?N AN 'wm ,qhmu-nx -
God; that thou defile not thy land which the S S '{0} -.ﬂ'?DJ 1-7
LORD thy God giveth thee for an inheritance.

{s}

You shall not allow his body to remain (hanging) on the beam (all night) rather you
shall surely bury him.

The word ‘to bury’ is repeated. We derive the rule that the instrument of his execution
l.e.,

the stone of Skilah, the beam the body was hung on till nightfall, the sword of ‘hereg’

the scarf of Cherek are also to be buried and no benefit ever derived from them.

BT Avodah Zarah 62b3



Ki Tzetzeh Deut 22:1:12-13

Thou shalt not see thy brother's ox or his "y-NIN IN NN NIY-NN DXIN-N7 X
sheep driven away, and hide thyself from DA'WT AR ‘DAN ANYUNAL 0N
them; thou shalt surely bring them back unto T -].m{'?

thy brother.

You shall not see the ox of your brother or his sheep straying and hide from them;
return, you shall return them to your brother.

Return here implies that a lost object should be returned and left in the possession of
the owner even if the owner is not made aware of the return of the object.

BT Babba Kamma 57a2



Ki Tzetzeh Deut 22:2:18-19

And if thy brother be not nigh unto thee, and —IPYT N1 ,7'7% DK 27 K9-DKI 2
thou know him not, then thou shalt bring it WAT TV qAY NI ,ANM iR-7X INO0KI
home to thy house, and it shall be with thee 7 IMawnl NN 3'NX

until thy brother require it, and thou shalt
restore it to him.

And you shall return it to him.

Physician compensation

A moral imperative. It is an obligation upon the physician to heal the sick just as it is
a mitzvah to return a lost donkey.

If you must return a lost object so much more must you return to a person his lost
health. You can’t charge for performing a Mitzvah but for *’trouble effort’
tirchah you can charge.

You can charge for stabbing and feeding the donkey. You can charge for any
expenses you incurred.

Rav Tendler 1990
Eisenberg 1995 3



Ki Tzetzeh Deut 22:2:18-19

And if thy brother be not nigh unto thee, and —IPYT N1 ,7'7% DK 27 K9-DKI 2
thou know him not, then thou shalt bring it WAT TV qAY NI ,ANM iR-7X INO0KI
home to thy house, and it shall be with thee 7 IMawnl NN 3'NX

until thy brother require it, and thou shalt
restore it to him.

And you shall return to him

That you are obligated to teach halachah and mussar, religious law and religious
morals, and return this heritage to Jews who have lost it.
Or Hachaim 1919
Just as a doctor is obligated to return the health of an individual to him if he has lost
It. This is a mitzvah and he must not, just like the teacher, request any payment
for this service.



Ki Tzetzeh Deut 22:5:1-11

A woman shall not wear that which pertaineth W27'-N71 ,NWR-9Y 102-"70 NtA-NY 0
unto a man, neither shall a man put on a L)' NN NAYIN 'UNYR N 12
woman's garment; for whosoever doeth these - ' ' {9} .NYN NWY-7D
things is an abomination unto the LORD thy '

God. {P}

It is improper for a man to wear something normally worn by a woman and vice versa.

Not only the fact of the wearing but the purpose. Is important if it is to interact with
the opposite sex it may lead to adultery.

Bracelet - Earring typically worn by women will enable a man to mingle with

women military clothes on a woman. - Nazir 59a

Yael used a peg to kill Sisra so as not to use a sword and be violating the prohibition
against using an implement identified as belonging to males.

A man is not permitted to groom himself like a woman i.e., shave his legs, axilla etc.

What if the minhag changes? Even if goyim do it may a Jew do so? Yes (Minhag
olom) custom is custom. If it is no longer restricted to men Jewish men can also
do it.



Ki Tzetzeh Deut 22:5:1-11 (continued)

A woman shall not wear that which pertaineth
unto a man, neither shall a man put on a
woman's garment; for whosoever doeth these
things is an abomination unto the LORD thy
God. {P}

Wa7'-N71 ,nWR-7V 122-"70 Nn-X7 0
07X NN NAYIN D NYWK N7 1)
{o} .NIN NWV-1

A woman to wear her husbands coat to be warm is permitted.

Not permitted if done to look like another sex. If one removes hair to be a body
builder or for health reasons or for his profession it is permitted.

Tsitsis - Tefillin - are not permitted to a woman no matter what her intention since
these are exclusively male items.

Bracelets are therefore ok since they are not being worn to look like the opposite sex.

How about a unisex garment? No difference in female or male in the garment
completely unisex. Ok to wear.

But those for which the man has his and she has hers. Not ok to wear.

But we are permitted to follow the activities of the Goyim as mores change.



Ki Tzetzeh Deut 22:7:12-13

thou shalt in any wise let the dam go, but the
young thou mayest take unto thyself; that it
may be well with thee, and that thou mayest
prolong thy days. {S}

-NZN D2AD-NXI ,DXD-NX NYN N7Y T
{o}_.0m: MoKl 77 20" |vnYT 77

If one finds a birds nest

With the mother sitting

on the eggs or on her chicks
one must first take the
mother and then her children.

This is one of two commandments where if you follow it the Torah tells you the
reward. Your life will be extended. Deut 22:7. This seems like a minor
commandment. The other is to honor your parents Ex 20:12

Why does God not tell us the reward for the other Mitzvot? Because we may put
aside the commandments whose reward is small in order to do the
commandment whose reward is greater. Therefore, strive to do all the
commandments whether they seem important or unimportant in your eyes.

Meam Loez 15 XXVI



Ki Tzetzeh Deut 22:7:9-11

thou shalt in any wise let the dam go, but the , ,

) : -NEN D'2D-NKXI ,DXD-NX N7YR N7Y T
young thou mayest take unto thyself; that it {0} .om: FoANAT A5 10 Ry Y
may be well with thee, and that thou mayest DR KDL A0 AT L
prolong thy days. {S}

For following and observing the torah there is a guarantee “That 1t shall go well
with you and will live along life.

Munk 121



Ki Tzetzeh Deut 22:7:1-2

thou shalt in any wise let the dam go, but the
young thou mayest take unto thyself; that it
may be well with thee, and that thou mayest
prolong thy days. {S}

-NPA DI2AN-NNXI ,OXD-NX NZYN N7Y T
{o} .om! m>xD| ;77 20" |YNT7 77

You shall surely send away.

This helps to preserve the species (Rambam) (R Bachya).

- ‘Shalach teshalach’, you shall surely send away, is repeated to indicate that even
If the mother comes back many times you should continue to chase her away
each time (BT Chulllin 141a).

- “Chase away the mother”. What will be your reward?

“You may take the young”. You will be blessed with children.

- This teaches a fundamental lesson. Parents in the animal Kingdom are devoted
to their young. So must we be to our children.

- See the next Posuk

Meam Loez 18:p29



Ki Tzetzeh Deut 22:8:1-4

When thou buildest a new house, then thou ;7337 NYN N'WYLYTN N'A NJAN ' N
shalt make a parapet for thy roof, that thou 7910 79!-'2 N2 D'NT D'WN-N7|
bring not blood upon thy house, if any man fall AN

from thence.

Why does this sentence follow the one about chasing away the mother bird?

A person who performs this mitzvah will merit to build a house and a guardrail -
which is another mitzvah and will lead to other mitzvot and other blessings i.e:
- to plant a vineyard 22:9 and not plant different species
- to plow his field 22:10 and not plow with an ox and donkey

Meam Loez 18:30



Ki Tzetzeh Deut 22:8:5-7

When thou buildest a new house, then thou 0227 NpYNn N'WY] L,YUTN DA N)AN ' N
shalt make a parapet for thy roof, that thou 7910 79'- N2 0'NT D'YN-NT
bring not blood upon thy house, if any man fall AN

from thence.

You must build a parapet on your roof.

This proves that the duration of life is not necessarily predetermined but that if a
person is careful and avoids danger he will more likely attain his natural length
of life.

Take measures to avoid accidents.

Rosner 1994

We are instructed to build in a safe and responsible manner for our safety and the
safety of others.



Ki Tzetzeh Deut 22:10:1-5

Thou shalt not plow with an ox and an ass 17N NN2AI-IiYA WANN-N7 !
together.

We may not harness any two species of animals together.

A donkey does not have the strength of an ox. It is not fair to either animal to make
them try to work together. It is not merciful.

Meam Loez 18:34



Ki Tzetzeh Deut 22:11:3

Thou shalt not wear a mingled stuff, wool and {0} .ITN' D'NYD1 NY ,TIVYY YA N7 N
linen together. {S}

Do not wear shatnez a mixture of wool and linen (in one garment) together.

This word signifying the forbidden mixture of wool and linen is combined from the
words
‘Saveh’ - combed - STNZ Shatnez.
“Tavuee’- spun
‘Noz> - woven
If wool and linen are combined in any of these ways the garment is forbidden. If
only two threads are so combined it is forbidden. They can be worn if not sewn
together or in a material that is not worn such as a tent.

Meam Loez 18:34



Ki Tzetzeh Deut 22:11:3

Thou shalt not wear a mingled stuff, wool and {0} .ITN' D'NYD1 NY ,TIVYY YA N7 N
linen together. {S}

Do not wear the forbidden mixture wool with linen combined together.

This law is a ‘chok’, a decree that transcends human understanding yet the Rabbi’s
have offered some explanation for this prohibition.

Abel brought God an offering of sheep
Cain brought one of flax (Gen 4:3-4) (fruit, linseed)
It is not fitting that the offering of the righteous be joined with the offering of the
sinner
Meam Loez 18:35
- A mixture of wool and linen was used for curtains and some priestly garments
and therefore should not be used for the mundane.
- But could be combined in threads of tzizit BT Yevamot 4a.



Ki Tzetzeh Deut 22:12:1

Thou shalt make thee twisted cords upon the ,2AN10 NIiD1D YAIXR-7V ,77-nWyn ,0'773 2
four corners of thy covering, wherewith thou {o} .m2-NEIM KX
coverest thyself. {S}

It is written in consecutive verses.
You shall not wear shatnez - wool and linen together.

You shall make for yourselves twisted fringes.

The positive commandment of tzitzis overrides the negative commandment of
shatnez prohibition.

Why does a (+) commandment override a (-) commandment?
- shows fear of God - not willing to violate his command.

+ shows love of God desire to do what he asks.
It is better to show than fear - only if one can’t do both. If one can do both without

violating the other that is best and a person then has no reason to violate one of

them.
Today we do not make tzitzis of shatnez under any circumstances. BT Yevamoth

4b4 comment 30.



Ki Tzetzeh Deut 22:15:29
Deut 22:19:7

then shall the father of the damsel, and her
mother, take and bring forth the tokens of the
damsel's virginity unto the elders of the city in
the gate.

-NXCIR'YIND ;ANANIE YIN AX NEYII0
YYD--YD IPT-IX YI0 YHNa

And they shall fine him a hundred shekels of
silver, and give them unto the father of the
damsel, because he hath brought up an evil
name upon a virgin of Israel; and she shall be
his wife; he may not put her away all his days.

{s}

"AX7 1I0]1,902 NXN MK 1W)y| O
7XW N'ANA 7Y LU0 DY RYIN 'D--NYD
-2 ANYYY 1-NT ,NYNT Nnn-i)

{o} .Im:

Written 21 times in the torah without the final ‘heh’. Hanar(ah) vs hanarah.
Keri-Uchesiv requires us to pronounce it with a heh. One exception see V19
where it spelled and pronounced with the full spelling. In BT Kesuvos 40b it
explains: The full spelling refers to a girl up to 12 years old plus for the first 6
months of her adolescence only. Not to one older. For those older the shortened
form without the heh is used.

BT Kesubos 40b
Kestenbaum 461



Ki Tzetzeh Deut 22:19:1-4

And they shall fine him a hundred shekels of -NYAIN "AX7 12N1,900 XN INX 1¥y] v*
silver, and give them unto the father of the -i'71 ;9w n'HNA Y Y1) 0Y RNIN 1D-
damsel, because he hath brought up an evil {o} .IM-72 ANy 721'-N7 ,nYX7 n'an

name upon a virgin of Israel; and she shall be
his wife; he may not put her away all his days.

{S}

And they shall fine him 100 Shekalim.

This is an allusion to the 100 Berachot each person is meant to recite each day.
It is based on BT Menachos 43.
also see Deut 10:12.
What does God want of us?
‘Mah’ is (=) to ‘meah” one hundred.

Or Hachayim 1922



Ki Tzetzeh Deut 21:16

then it s.haII Iz?e, in the qay that he causeth his WK DX ,ID2-NX 19'NI0 DI NI TO
sons to inherit that which he hath, that he may NNRD-2-NX 122Y 901 K919,
not make the son of the beloved the first-born A520 ,NNWA-[ 197y
before the son of the hated, who is the first- ' T S
born;

And it shall be on the day that he bequeaths to his sons
implies gladness
A father is happy that he can leave a heritage to his children.

Munk 97



Ki Tzetzeh Deut 22:23:7-9

Deut 22:25:
If there be a damsel that is a virgin betrothed U7 NWANND NN W N Ao
unto a man, and a man find her in the city, and .ANAY 2DYI 'V W'R ARYNA
lie with her;
But if the man finq the damsel that is WID-NN UKD N¥YD' NTWA-DN] DD
betrothed |rT thg field, and the man take hold 1DWI ,WUND PA-PTNN,NYIRND
of her, and lie with her; then the man only that JITAY--ANY DY-YK UKD N1 ARy

lay with her shall die.

The Torah puts forth two examples - A woman who does not cry out in the city and
the woman who does cry out in the country.

We can learn an important lesson from one example that the Torah does not even
mention namely what is the guilt of a woman who cries out in the city? Itis
understood that if a woman would cry out in the city a citizen would definitely
come to her aid. No one would blithely go about their business. They were
expected to be responsible citizens. As so should we.

Cara Passman
27 Aug 2004



Ki Tzetzeh Deut 22:24:14-16

then ye shall bring them both out unto the
gate of that city, and ye shall stone them with
stones that they die: the damsel, because she
cried not, being in the city; and the man,
because he hath humbled his neighbour's wife;
so thou shalt put away the evil from the midst
of thee. {S}

,NIND 1'WD WY-7X DNIY-NX DDNRYINE T
-7V WID-NX--INN| D)2X2 DDX DNY20
N2T-7V WIRD-NNE WA NRYY-N7 WX 1T
VD DV DY NYR-NIX NIY-IYR

{0} A2

On the matter that

Could have been written much more succintly using the hebrew word ‘ki’,
because, and we know the Bible does not use extra words. So what can we
learn from these seemingly extra words?

The word ‘davar’, the matter, has the same letters as “dibur’, speech.

The Rabbi’s learn from this that words were exchanged between the girl and the
rapist and between the girl and two witnesses and she did not heed the warning.
Therefore, it is proper that she be punished.

Meam Loez 18:46



Ki Tzetzeh Deut 22:26:1-4

But unto the damsel thou shalt do nothing; NON W17 'N,02T nWYN-N7 19371 1D
there is in the damsel no sin worthy of death; INXYM ,INYI-7V WK DIR KD ' NN
for as when a man riseth against his neighbour, NTD 2T L, |2--W9)

and slayeth him, even so is this matter.

And to the maiden you shall do nothing

From this verse we learn the axiom that one is not held liable for actions he could not

avoid.

See Bava Kamma 28b3 - A pitcher disintegrates in the owners hands leaving only
the handle in his hand damage then occurs from the fallen contents, water or
shards of glass or pottery. He is not liable (up until the time when he should

have cleaned up or warned others).

Meam Loez 18:34



Ki Tzetzeh Deut 23:4:1-6

An Ammonite or a Moabite shall not enter into the NI DA IR 7072 ARG iRy N-NT T
assembly of the LORD; even to the tenth generation -
shall none of them enter into the assembly of the
LORD for ever;

An Ammonite or Moabite shall not enter into the congregation of the Lord.

.O7IV-TY NN 70572 DY NA-NT7 WY

The experience with Ruth, a Moabite, teaches us that this proscription against Moabites
becoming Jewish refers only to males. Ruth, a Moabite woman, could even merit
becoming an ancestor of King David and of the future Messiah.

Women were not included in this prohibition. “They did not greet you with bread and water
when you were on the way and because they hired Bilaam to curse you”, applies to men
not women Deut 23:5.

Meam Loez 18:52

We know it is a prohibition against males only not females
The Torah speaks of ‘amunai’ not the feminine form ‘amunos’.

It is not the way of the women to go out. Therefore they are not guilty of not coming forward
with bread and water.

Or Hachaim 1924

And besides even if they wished to bring bread and water the women would have had to
obtain their husband’s consent. Absent that consent they have no fault. Their husband’s
would never have consented.

Or Hachaim 1928



Ki Tzetzeh Deut 23:3:3

A bastard shall not enter into the assembly of
the LORD; even to the tenth generation shall

none of his enter into the assembly of the
LORD. {S}

SY'WY NIT DA NN 7072 2770 NA-N7 A
{o} .n1In' 707 17 Na-NY

A strange people - ‘am zer’.



Ki Tzetzeh Deut 23:4

An Ammonite or a Moabite shall not enter into
the assembly of the LORD; even to the tenth
generation shall none of them enter into the
assembly of the LORD for ever;

NIT D3 NN 702 NI iRy NQ-N7 T
.O7IV-TY NN 70572 DY NA-N7 WY

By Ammonites and Moabites you must not have them enter the congregation of
Hashem even to the 10™ generation for all eternity.

For mamzer it only says for 10 generations and does not also say ‘ad olam’, for all
eternity. This indicates a difference. When Moshiach comes all the mamzer’s
will be cleansed and no longer prohibited.



Ki Tzetzeh Deut 23:10:6-9

When thou goest forth in camp against thine YON--PAY] ' R-7U ,N)0N KYD-'D *
enemies, then thou shalt keep thee from every - T lﬂ T
evil thing.

You shall guard against any evil thing

Why do we need the word ‘davar’, - thing - “you shall guard against any evil” has
the same meaning?

‘Davar’ has two meanings word and thing.

An evil word - defamation insult, falsehood can cause more harm than the enemy.

This seemingly unnecessary word can teach us that important principle.

BT Kesubos 46a
Kestenbaum 4b3



Ki Tzetzeh Deut 23:11:5-8

If there be among you any man, that is not NINY NIN'-N7 WX LYK 2 DD N0
clean by reason of that which chanceth him by N7 ,NINN7 yINn-7x X¥1--N7'7-npn
night, then shall he go abroad out of the camp, .NINNAN JIN-78 N

he shall not come within the camp.

Rather than us the word ‘tameh’, “defiled”,

the Torah uses a kinder softer phrase ‘asher lo yohiyeh tahor’, that uses four full
words.

We know the Torah is precise with every letter. These added extra words used to
avoid an uncomplimentary term should teach us all how careful we must be with
out own speech and expressions.

Meam Loez 18:58



Ki Tzetzeh Deut 23:24:1-4

That which is gone out of thy lips thou shalt AYNKD N'YWYINYR ,Q'TNOY KYin T
observe and do; according as thou hast vowed AN2T WK ,NATY LN NN AT
freely unto the LORD thy God, even that which ' o - {0} .:].'93

thou hast promised with thy mouth. {S}

You shall carry out what you have promised with your lips and do it.

If you make a promise you should wait to make it until you are ready to carry it out
forth with. That’s why the Torah immediately writes and “you do 1n accordance
= your vov”

Or Hachayim 1931



Ki Tzetzeh
Deut 23:25:9-12

When thou comest into thy neighbour's DY AYINI, Y1 DDA NN D N

vineyard, then thou mayest eat grapes until {0} [N N7 ™7-9X VAW U913
thou have enough at thine own pleasure; but B vl Ee TR T I T

thou shalt not put any in thy vessel. {S}

When you work in the vineyard of your friend you may eat till you are satisfied but
may not put any into your own vessels.

We learn from this that a worker may eat at the time of picking but not later.

Bava Metzia 87bl



Ki Tzetzeh Deut 23:24:10-12

That which is gone out 9f thy lips thou shalt VUKD D'WYI MWD oW K¥in T
observe and do; according as thou hast vowgd PI2T WK ,NIT) AN AINY BT)
freely unto the LORD thy God, even that which {0} .9'92

thou hast promised with thy mouth. {S}

As you have said with your mouth

How else could a person say things?

The Zohar teaches Vol 111 page 294 commenting on Kohelet 10:20:

‘For a bird of the sky may carry the sound etc’.

A person may only have a thought and his lips already move without his being aware
of it.

Or Hachaim 1931



Ki Tzetzeh Deut 24:1:17:20

When a man taketh a wife, and marrieth her, N7-DX N1 A%V, NWR UK N7-'D N

then it cometh to pass, if she find no favour in 2T DY A2 N¥YN-'D 1WA [D-KYAD
his eyes, bec.aus.e he hath found some | ANYYI AT MILNNMD 190 A7 ANd)
unseemly thing in her, that he writeth her a bill JnMan

of divorcement, and giveth it in her hand, and
sendeth her out of his house,

Writ of Divorce

Written here and verse 1:19 and 3:7 without a ‘vov’. The absence of two vows = 12.

The word ‘get’, also has a Gematria of 12. Therefore, there is an age old custom of
writing every ‘get’ in exactly 12 lines.

The word ‘get’ is not found anywhere in Tanach and is not linguistically related to
any Hebrew word. Also in the entire Tanach we never find the letters ‘gimel’
and ‘tet” side by side in any word alluding to separation by divorce and thereby
lack of togetherness. In fact there is only one word in Tanach that has both
letters in it. ‘Egrat li’, bowls, and even here separated by another letter Ezra 1:9.
In Ezekiel 22:25, they are next to each other but end one word and start another.

Peirush HaRokeach
Kestenbaum 463



Ki Tzetzeh Deut 24:1:19-20

Wher-1 a man taketh a w.lfe, an(?l marrieth her., N7-DX D' AV, NYR UK NP-1D R
then it cometh to pass, if she find no favour in 2T DY A2 N¥YN-'D 1WA [D-KYAD
his eyes, bec.aus.e he hath found some | ANYYL AT DI DN 190 A7 AN))
unseemly thing in her, that he writeth her a bill JnMan

of divorcement, and giveth it in her hand, and
sendeth her out of his house,

A document of severance.

Quoted in Kiddushin 60a3.

This phrase indicates that a get is valid only if it completely and finally severs the
bonds of marriage. A partial get is not valid.



Ki Tzetzeh Deut 24:2:5-6

and she departeth out of his house, and goeth JNX-Y'RYT DN, N0 INTANn ARy A
and becometh another man's wife,

Another man

Implies another type of man.
The first husband divorced his wife because of her sexual misconduct.

The second married her despite these faults (Gittin 90a).

The Torah strongly suggests he will not derive happiness from this marriage. He
will ultimately hate her and divorce her as well

Meam Loez 18:72



Ki Tzetzeh Deut 24:14:1-11
Thou shalt not oppress a hired servant that is poor IN ,q'NXA L[N Y DY pYUYn-N7T T
and needy, whether he be of thy brethren, or of thy ANV XX WK AN
strangers that are in thy land within thy gates. - S
You shall not retain (the wages of) an employee who is poor or destitute among your brother’s
or from a convert who is in your land within your gates. also see Deut 24:15
Lev 19:13

Word 6 means Jews and (includes full converts)
Words 7-10 or converts who are resident aliens also.
Words 10-11 any payment in your land must be made in a timely fashion therefore, includes
rental of animals and utensils.
Words 10-11 this rule may apply only when you are in your land and in your gates.
Word 10 Suggests this law pertains only in Israel. Not our practice in the diaspora.
Word 4-5 Reb Yose uses these words to learn you should pay a poor worker first.
And these words tell us to pay the poor person before the destitute one even though the
destitute person has a deeper poverty. Why? The poor one may be embarrassed to keep as
king for his money but the destitute will keep asking. He is so desperate he has lost his
embarrassment. The poor in addition to needing money is too embarrassed to keep
claiming it.
So he has more problems:
he needs the money
he is embarrassed
he may never get the money because he won’t keep asking
So The Torah gives him priority. Bava Metzia 111a4



Ki Tzetzeh Deut 24:15:8-10

In the same day thou shalt give him his hire, WnWn Iy XIAN-K71 W DN nia 1o
neither shall the sun go down upon it; for he is -NY1 WOI-TIN KW NN ,I'9RI,KIN 1Y D
m,_and setteth his heart upon.it: Ies’F hg cry {0} .NON 2 NI ,NININ Y K
against thee unto the LORD and it be sin in

thee. {S}

On his day you shall pay his hire and the sun shall not set upon him because he is
poor and for it he risks his life; let him not call out against you to Hashem for it
shall be a sin in you.

8 — he i1s poor

#1 This phrase excludes this sentence from referring to animals or utensils since
they cannot become poor.

#2 This phrase does tell us that if you have two or more employees who come
for their wages you are to pay the poor one first. Reb Yose uses this
phrase for #1 and uses Deut 24:14:4-5 to learn the precedence of the
poor over the wealthy.



Ki Tzetzeh Deut 24:15:11-15

In the same day thou shalt give him his hire, wnwin 1y XIAD-NY| MY DN inia 10
neither shall the sun go down upon it; for he is -NY| [W9DI-NIN NI NN LI"ZNI NI 1Y 1D
poor, and setteth his heart upon.lt: Ies'F h-e cry {0} .NUD 72 NI LN Y KT
against thee unto the LORD and it be sin in

thee. {S}

And his life depends on it.

Suggests that if the employer pays the laborer late “for he 1s poor 1t may endanger
his life”” and therefore it 1s not mere robbery to pay late but it can be considered

a capital offense.

Or Hachim 1932



Ki Tzetzeh Deut 24:16:1-5

The fathers shall not be put to death for the

children, neither shall the children be put to
death for the fathers; every man shall be put
to death for his own sin. {S}

INN1'-N7 0121_,012-7V NIAX INNI'-N7 TV
{0} 4nn1' ,iNVNA WX NIAR-7Y

Sanhedrin 27b

If the second %2 of the sentence teaches us that a person shall die only for his own
sins, the first %2 is redundant of course a person will not die because of their
children’s sins. But we should understand that the first 'z 1s teaching us that a
father will not die I.e., be put to death through the testimony of their sons and
the sons will not die through the testimony of their fathers. Testimony of all
close relatives is discarded by the court.

However, if the son sins himself he may bear the cumulative guilt of both his and his
ancestors transgressions.



Ki Tzetzeh Deut 24:17:4-5

Thou shalt not pervert the justice due to the T22 ,720N N71;DIiN' 13 VOYN ,NYN N7 T
stranger, or to the fatherless; nor take the NN
widow's raiment to pledge.

A proselyte — orphan

Interpreted as meaning a proselyte or an orphan.

This hints at a Talmudic rule that when a person converts to Judaism he servers all
Halachic ties with his former family as though he was born again. But since he
was born again and if he has no new family and has severed his ties with his

former family, the proselyte is also like an orphan.

Baal HaTurim
Kestenbaum 465



Ki Tzetzeh Deut 24:17:1-5

Thou shalt not pervert the justice due to the T22 ,720D X71;0iN' 13 V9YN ,NYD N7 1
stranger, or to the fatherless; nor take the NN
widow's raiment to pledge.

You must not pervert the judgment of a proselyte or an orphan etc.

You might be inclined to favor the proselyte since the Torah often tells us to love the
proselyte the orphan, the widow. We are therefore told do not pervert justice in
any way against them or even in their favor.

Therefore, we are told do not pervert justice neither against them (because they may
be viewed as weak and defenseless nor in their favor because you are told to
love them.



Ki Tzetzeh Deut 24:18:1

But thou shalt remember that thou wast a AIN* 9T91 ,0MYN2 DD TV 2,11 A
bondman in Egypt, and the LORD thy God N NIWYYZ YN DI [2-7Y ;DWn ,T'D"m
redeemed thee thence; therefore | command (o} a7 210
thee to do this thing. {S} | A |

Remember that you were a slave in Egypt and God your Lord liberated you from
there.

We have been ordered to show kindness to the proselyte, orphan and widow in the
last sentence Deut 24:17, just as God was kind to us in liberating us from Egypt
and we are eternally indebted to Him.

Do not mistreat the weak and helpless. Remember how you were treated when you
were down in Egypt.

Meam Loez 18:84



Ki Tzetzeh Deut 24:19:5,8-10, 19-21

When thou reapest thy harvest in thy field, and Y DNJYI A TYA Y7 ¥ D v
hast forgot a sheaf in the field, thou shalt not DIN'7 N37--inNE7 21YD N7 ,nTwa
go back to fetch it; it shall be for the stranger, = U ir2 Y8 En L= o ' R V) lr A L LR B ) b2 Yo
for the fatherless, and for the widow; that the {o} .3'T' nwyn 752

LORD thy God may bless thee in all the work of
thy hands. {S}

When you reap your (grain) harvest and forget a sheaf in the field you must not go
back to get it.

This is the only mitzvah a person can do by accident without his intention. If done
consciously he has not performed the mitzvah.

‘Shikchah’, - possesses a unique aspect not present in any other mitzvah. God will
bless all that you do. This is the reward when this mitzvah which can only be
performed unwittingly by accident is done. Imagine how a person will be
blessed if he does a mitzvah purposefully. Is the mitzvah forgetting ‘shikchah’,
or ‘lo tashuv’ not going back to get it? Obviously not going back.

Meam Loez 18:85



Ki Tzetzeh Deut 25:3:13

Forty stripes he may give him, he shall not 4y N5DY 0|9 10} N 133 D'V A
exceed; lest, if he should exceed, and beat him ) :1]:'3'11"7 i '.:nN ﬁ'?p]l nI\ nDn H'-?N

above these with many stripes, then thy
brother should be dishonoured before thine

eyes.

Do not exceed 40 Lashes if you exceed to hit him it will be too severe and your
brother will be degraded in your eyes.

Once someone has been punished for his transgression it is forbidden to harbor
animosity toward him. This is learned from this section. Three times the
transgressor is referred to as ‘rashah’, wicked one (25:1:15 25:2:5 and 25:2:11).
But once the penalty of makkot (39 lashes) has been meted out he is referred to
as ‘achichah’ your brother 25:3:13.

The Posuk tells us not to go beyond forty lashes. So the Rabbi’s ruled that only 39
lashes could be given. This could be learned from the fact that the Gematria of
‘achichah’, 1s 39.

Meam Loez 18:91



Ki Tzetzeh Deut 25:3:1-2

Forty stripes he may give him, he shall not 9Y MDY 9'0-|9 19'0' NY 422! D'WAIN A
. . = - - " bRl A A - L
exceed; lest, if he should exceed, and beat him '7'WY 'AK N2 ,N20 NN NN

above these with many stripes, then thy
brother should be dishonoured before thine
eyes.

The number 40 indicates the span of time necessary for the ripening process that leads
to fruition.
- scouts reconnoitered the land of Canaan for 40 days Deut 9:21

people obliged to spend 40 years in the desert to mature into a responsible

people
- Kabbalah should not be studied until after age 40.
- Age 40 one attains insight. - Pirkei Avos 5:21

Moses on Mt. Sinai 40 days.
40 lashes for punishment.

Munk 148-150



Ki Tzetzeh Deut 25:5:1-4

If.brethren dwell together, aer one of them -'N [21 DDN TOX DY LN D'OX 1281 0
die, and have no Fhlld, the wife of the dead T WRY ,N¥IND NAD-NYN NIN-K7--17
shall not be married abroad unto one not of AN NYRY 17 AN DY N2 AN

his kin; her husband's brother shall go in unto
her, and take her to him to wife, and perform
the duty of a husband's brother unto her.

When brothers live together.

This refers only to a situation where two or more brothers were alive at the same
time not where there is such a disparity in age that the one brother died and then

a brother was born later.

Meam Loez 18:94



Ki Tzetzeh Deut 25:17:1

Remember what Amalek did unto thee by the ,NT L P77V 7 NWY-UR DXL T
way as ye came forth out of Egypt; .0"XAN DDNIRXA

Remember what Amalek did to you on your way out of Egypt.

They greeted Israel with ingratitude - No appreciation for the fact that Israel bore
the sole burden “of being afflicted for 400 years” Gen 15:13.

Amalek as a descendent of Abraham should have shared in that affliction.

Meam Loez 18:110



Ki Tzetzeh Deut 25:17:6

Remember what Amalek did unto thee by the ,NTA L P20V 7 NWY-UR DX DT T
way as ye came forth out of Egypt; .0"XAN DDNIRXA
Amalek

Has the same numerical value as ‘safek’ — doubt.

Fresh from the miracles of the 10 plagues and going out of Egypt Amalek attacks
them and the enthusiasm of the Jewish people is reduced. Doubts occur. Itis
not safe in the desert. Amalek influence is totally negative, therefore he must be
obliterated.

Meam Loez 18:105

Aiyin—70 mem-40 lamed-30 kuf-100 = 240
Gomach -60 peh-80 kuf-100 = 240



Ki Tzetzeh Deut 25:17:1

Remember what Amalek did unto thee by the ,NT L P77V 7 NWY-UR NXDT T
way as ye came forth out of Egypt; .0"XAN DDNIRXA

Remember that which Amalek did to you.

The word ‘Zachor’, when it precedes a mitzvah requires a specific verbal
proclamation to fulfill it. We therefore read these words publically at least once

each year.
Similarly the BT Pesachim 106a derives the mitzvah of reciting Kiddush at the onset
of Sabbath from the verse, ‘zachor es yom ha Shabbos’ remember the Sabbath

day. Ex 20:8

Munk 181



Ki Tzetzeh Deut 25:19:19

Therefore it shall be, when the LORD thy God J2'R-71 37 309N NI NDA ) V!
hath given thee rest from all thine enemies AY01 37 1M YN-NIN’ YN YIXD 210N
round about, in the land which the LORD thy N0 ,770Y I-NK NDNA--ANYY
God giveth thee for an inheritance to possess {9} .nawin ,NY :0mYn

it, that thou shalt blot out the remembrance of
Amalek from under heaven; thou shalt not
forget. {P}

Memory

The passage is also read on Shabbos Parashas Zachor (The Shabbos before Purim)
some say the word should be read ‘zecher’ with a ‘segal’ under the ‘zayin”
others say ‘zacher’ with a ‘tzereih’ under the ‘zayin’.

Therefore, the reader should read it both ways. The entire verse may be repeated or
merely the phrase timcheh es zacher Amalek.

How does our Shul do it?

Kestenbaum 469



Ki Savo

Deuteronomy
26:1



Ki Savo Deut 26:1:3,10,12-13
Deut 26:2:1-8,13,14

And it will be, when you come into the land
which the Lord, your God, gives you for an
inheritance, and you possess it and settle in it,

NIN! YN YIND 7R RIAD D N LK
N2 DAY ARYY' N0 A7 (D) 7N

that you shall take of the first of all the fruit of YK NNTRD M9 70 | NYRIN DNRYI .2
the ground, which you will bring from your NNYI A7 1D 078 NIN' WX AXIRN XD
land, which the Lord, your God, is giving you. NIN' 1N WX DipAn 78 ND'701 XJva
And you shall put [them] into a basket and go 0V INY Y7 '07N

to the place which the Lord, your God, will
choose to have His Name dwell there.

This entire passage is in the second person singular signifying that each person
should bring his own bikkurim and an agent should not be used.

Meam Loez 18:112



Ki Savo Deut 26:1:1

And it will be, when you come into the land , , _
NIN' WYX YIXD X XD D NN

which the Lord, your God, gives you for an 2 T ST APR 25 (1 R
inheritance, and you possess it and settle in it, 13 DAY ARGV A7 [N 57N

And it will be (joyful) when you will come to the land ‘V' hayah’ implies gladness.

It is a distinct joy for God Himself to see His children returning to His land.

‘Vayehi’ implies anguish. ‘Vayehi ohr’, and there was light. God saw that wicked
people would be unworthy of the sanctity and brilliance of the primeval light
and He with drew it and put it away for the righteous in the world to come.

Munk p97



Ki Savo Deut 26:1:2-3

And it will be, when you come into the land , , _
NIN! YN YIND 7R RIAD D N LK

which the Lord, your God, gives you for an 2 T ST A5 25 ) R
inheritance, and you possess it and settle in it, 13 DAY ARGV A7 [N 57N

When you come.

Every time the Torah states “when you come to the land” it refers to the 14 year
period which it took the Jewish people to conquer (7 years) and divide up the
land (7 years).

Even though some of the people were settled earlier bikkurim were not required
until all were settled to show further the unity of the Jewish people.

Meam Loez 18:110



Ki Savo Deut 26:1:9-10
Deut 26:2:12-13

And it will be, when you come into the land AINY WK YIND YN RIAD D A LK

which the Lord, your God, gives you for an ‘A2 DAY AW NY0I Q7 D) 09N
inheritance, and you possess it and settle in it,

that you shall take of the first of all the fruit of YK NNTRD N9 72 | NN DNR'Yl 2
the ground, which you will bring from your NAYI A7 1D 078 NIN' WX AXIRN XD
land, which the Lord, your God, is giving you. NIN' 1N WX DipAn 78 72701 XJva
And you shall put [them] into a basket and go DY InY 3¢ 07N

to the place which the Lord, your God, will
choose to have His Name dwell there.

The land that God gives to you.

The fruits of the land which God gives to you.
Could appear to be a redundancy

The first refers to the land. 26:1:5

The second refers to the fruits. 26:2:4

Meam Loez 18:111



Ki Savo Deut 26:2:2-5

that you shall take of the first of all the fruit of YK NRTRD N9 72 [ NN RNiz7l A
the ground, which you will bring from your NNYI Q7 N1 07X NIN YK AXIRN XN
land, which the Lord, your God, is giving you. NIN' 1N WYX DipAn X D271 XV
And you shall put [them] into a basket and go DY InY Y7 07N

to the place which the Lord, your God, will
choose to have His Name dwell there.

Gratitude - Bikkurim first fruits from the first fruits of the earth

The Mitzvah of gratitude outweighs even the moment of giving of the Torah at Sinai.
Note: we call the holiday of Shavuos the Yom Habikurrim Num 28:26.

We must show gratitude even to inanimate objects. Moshe was not to smite the river
which had sheltered him when he was an infant. God told Aaron to initiate the
first plague of turning the Nile into blood.

Gratitude is the foundation of ‘Middos’, desirable character traits.

Twerski 414



Ki Savo Deut 26:2:14-15

that you shall take of the first of all the fruit of YN NNTXD M9 72 | YR ANRYI A
the ground, which you will bring from your NAYI A7 1D 078 NIN' WX AXIRN XD
land, which the Lord, your God, is giving you. NIN' N2 WYX DipAn 78 13701 XKva
And you shall put [them] into a basket and go 0V iny Y7 307X

to the place which the Lord, your God, will
choose to have His Name dwell there.

You shall put it in a basket...

The gold and silver barrels of the wealthy were returned to them. The baskets of
reeds of the poor were kept in the sanctuary. Bava Kamma 92a.

Why? The reed baskets were woven with love of the mitzvah by the poor. God
wants those gifts.

The gold and silver baskets were brought by the rich to impress their neighbors.
It is good to enhance a mitzvah i.e., an esrog box etc. But it must be for the
sake of the Mitzvah not merely to impress others.

Twerski 416



Ki Savo Deut 26:2:9-13

that you shall take of the first of all the fruit of YN NNTXD M9 72 | YR ANRYI A
the ground, which you will bring from your NNYI Q7 NI 078 DIN' YK XINA XN
land, which the Lord, your God, is giving you. NIN' N2 WYX DipAn 78 13701 X1v2
And you shall put [them] into a basket and go DY Ny PY7 '07X

to the place which the Lord, your God, will
choose to have His Name dwell there.

You shall take of the first of the fruits... That the land your God gives you

The whole idea of bringing first fruits Bikkurim is to stress that God is the
responsible agent by which the land yields its bounty not man. The bringing
of bikkurim is a way of saying thank you and expressing gratitude.

Twersky 414
Torah Gems 3:282

In this day and age when we don’t have a Bais Hamikdash to give bikkurim we

should give recognition to God with the first strength of our day with “mode

Ani” and davening.
Rabbi Zev Cohen 8-13-96



Ki Savo Deut 26:2:16-21

that you shall take of the first of all the fruit of the N'2D YN NNTRD 19 72 | N'YiRn npYl A
ground, which you will bring from your land, which N1V NYI A7 D 'R NN YK XIRN
the Lord, your God, is giving you. And you shall put |2¥'7 2'078 NIN' N YK DIPAN 78 D270
[them] into a basket and go to the place which the ‘0Y Ny
Lord, your God, will choose to have His Name dwell

there.

And you shall go to the place where God will choose.

We stand up for a mitzvah.
If we see people going to give Bikkurim we stop work to stand (even a person who is
learning) to give honor to one who is doing the mitzvah.
Stand up for a bris.
Stand up for a funeral.
Part of the mitzvah of Bikkurim is walking with it in Jerusalem.
Therefore stand up but for a “Bris Milah?” There is no mitzvah to carry the child, carrying
it is only a preparation for a mitzvah.
Stand up for bride and bridegroom is not obligated. They are on the way to do a mitzvah.
There is no mitzvah for marriage only a preamble for be fruitful and multiply. Therefore,
standing is not required. At best it is a preparation. Therefore, where is the basis for
this custom. Is there a basis in Halachah to stand during the Sheva Berachos?
R'Tzvi Finer — Kollel
9-18 - 2005



Ki Savo Deut 26:2

that you shall take of the first of all the fruit of the N'2D YN NNTRD 19 72 | N'YiRn npYl A
ground, which you will bring from your land, which N1V NYI A7 D 'R NN YK XIRN
the Lord, your God, is giving you. And you shall put |2W7 '07X NIN' N2 YK DipARn X D07
[them] into a basket and go to the place which the ‘0Y Ny
Lord, your God, will choose to have His Name dwell

there.

#1 A universal blessing in ‘ascher barah’ and while the congregation is being blessed
they should stand up as during the Kohanim blessing. Here then you are standing for
yourself to get the blessing.
#2 To show the respect we have for the act of marriage
therefore, we should stand for the entire ceremony not just when they are
walking down the aisle. This is the custom in Jerusalem
#3 Because the groom is like a king we should stand but when? When we recite the
Sheva Berachos and you should stand if others are standing. It is forbidden to sit
during the ‘Sheva Berachos’.
#4  Standing for a mitzvah like we do for bikkurim. Then we should stand not while the
groom is walking but during the ceremony and during the ‘Shevah Berachos’.
Even if you stand because the groom is like a King. Nowhere does it say the bride is like a
queen and it is forbidden to stare at the bride. Stand for Kovod and yet talk mundane
words with your neighbor is not Kovod!!
Reb Moshe Feinstin was asked is there any reason to stand when the groom and bride go
down the aisle? None.



Ki Savo Deut 26:3:1-7

And you shall come to the kohen who will be DN D'N'A D' IYN [DOD 78 DN .2
[serving] in those days, and say to him, "l 2 NN NN DFD TATAN 17X DONKI
declare this day to the Lord, your God, that | 1'DAX7 NIN! YAYW) WYUK YIXD 78 'NX2
have come to the land which the Lord swore to 117 NNY7

our forefathers to give us."

You shall come to the priest who shall be in those days

You must accept the priest who serves in your day as he is. Not bemoan the fact
that he may not be as great as prior priests or not in good health or thinking
clearly that day. You must accept him as he is. Do not compare the Temple
servants of one’s generation with those who served previously. Accept the
authority of the Rabbi’s etc of your day.

Meam Loez 18:114



Ki Savo Deut 26:5:1-2

And you shall call out and say before the Lord, AN NN | 97 PNKE DY N
your God, "An Aramean [sought to] destroy my DY 12 NRMIXN T 'AX TN '
forefather, and he went down to Egypt and 2271 DINY 2073 'iA7 DY 'Y 0YN 'Mna

sojourned there with a small number of
people, and there, he became a great, mighty,
and numerous nation.

You shall respond and declare...

Originally those who were literate could read the declaration. Those who were
Iliterate would have the priests read for them and they would repeat the
words. But the common people were embarrassed by this and stopped
coming. The sages noticed that the people were instructed by the word
‘V'anisah’, to respond. So they changed the practice and all the people were
made to repeat the kohen’s reading of the declaration.

Meam Loez 18:116



Ki Savo Deut 26:8

And the Lord brought us out from Egypt with a VAT NPTN T2 DNIYAN NN ARYPL .0
strong hand and with an outstretched arm, :D'N9N21 NINKY_7TA XN NHY)
with great awe, and with signs and wonders.

Great visions

Root word could be ‘morah’, fear or ‘yieeh’, visions.
Targum Onkelos and targom yonaton translate it “with great visions”.
Abarbanel renders it as “terror”.

Meam Loez 18:117



Ki Savo Deut 26:9:1

And He brought us to this place, and He gave NX 127 D' NTD DiPAN 78 X231 .0
us this land, a land flowing with milk and 'W2TI 270 NAT YIX NINTD YIXD
honey.

And He brought us.

In the causative (piel) conjugation the root word ‘bo’, (means to bring) with a vov
as the middle letter should change to a yud. The omitted yud between the
beis and aleph alludes to the 10 times the Bnei Yisroel tested God.
Suggesting that “He brought us” to Israel even though we gave Him 10
reasons to change his mind.

Baal Haturim
Kestenbaum 469



Ki Savo Deut 26:9:2-4

And He brought us to this place, and He gave NX 117 |R'I.DTD DinRD 7X 11x21 .0
us this land, a land flowing with milk and 'W2TI 270 NAT YIX NINTD YIXD
honey.

This place.

This land seems a redundancy? No. When the Torah says “this place”, it refers to
the Temple and to “this land”, it refers to Eretz Yisroel

Meam Loez 18:118
Rashi



Ki Savo Deut 26:11:1-8

Then, you shall rejoice with all the good that nln' q"? |12 WYX 2ivN 722 ANRYI X
the Lord, your God, has granted you and your YR 2D 1D NDX AN Q7N
household you, the Levite, and the stranger R R T

who is among you.

And you will be happy with all the good that Hashem has given you.

A man rejoices when he gets a gift from a King not just from the value of the gift
but the fact that it comes from such a source.

Turrets 217



Ki Savo Deut 26:12:19

When you have finished tithing all the tithes of
your produce in the third year, the year of the
tithe, you shall give [them] to the Levite, the
stranger, the orphan, and the widow, so that
they can eat to satiety in your cities.

ANNIAN YYYN 79 X YWY7 N0 D A
77 NI YYYRD MY NYHYR Nl

ffffff

And have given it

To the Levite

The stranger

The fatherless and

The widow

That they may eat within your gates
And be filled.

To teach us that when we give Tzedakah we must be generous in how much we
give.
Torah Gems 2:286
Tiferet Shlomo



Ki Savo Deut 26:12:19

When you have finished tithing all the tithes of JNNIAR TWYN Y2 TN WWY7 NN 1D .
your produce in the third year, the year of the 59 ARN AWYARN NIV NYIYYN Nvia
tithe, you shall give [them] to the Levite, the HYAW] VYL 17DN] NINYXYI DINY 129

stranger, the orphan, and the widow, so that
they can eat to satiety in your cities.

They shall eat the tithes for the poor within your gates and be satisfied.

The second use of the word ‘matzos’ has a vov signifying that when you give to
the poor it must be a full and generous amount. When you eat yourself
‘matzos’’ you may accept only the bare minimum to eat.

Exodus 13:6
Exodus 13:7

You must satisfy the poor.

Munk 101



Ki Savo Deut 26:13:5-23

Then you shall say before the Lord, your God, "I have UTPD "MV 07X NNt 197 DNl .Y
removed the holy [portion] from the house, and | DIN'7 7221 157 'ANI DALN'AD N

have also given it to the Levite, the stranger, the
orphan, and the widow, according to all Your
commandment that You commanded me; | have not
transgressed Your commandments, nor have |
forgotten [them].

N7 NYY YK ANIXN 722 DInXT
INNRY N7 'Niynn 'y

The sacred partners 13:5-6
= maaser sheni
bikkurim
From my house 13:7-8
refers to challah
The Levite 13:11
refers to Maaser
Also gives
Terumah and Terumat Maaser
The orphan and the widow  13:13-14
Maaser Oni, Lecat Shikchah and Peah
Following your commandments i.e., in the proper order.
| have forgotten nothing. | did not forget God but made the proper blessings. 13:22-23

Meam Loez 18:123



Ki Savo Deut 27:2
Deut 27:3

And it will be, on the day that you cross the
Jordan to the land the Lord, your God, is giving
you, that you shall set up for yourself huge
stones, and plaster them with lime.

And thou shalt write upon them all the words of this
law, when thou art passed over; that thou mayest go
in unto the land which the LORD thy God giveth
thee, a land flowing with milk and honey, as the
LORD, the God of thy fathers, hath promised thee.

N [T DX NQVR YK DA DA
NNEDLA? (D 07X DIN WX YIRD

:T'W2 DNN NTYI NI7TA 02X 7

NYIND MQT-72-NX, [0V DAND| A
-7X NAD WK VN7 0Y2--NINTD
YIN A7 (DI 09X DI YIND
-IIX NN QT NI ,WAT AN NaT
A7 ,A'DAN

Other nations write on stones to commemorate the victories and exploits of their
leaders but we place our Torah, the teacher of moral and an ethical way of

life onto stones.

Abarbanel

Turret of Silver 218



Ki Savo Deut 27:4:14-15

And it will be, when you cross the Jordan, that NX N'PRA |TY'D DX DDV N T
you shall set up these stones, [regarding] DD DYNX NI¥N DIX WX NIRD DAXD
which | command you this day on Mount Ebal, T'w2a DNINK NTYI_72'Y N2

and you shall plaster them with lime.

It is strange that they are to erect these stones with the words of the Torah on them
on top of Mt. Ebal.

Ebal was the mountain from which the curses were read.
Ebal is a steep and barren mountain.

This is to teach us that even poor soil can sustain Torah and a poor environment
can be changed to receive Torah.

Shimson Raphael Hirsch
Turrets of Silver 219



Ki Tavo Deut 27:8:9-10

You s-haII write upon the stones all the words ANIRD M2T Y2 DX DDAKD Y DAND! .0
of this Torah, very clearly. ‘0N INQ NINTD

Clear writing

Traditionally in seventy translations or interpretations of each word.

70 1s an important number in Judaism.
Hashem has 70 names.
Israel originated from 70 people who went down to Egypt.
We celebrate 70 holy days/year 52 Sabbaths and18 festival days.
Pesach 7, Shavuos 1, Rosh Hashanah 2, YK1 Succot 7 Shimini atzaret 1
Sanhedrin 70 members.
Translated into 70 languages.
70 languages emerged from the tower of Babel.



Ki Savo Deut 27:9:9-10

Moses and the Levitic priests spoke to all 53 5% DA 051 AYN 1T LV
Israel, saying, "Pay attention and listen, O Di*D YX W' YNl | D200 1KY 7K
Israel! This day, you have become a people to 7N NIN'Y7 DYY DU NI
the Lord, your God. T T

Pay attention and listen

‘Haskas’, is related to the word ‘kas’ meaning “group” or “class” suggesting that
the people “form study groups”. The Torah can best be acquired through
group study.

Meam Loez 18:136



Ki Savo Deut 27:10:7

You shall therefore obey the Lord, your God, and

fulfill His commandments and His statutes, which | o . . P
. O AIXN IR AYUX 'RN DX INIXN
command you this day. T T STV e

His commandment written singular, - ‘mitzvaso’.

To be read ‘mitzvosov’, His commandments (pl) same as in 7:9 and 8:2.
Suggesting that the observance of one mitzvah leads to the observance of another mitzvah etc

(philosophy of Neve). Kestenbaum 471

Ki Savo Deut 27:12:15

My father peradventure will feel me, and | shall seem to I'7'V2 'MUDLLAN YR YR A

him as a mocker; and | shall bring a curse upon me, and N7 N71,N7717 '2Y 'MNADI;VRYDND
not a blessing.'

Issachar

Note the silent second ‘shin’ another Keri Uchesiv.
Issachar had a son named ‘Yov’. Gen 46:13
This was also the name of an ancient idol. When the son grew up a little he complained to his
father Issachar took one of hids ‘shins’ and gave it to his son. Now he was called Jashub
Num 26:14. Chida
Midbar Kedeimos
Kestenbaum 471



Ki Savo Deut

And you shall come to the kohen who will be DD DN NI YK [DOD 78 DN .2
[serving] in those days, and say to him, "I "2 X NN DD CTATAN 17X PONKI
declare this day to the Lord, your God, that | 11'NAN7 NIN! Y2AYI YK YIRD 7N 'K
have come to the land which the Lord swore to 417 NNy

our forefathers to give us."

Issachar

Every Torah scholar who decides halachic matters comes either from the tribe of
Levi or from the tribe of Issachar.
Yoma 26a
As part of his blessing to his sons Jacob said, “as for Issachar a donkey was
instrumental”.
Genesis 49:14
A donkey led Jacob to the tent of Leah.
Gen 30:15-18
Niddah 31a
Leah heard the donkey that Jacob was riding braying . She heard its voice and
went out to greet him.
Genesis 30:16



Ki Savo Deut 27:16:1-4

Cursed be he who degrades his father and
mother. And all the people shall say, 'Amen!'

X DYD 72 K] IRK] X D770 YIX LT

Cursed be he who dishonors his father or his mother.

- A person who speaks insolenthy to his parents

- A person who speaks Loshon Hara bout his parents

- One Rabbi Rabbi Yehoshua Leob Diskin was careful when carrying a book
written by his father and one written by himself that he carry his fathers book
on top of his in place of greater honor.

- One Rabbi used a side door to enter his house so his father would not rise in
deference to his son’s Torah scholarship. Told by Rabbi Zev Soloveitchik
about Rabbi Chaim of Brisk his father.



Ki Savo Deut 27:24

Cursed be he who strikes his fellow in secret. X DY 72 WK1 AN 1Y NN VN T
And all the people shall say, 'Amen!"

Cursed is he who strikes down his neighbor in secret all the people shall respond
amen

How can you strike down a neighbor in secret?
Rashi says, by gossip or slander, Loshon Hara.

Meam Loez 18:P143



Ki Tavo Deut 27:26:4-8

Cursed be he who does not uphold the words NIIAN QT DX DR N7 WX YN DD
of this Torah, to fulfill them. And all the people JAX DYD 72 10X DNIX NIYY? NNTD
shall say, 'Amen!'

Uphold the words of this Torah.

This is the source for lifting the Torah ‘hagbah’, after ‘laining’, reading the Torah.
Also refers to not denying the truth of the Torah.

Meam Loez 18:114



Ki Savo Deut 28:4:2-3
Deut 28:5:2-3

Blessed will be the fruit of your womb, the M91 ANNTX 91 V2 M9 N T

fruit of your soil, the fruit of your livestock, the : , : )
. ’ ’ INY NINNAYIYE A'97X MY/ 1NN
offspring of your cattle, and the flocks of your L TSV 1Y A0RI).-

sheep.

Blessed shall be thy basket and thy kneading- ADIRYNAT,AXI0 N2 N
trough.

Blessed be the fruit of your womb 28:4:2-3
Blessed be your fruit basket 28:5:2-3

The blessing on your womb comes before the blessings on your fruit basket and kneading
bowl. This is reversed regarding the curses see 17-18,. We see that, regarding
punishment, God first punishes the less important items, fruit and kneading basket
hoping that by our seeing his might we would learn the lesson before he has to afflict
the fruits of the womb, our children.

Rambam
Kestenbaum 473



Ki Savo Deut 28:8:6

The Lord will order the blessing to be with you
in your granaries, and in every one of your
endeavors, and He will bless you in the land
which the Lord, your God, is giving you

7521 3'NOXA NN NX AKX NN IX! .N
AN NN YK YIND 727121 AT DY
7 1M

God shall command the blessing in your granary

The word for granary is ‘asamekha’ hidden, comes from the root ‘somah’, which
means a blind person.

This suggests that God will only bless if the item is not yet measured or counted
or weighed. Pray first and then measure.

Meam Loez 267



Ki Savo Deut 28:9:15-16

The Lord will establish you as His holy people
as He swore to you, if you observe the
commandments of the Lord, your God, and
walk in His ways.

Yav) YK YUiTR DYY7 i7 NI it .o
N0 'Y NIN! Niyn DX YN 1D 77
1172

And walk in his ways.

This commands us to walk in God’s ways.
Use kindness, compassion, mercy.
Do this always not just at special times.

Pliskin Love Thy Neighbor p429



Ki Savo Deut 28:10:5-9

Then all the peoples of the earth will see that
the name of the Lord is called upon you, and
they will fear you.

X172 DIN' OY ' YIXD '"AY 721X
\n IR QY

That God’s name is associated with you.

How is God’s name associated and what will the nations see?

The first letters of these three words ‘sheim Hashem Nicrah’ spell ‘Shin’.

The letter shin is the first letter in the word ‘shadai’ one of the names of God, and
can be seen on the head tefillin.

That 1s what people will see and will associate the letter ‘shin’ worn by the people
with God’s name.

Meam Loez 18:149



Ki Savo Deut 28:13:3

Num 14:4
And the Lord will set you at the head, and not 77 D01 277 N7 WNT i N e
at the tail, and you will be only at the top, and 78 ynuyin v nvny nqnn 871 n7uny
you will not be at the bottom, if you obey the DD PN DIX WX NN NN | Niyn
commandments of the Lord, your God, which | NiWY71 1YY
am commanding you this day, to observe to

fulfill [them].

Unfortunately Israel has at times exchanged the Divine Rosh for a pseudo rosh

In the wilderness the nation rebelled against God saying,

“Let us appoint a leader and return to Egypt” (Num 14:4).

The leader they sought was an idol (Rashi).

Baal Haturim shows with a gematria of the first letters of the sentence describing
their sin, ‘Ish EI Achiv Nitnah rosh Vimshuvah Mitroimah’ has the same
numerical value as Avodah Zarah 299

aleph-1 aleph-1 bum-50, resh-200, vov-6, mem-40 = 299

ayin-70, bais-2, vov-6, daled-4, heh-5, zayin-7, resh 200, heh-5 = 299

Munk 204



Ki Savo Deut 28:13:3

And the Lord will set you at the head, and not 77 D01 277 N7 WNT i N e
at the tail, and you will be only at the top, and 78 ynuyin v nvny nqnn 871 n7uny
you will not be at the bottom, if you obey the DD PN DIX WX NN NN | Niyn
commandments of the Lord, your God, which | NIWY7| W7
am commanding you this day, to observe to

fulfill [them].

| will make you a head.

Israel accepted God as i1ts Rosh, it’s sovereign.
He in turn imparted the title Rosh upon Israel meaning Israel will become the
prime example to the other nations.

Munk 204



Ki Savo Deut 28:15-68

Lev 26:3-46
And it will be, if you do not obey the Lord, your AN NN 2i2 ynwn §7 DX NI.10
God, to observe to fulfill all His YN I'NPNI XN 72 DX NivY? Y
commandments and statutes which | am Ni77p0 7 "7V IR DIt YN DN
commanding you this day, that all these curses AW NTIRD

will come upon you and overtake you.

Blessings (also see Bechukosai Lev 26:3-46)
Punishments begin with ‘vov’ ‘vehayah’ 28:15:1 and conclude with a ‘Heh’ Kanah
28:68:9.

Between ‘vov’ and ‘heh’ there is nothing. There is no letter so the punishments have
no substance.

Meam Loez 12:302



Ki Tavo Deut 28:27:6,8

The Lord will strike you with the boils of Egypt, 07921 2N DY FRYA NI DD LT
with hemorrhoids, with oozing sores, and with “93M N7 WX 07N 17224 DNV "7
dry lesions, from which you will be unable to R X910y
be cured. '

Hemorrhoids

(Lie with her - see 28:30)

Written with the more blunt expression but read publically with a more delicate
expression.

If the more delicate word would be used in the written Torah. The message
would not have realized the full power of this warning.

*These are unique. Of 100 keri uchsiv in vechur Lazahav the Torah these are the
only two that change to unrelated root words.

Kestenbaum



Ki Savo Deut 28:30:6,8

You will betroth a woman, but another man N172W' 2'ND NN Y'R] WINND YN .7
will lie with her. You will build a house, butyou D12 ia awn N71 n)an N2 N2dY! Ny?
will not live in it. You will plant a vineyard, but 41790n N7 yun

you will not redeem it[s fruits].

You will betroth a woman
You will build a house
You will plant a vineyard.

This verse refers to three tragic situations
Marry but not live with your bride

Build a house but never live in it

Plant a vineyard but never enjoy its fruit

Also, listed as exemptions from military duty
Deut 20:5-7 but in reverse order

The Gemorah Sotah 44a points out that this is the proper order. First plant then build a
house and only then marry i.e., plan and prepare for your families needs before you
take them on. The other order will lead to tragedy.

Vechur LaZahav
Kestenbaum 475



Ki Savo Deut 28:44:6-8

He will lend to you, but you will not lend to DI NIN 17D K7 DRRE Y Rin . m
him. He will be at the head, while you will be )77 NN NDX| WK
at the tail.

He (the enemy) will become a “Rosh”.

Whenever Israel exchanges its true Rosh God for a different one she forgoes her
own distinctive rank among the nations and plays into the hands of her
adversaries who would replace her as Rosh.

And there is a rule in history any tyrant that is to become an oppressor of Israel
will be raised up by God to high positions of power so that Israel’s honor will
be maintained against being subjugated by an inferior nation. Note
Babylonia and the first Temple, and Rome versus the second Temple.

Munk 204



Ki Savo Deut 28:47:3-8 [ BT Eruvin 100b]

bgcause vgu did not sgrve the Lord, your God, 09N NI DX ATV X7 WK DDA .1

when [you had an] abundance of everything.

Because you did not serve God with joy.

Sameach is related to the word Tzomeach growth. True happiness comes from
growth especially spiritual growth. We can learn from nature. Eruvin 100b.
Lobsters have a rigid shell. As the lobster grows the shell becomes confining
and oppressive. So he sheds it and can then grow more. The stimulus that
allows the lobster to grow is discomfort when its shell is too oppressive.
Growth is often accompanied by discomfort. We should welcome some
suffering and not try to shield ourselves so well that we lose the stimulus for

growth.

Twerski 431



Ki Savo Deut 28:68:18-19

And the LORD shall bring thee back into Egypt
in ships, by the way whereof | said unto thee:
'Thou shalt see it no more again'; and there ye
shall sell yourselves unto your enemies for
bondmen and for bondwoman, and no man
shall buy you. {S}

WYX T2 ,NMND ,DN¥N NN QYL NO
;ANKYY? TV 9'0N-N7 ,77 "Mk

NIN9YYI D'TAY7 '2K7 DY DR2NNN|
{o} .m0

And you (plural) will offer yourselves for sale and there will be no buyer

There would be no problem in selling yourself individually as a slave but large
numbers would not be purchased by the Egyptians. They would remember in
fear the 10 plagues and their ancestors drowning in the Reed Sea and that
would prevent them from holding large numbers of Israelite slaves.

Rabbeinu Yosef Karo
Kestenbaum 477



Ki Savo Deut 28:68

And the Lord will bring you back to Egypt in AT N2 DX | NN Q'YL .NO
ships, through the way about which | had said ANKT7 TV '0N N7 7% 'Mnx WX
to you, You will never see it again. And there, NiN9YY7! 0'T2Y7 7'2!'K7 DY DR2NN0N|
you will seek to be sold to your enemies for M |I'NI
slaves and handmaids, but there will be no

buyer.

If God is so merciful why are there so many more punishments (54 verses)
compared to only (14 verses) of blessings?

Because they don’t imply what you see on the surface. Notice — the blessings are
all material food, grain, flocks. The spiritual rewards for following God’s
will, will come in the future. The 14 verses of blessings are only the interest
the principle is still owed to you.

The punishments are really only warnings and it is very merciful for God to give
so many detailed warnings. Hopefully enough warnings are present for every
type of personality to be made aware and thereby avoid that punishment.

Malbim
Kestenbaum 477



Ki Savo Deut 29:8:8-9

And you shall observe the words of this NNTD NN NQT DX DRNYI .N
covenant and fulfill them, in order that you will YK 70 NX17DWN ]YnY DNDR DN'WYI
succeed in all that you do. HUYR

In order that you succeed.

Can also be translated using the root word ‘sachel’, intellect.
In order that you “act intelligently” 1n all that you do. This 1s a much more
logical and realistic promise.

Meam Loez 18:190



Nitzavim

Deutorontomy
29:9



Nitzavim Deut 29:9:1-3

Ye are standing this day all of you before the nIN' 197,007 DI'D D'A¥I DRX U
LORD your God: your heads, your tribes, your

: D277 ,0Q'VAY DR'YK DD'N7N
IeIderls, and your officers, even all the men of 2N UK YD D0
srael,

You are standing today.

These are words of reassurance from Moses to the people after reciting all the harsh
punishments that would befall them if they deviated from the Torah. Deut 28:15-19.
The people were terrified that they might not survive if the wrath of God was so
severe. So Moses told them, dispute your repeated disobedience you have survived.
And we have survived despite all forms of hardships and unparalleled sufferings.

Such sufferings may have made the Jewish people stronger. Painful persecution does not
threaten the future of Judaism whereas assimilation does. Just think what have you

learned from pleasant experiences compared to what you have learned from painful
experiences?

Twerski 423



Nitzavim Deut 29:9:9-12

You are all standing this day before the Lord, nIN' 1197 0272 Di*D 'IW— 0'A¥) DNX .V
your God the leaders of your tribes, your _DDMLYI DYIPT DD'VAY DD'YKRY DD'NIN
elders and your officers, every man of Israel, KWW U DD

Why does Moses begin by enumerating all the different levels of people who
stood before him. And why does the Torah state that the hidden sins are for
God but the revealed sins are for us and our children to carry out the words of
the Torah.

This parsha which is a renewal of the covenant tells us that if one Jew sees
another violating it is his/her responsibility no matter what level of society
either party is to deter the person from violating. Each is responsible for the
other for those things that can be seen. WWe must not be apathetic to any
desecrations of the Torah.

Or Hachaim
Kestenbaum 479



Nitzavim Deut 29:9

You are all standing this day before the Lord, nIN' 1197 0272 Di*D 'IW— 0'A¥) DNX .V
your God the leaders of your tribes, your DD"MVYI D"7T DY'YAY DD'YNT DD'N7N
elders and your officers, every man of Israel, KWW U DD

There are 98 curses in the previous parsha and 49 curses mentioned in Bechukosal,
Lev 26:33.

Meam Loez 19:4

Curses may have a positive purpose.
In Leviticus 19:17 the Torah commands us to surely admonish your neighbor
and thus not bear sin because of him. BT Erichin 15a asks until when should a
person admonish his colleague? “Until he curses him, until he hits him.”



Nitzavim Deut 29:9:1-4

You are all standing this day before the Lord, nIN' 1197 0292 DD 'AW— D'a¥) DX .V
your God the leaders of your tribes, your DD"MVYI D"7T DY'YAY DD'YNT DD'N7N
elders and your officers, every man of Israel, KWW U DD

You stand today all of you

Why does it refer to “you” in two ways ‘Atem’ and also by ‘Kulchem’? One
seems redundant.

The word ‘atem’ has the same letters as the word ‘emet’, truth. The quality of
truth will enable the Jewish people to stand proudly.

Truth stands before you all today.

“The moment of Truth”.

Meam Loez 19:6

“You are standing before God said Moshe, “Truthfully — since He cannot be

deceived. (Sforno ASC p1087)



Nitzavim Deut 29:9:2

You are all standing this day before the Lord, nin' 197 0% Di'D Y- D'AX) DAX .V

your God the leaders of your tribes, your DD"MVYI D"7T DY'YAY DD'YNT DD'N7N
elders and your officers, every man of Israel, KWW U DD
Standing

- Generally the Torah uses the word ‘omdim’ for standing.

The word nitzavim implies a powerful stance one of pride and dignity.
Meam Loez 19:4
And of authority — standing over others. Appointed to stand. Telling us that each
of the Israelites are required to oversee the actions of others and to protest
sinful activity by any Jew. He who does not protest a sin is an accomplice
(BT Shabbat 54).
Or Hachaim 1969



Nitzavim Deut 29:9:3

You are all standing this day before the Lord, nIN' 1197 0272 DD "IW— 0'2¥) DX .V
your God the leaders of your tribes, your DD"MVYI D"7T DY'YAY DD'YNT DD'N7N
elders and your officers, every man of Israel, KWW U DD

You stand this day all of you before the Lord your God.

Until this day Moses stood to intercede for the people now that he was to die they
would stand before the Lord themselves, on this day of his death the 7t Adar.

Chasam Sofer
Torah Gems 3:297



Nitzavim Deut 29:9:8

You are all standing this day before the Lord, nIN' 1197 0272 Di*D 'IW— 0'A¥) DNX .V
your God the leaders of your tribes, your DMV DDIPT DY'YAY DY'YWRD DY'N7N
elders and your officers, every man of Israel, KWW U DD
Your heads

Moshe placed “your heads” before “your elders.”

They were all Moses’ students so it was no denigration to the elders (the Torah
scholars) to place them after the heads. So why did he place the leaders first?

Moshe did not require the elders to conquer the land but he did require the leaders
to do so and therefore he placed them first.

Torah Temimah 5:351



Nitzavim Deut 29:9

You are all standing this day before the Lord, nIN' 1197 0272 Di*D "IW— 0'A¥) DNX .0
your God the leaders of your tribes, your DD"MVYI D"7T DY'YAY DD'YNT DD'N7N
elders and your officers, every man of Israel, KWW U DD

Note that Moses enumerates different levels of the Israelites standing before God. “Notice”,
says Moses, “you are all standing before God and before God there is no stratification.
You are here as equals™.

This fundamental quality is seen in halachah. If you are told kill this other person or we will
kill you. You must not kill him. Even if you are a leading scholar, philanthropist,
scientist leader of the community and he is a vagrant, degenerate or mental incompetent.
The Torah says perhaps (in the eyes of God) his blood is more red than yours (Pesachim
25D).

This hits home in medical ethics. Who gets the drug that is in limited supply? The most
Important person in society? The president? Einstein? The baby? Who gets the liver or
kidney transplant if several need it?

Twerski 424

R Moshe Feinstein. The first patient that the doctor encounters that needs it must get it. He is

not to judge who might be more deserving,



Nitzavim Deut 29:9-12

You are all standing this day before the Lord, your DY'N7X NIN' 197 072 DD "IW— 0'A¥) DAX .0

God the leaders of your tribes, your elders and your W'™N 75 DRMVY| DYIPT DD'VAY DY'YK)

officers, every man of Israel, i eIl
that thou shouldest enter into the covenant of the WYX NI NN N2 707 R
LORD thy God--and into His oath--which the LORD .Di"D Y NID 07X NN

thy God maketh with thee this day;

that He may establish thee this day unto Himself for
a people, and that He may be unto thee a God, as He
spoke unto thee, and as He swore unto thy fathers,
to Abraham, to Isaac, and to Jacob.

J7-n'0' KNI ,DYY 17 Di'D ANR-D'7D |ynY Al
,)'NANT7 VAW KDL ;7-02T WNRI--D'7XY
QpYI'H PNY'7 DNNAXY

You stand before God today
To enter a covenant with God today
To be established as his people today

Today — today — today is emphasized.

Especially at this time of year Rosh Hashonah. The New Year.

To teach us the key to self improvement.

Notwithstanding the years we have failed to make changes we know we should. If we resolve
to change today one day at a time the days will add up and we will be a different better
person.

Never forget today is the first day of the rest of your life. CTNW Shabbat FAX

Chgo Torah network



Nitzavim Deut 29:10:7-11

your young chlldr.en., your women, and your 3100 272 WK A1 D' DD .

woodcutters and your water drawers,

From the lever of wood to the drawer of water.

Even they, in God’s eyes, can be very special people. Just as a lay person cannot
appreciate the value of a fine diamond you need an expert for that, so only
God’s expertise can assess the value of a person without regard to his
profession or outward appearance.

Torah Gems 3:298



Nitzavim Deut 29:11:9-10

that you may enter the covenant of the Lord, YK NN 07X NN 122 N7 N
your God, and His oath, which the Lord, your DAY NI 07N NI
God, is making with you this day,

That God makes with you.

‘Imchah’ with you singular.

The covenant at Mt, Sinai was made with the nation as a whole. This covenant
was made between God and each individual person.

Meam Loez 19:8



Nitzavim Deut 29:13:1-8

But not only with you am | making this N0 DX NID DIX DDTA7 DNX N7| .2
covenant and this oath, INTD NZXD NN DNTD

Not with you alone do | contract this covenant

Who gave the generation of the wilderness the right to obligate all future
generations by saying Naaseh V' Nishma? They bound all to follow the
words of the Torah and to accept the penalties for violating them.

We appreciate God taking us from slavery. He becomes our new master and we
are obligated to follow his requests out of gratitude.

You could be an ungrateful freed slave. Or a child who rejects and forgoes his
Inheritance and consequently takes on no debts of his father. But be aware
neither the Inquisition in Abrabmael’s time nor Hitler in ours will let us do
so. As it says in Ezekiel, “You will not be as other nations. I will be King
over you. You are under oath to serve me”, noting the eternal nature of
Israel’s obligation to observe the Torah.

Nachamah Leibowitz Deut 29:8



Nitzavim Deut 29:13:1-8

But not only with you am | making this N0 DX NID DIX DDTA7 DNX N7| .2
covenant and this oath, INTD NZXD NN DNTD

And not with you alone do I contract this covenant.

- But with future generations
- Can we obligate future generations? No but we can provide for their welfare

and plan for their benefit and this contract is for their benefit to follow God’s

commandments.
- And contract not with you alone but for future commandments,. Mitzvot to

be originated by the sages i.e., reading the Megillah etc.

Torah Temimah 5:351
BT Shavmoth 39a



Nitzavim Deut 29:14:1-17

but with those standing here with us today DI'D TAV 122AY N DY WYX NN D . T
before the Lord, our God, and [also] with those NO 12)'X WX NX| 11'N7X NN 1197
who are not here with us, this day ‘0D Ny

| am making it with those who stand here with us before God and with those who
are not yet here with us today.

Midrash and Tanchumah Pikudei 8 states “All souls which will ever exist were
created during the 6 days of creation and were present at the giving of the
Torah”.

Meam Loez 19:10



Nitzavim Deut 29:14:3-5, 13-16

but with those standing here with us today DI'D TAV 12AY_ND MY WYX NN D . T
before the Lord, our God, and [also] with those N 12)'X WX NX| 11'N7X NI 1197
who are not here with us, this day ‘0D Ny

Who ever is present here with us standing this day.

- Means those who are standing at Mt. Sinai. And those who are not here with
us this day means the generations yet to come and the converts.

BT Shabbath 146a
Torah Temimah 5:355



Nitzavim Deut 29:16:8-11

And you saw their abominations and their DN'7732 NXI DD'YIPY DX IXAL .TO
repugnant idols [of] wood and stone, silver and DAY WYX 2NTI 902 [N YV
gold which were with them.

Of silver and gold that were with them

“That were with them” means the 1dols were with their owners so the 1dols would
not be stolen” Rashi.

How ludicrous that supposedly all powerful idols could not protect themselves
from common thieves!

Rashi ASC p1087



Nitzavim Deut 29:17:4-10

Perhaps there is among you a man, woman, IN NN9YN IXN NYNX IN Y'R DDA W' |9 .1
family, or tribe, whose heart strays this day NIN' DYN DD NYD 1227 WK LY
from the Lord, our God, to go and worship the DN DYAD "0 NX TaY7 NR77 10X
deities of those nations. Perhaps there is NIY?I YNNI NND WO DDA W |9
among you a root that produces hemlock and

wormwood.

The Posuk progresses from a man, woman, family tribe to show how sin can
snowball.

However, the progression ceases at the tribal level. The nation as a whole will
never forsake the Torah.

Meam Loez 19:17



Nitzavim Deut 29:17:12:13

Perhaps there is among you a man, woman, IN NDOYN IX NUNX IK U'K DDA W' |9 .T
family, or tribe, whose heart strays this day NIN' DYN DFD_NYD 1227 WX LAY
from the Lord, our God, to go and worship the DN DYAD "0 NX TaY7 NR77 10X
deities of those nations. Perhaps there is NIY?I YNNI NND WO DDA W |9
among you a root that produces hemlock and

wormwood.

Whose heart turns away today from God

This verse warns against the mere intention to practice idolatry, making the
person doing this culpable. The operative words are ‘levavo poneh’, his
heart turns.

Or Hachaim 1972



Nitzavim Deut 29:18:7-8

And it will be, when he [such a pgrson] hears NNTD NYXD M7 DX ivnwa Nl N
the worgls o-f this oath, t.hat E\e wlll bless 2 "7 A DiTY ANRY 11272 )an0l
himself in his heart, saying, "I Wlll hz.;\ve peace, NX NN NSO WY 17X 27 NNwa
even if | follow my heart's desires," in order to CANTIND

add the [punishment for the] unintentional
sins [of this man] to that of [his] intentional
sins.

He will bless himself in his heart.

“I am Jewish in my heart. I do not need to observe the Mitzvol or observe the
commandments™. If that is what we believe we run the risk that God will
love us in His heart but not by deeds done for our benefit and therefore, we
will lose a lot. Better to serve God with deeds and actions and be rewarded
with God’s deeds and actions towards us.

Torah Gems 3:300



Nitzavim Deut 29:20:1-3

And the Lord will separate him for evil, out of 45 by 19aY Y51 AVAY AR (77201 5

curses of the covenant, written in this Torah

scroll.

And God will single him out for evil.

Has the same Gematria is numerically equivalent to the name Jeroboam who
divided Israel into two Kingdoms and set up idols from Dan to Bethel for the
people to worship. As punishment God blotted out his name from under the
heavens.

Kings 9:9

Meam Loez 19:15



Nitzavim Deut 29:27:9-12

And thg Lord uprooted them from upon their AN 9Xa DD YN AN DYDY .1
land, with fury, anger and grea-lt .wrat.h, and He DI"D NNX YN 78 DYWL 2iTa 9y
cast them to another land, as it is this day. ‘T

He cast them into another land.

The lamed in “‘Vayashlichaim’ is written large in the Torah.

This alludes to the fact that even exile can serve as a learning opportunity and that
once the lesson is learned exile can conclude.

The lesson is to teach Israel to repent and to change faulty attitudes.

Munk 140



Nitzavim Deut 29:27:13-14

And thg Lord uprooted them from upon their ANN1 N2 DDNTN 72uN NI DYDY .1
land, with fury, anger and great wrath, and He DI"D NNN YIN YN DD7W1 2iTa Y72
cast them to another land, as it is this day. J
As this day

Those God drove off in anger and wrath will never return. Just as this day is past
and will never return.

BT Sanhedrin 110b
Torah Temimah 5:355



Nitzavim Deut 29:27:9-12

And thg Lord uprooted them from upon their AN 9Xa DD YN AN DYDY .1
land, with fury, anger and great -wrat_h, and He DI NN YN 78 DYWL 2iTa 9y
cast them to another land, as it is this day. ‘T

And He will cast them into exile.

The Kingship of Israel shall not depart from the tribe of Judah. Gen 49:10. Judah
was 10 generations before King David’s birth and the temple was destroyed
20 generations later in the reign of Zedekiah and the nation was cast out into
the 70 year long Babylonian Exile. These 30 generations are alluded to by
the large lamed

Peirush HaRokeach
Kestenbaum 481



Nitzavim Deut 29:28:1-6

The hidden things belong to the Lord, our God, (NITIPA 11'07N NIN'? DRI .ND
but the revealed things apply to us and to our NX Niwy7 0%iy TV 11112%404170:072101
children forever: that we must fulfill all the DNTD MR MAT D

words of this Torah.

The hidden matters are for Hashem our God and the revealed ones are for us and
our children.

- The diacritical dots above the words reflect secret concepts.

- There are topics that God withholds from man such as the secrets of creation

and the metaphysical secrets,

- such areas are alluded to by this Posuk.

- Over words “us” and “and for our children” and ayin in ‘ad’ (until) to teach
that Israel was not subject to punishment until they crossed the Jordan. Torah
Temimah 5:355

- This sentence has extra ink in it diacritical dots.

Munk 145

- This sentence has dots placed over it in the Torah scroll to hint at hidden

inexplicable secrets not written out with that ink.
Meam Loez 19:21



Nitzavim Deut 29:28:1-6

The hidden things belong to the Lord, our God, (NITIZ2 12'07X NIN'? DAN0IN .NdD
but the revealed things apply to us and to our NX Niwy7 0%iy TV 11112%404170:072101
children forever: that we must fulfill all the DNTD MR MAT D

words of this Torah.

The hidden things are the Lord’s.
The visible ones are for us.

The hidden sins are for the Lord to deal with, whereas the visible sins performed
by our fellow Jews are our business to deal with. We are obligated to
chastise such behavior.

Or Hachayim 1976



Nitzavim Deut 29:28:9-14

The hidden things belong to the Lord, our God, (NIT72 'R NN DN .ND
but the revealed things apply to us and to our NX NiwY7 07iyv TV 1293%04170: 07201
children forever: that we must fulfill all the NNTD NMIRND NAT 72

words of this Torah.

We must keep all the words of this Torah.

Can each person keep all the laws of the Torah? There are some Mitzvot that are
incumbent only on the High Priest on the King on men, on women, on
farmers. Because of the principle of ‘arevios’, mutuality we receive credit
for Mitzvot performed by others even by our ancestors in a previous
generation so that as a community we can fulfill all the laws of the Torah.

Meam Loez 19:21



Nitzavim Deut 30:1:1-9

And it will be, when all these things come
upon you the blessing and the Furse V\-/hiCh. I NI 3799 AN WK NYIF0L NI
have set before you that you YVI” consider in I 0T MWK DA 922 7227 9N
your heart, among all the nations where the AnY 07N
Lord your God has banished you, T

N7XD 02T 72 "7V XA D D'l LN

When all these things have come upon you. The blessing and the curse.... You will
repent (D30:2).

Normally it is the curse punishment and rebuke which causes a person to repent.
Why then does the Torah mention the blessing as a cause of repentance?

It may be the catalyst that sparks repentance. Because there are many individuals
that respond learn and are encouraged to change and improve by a word of
praise and encouragement rather than rebuke and criticism. The Torah wanted
to stress this group as well.

Torah Gems 3:303



Nitzavim Deut 30:1:8-9

And it shall come to pass, when all these things

are come upon thee, the blessing and the - :
. 7197 ,'MNY WK ,N77701 NDMAN
curse, which | have set before thee, and thou AECTER UL 4 FIVEITIL R b B

shalt bethink thyself among all the nations, YK ’D”’?‘D_L’?? ’q;;;?_ln-'{ S
whither the LORD thy God hath driven thee, NAY R NN AN

,NIND DN2TD-72 "7V KA DL R

The blessing and the curse.

We might think that first they pronounced all the blessings and then all the curses.
This suggests that they were alternated a blessing then a curse.

Yerushami Sotah 7:4
Torah Temimah 5:338



Nitzavim Deut 30:1:3-4,8

And it will be, when all these things come AYRD D270 Y2 9V AR D A LK
upon you the blessing and the curse which | Djyjal 3199 ;nm sl vaivhl "13'\'30
have set before you that you will consider in 1A qh';rn Ui 0'ian -73'_1 ﬁnnb HN
your heart, among all the nations where the A o nan'n'm

Lord your God has banished you,

Notice how kind God is to us.

The blessing will come upon you.

The curse I gave (or) presented before you.

The blessings will come — definitely.

The other the curses, are merekly presented before us i.e., shown to us but may
not come.

Or Hachaim 1997



Nitzavim Deut 30:2:1-4

and you will return to the Lord, your God, with

all your heart and with all your soul, and you 3027 722 3721 NRK DD JI¥N DIX WX
will listen to His voice according to all that | am wi9) Y9
commanding you this day you and your T
children,

You will return to the Lord your God.

If you do repentance you will return. But who knows this? Only God. The
sentence can be read:

“If you return to”, ‘ad’, or as ‘aide’, to witness.

God will act as a witness to your sincere repentance.

Torah Gems 3:304



Nitzavim Deut 30:6:1-5

And the Lord, your God, will circumcise your JVIT 129 N7 DN 09N DI 70
heart and the heart of your offspring, [so that Y921 3229 722 0N NI NN NADKY
you may] love the Lord your God with all your 4N YNY Y9
heart and with all your soul, for the sake of

your life.

And God will circumcize your hearts.

Circumcision involves the removal of external barriers and exposure of sensitive
areas.

God will open our hearts to the spiritual and material benefits the reason for two
letters ‘bais’ in ‘levavecha’ to the love of Torah and the love of God.

Meam Loez 19:27



Nitzavim Deut 30:8:1-9

And you will return and !lsten to the voice of N'YYININ! 7ipa DYl WD NNK| N
the Lord, and fulfill all His commandments, ‘DD XN DI WK IMIXN 79 DX

which | command you this day.

And you will return and obey the voice of God and do all his mitzvot.

The process of Teshuvah is not complete until one “listens to the word of God”
and does all his commandments. One must have remorse and regret over
one’s sins but that alone 1s not sufficient without improvement in his deeds

and actions.
Meam Loez 19:2

“You will return” to the same temptation but his time you will not sin but “will

listen to the voice of God.”
This is a vital item in Teshuvah. Not doing the same sin if tempted again.



Nitzavim Deut 30:8:1-5

And you will return and listen to the voice of
the Lord, and fulfill all His commandments,
which | command you this day.

DI U¥N DI WK IMIYN 72 DY

And you will return and obey the voice of the Lord.

In 30:2 it also says “You shall return to the Lord your God™.

Both imply repentance why does the Torah mention it twice?

Repentance brings a person to a higher spiritual level. That higher level permits
an even more sincere and meaningful repentance. The mention of “you will
return” several times refers to the person repenting at these higher and higher
levels again and again as he realizes his sins more completely.

Torah Gems 3:306



Nitzavim Deut 30:11:12-14

For this commandment which | command you DD 1X¥N DIX WYX NNTD NI¥AD D N
this day, is not concealed from you, nor is it far NIN NN N71 AN Xin NX79) N7
away.

The commandment that | command you today it is not distant.

This Torah that God gives to us today, this Posuk says, is not hidden or distant
from us. Itis in response to our internal tendencies and in response to our
human frailties. If you want to know what impulses are part of human nature
you need only to read the 365 prohibitions in the Torah. Every one of them is
a commandment to avoid doing something which our animal body and
selfish thinking desires. Every thought emanates from our natures and is
therefore legitimate in that sense,. Judaism only tells us recognize it and over
come it and master it. Twerski 428

The angels objected when Moses ascended to heaven to receive the Torah, “it 1s
too holy for mortals to appreciate. Keep it up here in heaven”. Moses
argued, “Angels can’t covet a neighbors wife, can’t steal, can’t kill. Angels
can’t honor the Torah by following it as humans can”. The Torah is therefore
not in heaven. It is intended for human beings not angels. We have the
strength to be masters over our behavior.



Nitzavim Deut 30:11:8-14

For this commandment which | command you DI'D XN "IN AWK NNTD NI¥AD D X!
this day, is not concealed from you, nor is it far NXID NN N71 N X1 NX791 N7
away.

The commandment is neither beyond your understanding nor is it far away. It is
not in the heaven nor is it beyond the sea.

The source of success in Torah study is not unattainable, not unreachable. It is
within the grasp of anyone who expends the proper effort.

Rabbi Akiva started learning at age 40 after he observed how steady drops of
water could wear away a groove in stone. He reasoned that steady learning
will allow one to achieve success as well.

Munk 50-51 1979

There are no valid excuses not to observe the Torah.

Or Hachayim



Nitzavim Deut 30:12:1-3

It.is not in heaven, that you should sa.y, Who 1% n7u' M NKY NID D'Ya N7
will go up to heaven for us and fetch it for us, ADIX YNy 17 DNF'T AN
to tell [it] to us, so that we can fulfill it?" WV

It is not in the heavens.

Reb Yirmiah said (BT Bava Metzia 59b) once the Torah was given at Mt. Sinali,
we pay no attention to a heavenly voice which supports an individual over a
majority halachic opinion.

BT Bava Metzia 59b
Torah Temimah 5:357



Nitzavim Deut 30:14:1-8

Rather,[this] thing is very close to you; it is in J'92 TNN 2T ' ANE D T
your mouth and in your heart, so that you can HNWY? 322721
fulfill it.

But the word is very near to you in your mouth and in your heart that you may do it.

It is not enough that Torah, good deeds, good intentions be words in your mouth or
In your heart, you must do it. You must have action and performance.
It is not sufficient to be a Jew in your heart

R Menachem Mendl of Kotzk
Torah Gems 3:307



Nitzavim Deut 30:19:14-19

This day, | call upon the heaven and the earth NI DMWY DX DD 022 NTYD .0
as witnesses [that | have warned] you: | have 3197 'AN) NRAI DHNA YIXD
set before you life and death, the blessing and wn% 0¥Na N1 NY7E01 NDIAn
the curse. You shall choose life, so that you and VAT nnN n:rﬁn

your offspring will live;

Choose life so that you and your children live.

From this phrase the Rabbi’s learn that a man 1s obligated to teach his son a trade
teach his child how to swim.

Yerushalmi Kiddushin 1:7
Torah Temimah 5:359



Nitzavim Deut 30:19:14-19

This day, | call upon the heaven and the earth NI DM NN DD 022 TV L0
as witnesses [that | have warned] you: | have 3197 'AN) DML 0¥ND YIRD
set before you life and death, the blessing and wnY ovna PN NY7E01 DA
the curse. You shall choose life, so that you and VATl nnN n.'.hﬂ

your offspring will live;

| have set before your life and death blessing and curse
choose life so that you and your offspring shall live.

Lev 18:5 observe my commandments
which if a man does he shall live by them.

Yoma 82A from these two sentences the Rabbi conclude that there is a higher
priority than to save a life, one’s own or a fellow human being. One may
violate most commandments to save a life.

Kolatch Why Il p11



Nitzavim Deut 30:19:14-15

This day, | call upon the heaven and the earth NI DMWY DX DD 022 NTYD .0
as witnesses [that | have warned] you: | have 3197 'AN) NRAI DHNA YIXD
set before you life and death, the blessing and IVAY D02 DN NYYR0I NI
the curse. You shall choose life, so that you and ’ VATl nnN n'nn

your offspring will live;

And choose life.

This is a strange admonition. Would a person choose death? And would he
choose death for his offspring?

Yet people do so all the time, alcoholics, smokers, drug uses, gamblers, obese
people, workaholics.

The question is not why Moses instructed people to choose life over death the real
question is why so many people ignore this lifesaving admonition?

Twerski 430



Vayelech
Deuteronomy
31:1



Vayelech Deut 31:1:1-3

And Moses went, and he spoke the following
words to all Israel.

) eIk

“and Moshe went”’

Where? The Torah does not tell us.
“and he spoke these words to all of Israel.”

Are not all the words of Sefer Devorim Moshe’s words?

By Moshe to all of Israel? (See 1:11 and 29:1 above)

The root of “Vayelech’ is ‘halach’ and also the root of ‘holech’ he goes.

“So goes a man to his eternal home” Eccl 12:5.

Therefore, Vayelech Moshe might mean that Moshe died and on that day spoke
these words to all of Israel.

Rabbeinu Epharaim
Kestenbaum 483



Vayelech Deut 31:1:1-2

And Moses went, and he spoke the following

78 NN DM2ATD DX NAT'LNYN 70 .X
words to all Israel.

19 | i b)

And Moses went and spoke these words to all Israel

The Torah does not seem to say where Moses went. Where did he go?

The text does answer it says ““To all Israel”. He entered the heart and spirit of all
Israel. In all eras for all time.

He was a proactive leader. He went out to the people.



Vaytelech Deut 31:1:1-3

And Moses went, and he spoke the following
words to all Israel.

) eIk

Calendar

Days in the Jewish year 353, 354 or 355.

Days in a Jewish leap year 383, 384 or 385.

Maximum number of parshiot needed — 54.

Least number that may be needed in a common year with 4 falling on Yom Tovim 47.

So we must read two portions on the same shabbos as many as seven times in a yeatr.
What are those combined parshiot?

Vayakkel - Pekudel

Tazria - Metzora

Achareimos - Kedoshim

Behar - Bechakosai

Chukos - Balak

Mattos - Masei - 244 verses - longest

Nitzavim - Vayeilech - 70 verses - shortest
Kestenbaum 483



Vayelech Deut 30:1

And it shall come to pass, when all these things ,n';_m.j D"];'-!’i‘_]-'?:;) '*1"?-\1 INQ™-D Nl N

are come upon thee, the blessing and the 197 ,'ANY K 0T D12
curse, wthh | have set before”thse, an'd thou YK ,D'AD-702 ,9227-78 , DAYl
sha'lt bethink thyself among all t e nations, U ED D RIED D
whither the LORD thy God hath driven thee, - o

What are the rules for combining Nitzvim and Vayelech
when Rosh Hashanah falls on a

M Nitzaum and Vayelech are read separately
T Read separately

W RH cannot fall

Th combined reading

F RH cannot fall

S combined reading

S RH cannot fall

Meam Loez 19:90



Vayelech Deut 31:2:3-8

He said to them, "Today | am one hundred and DIN NIV DNYYI DNA [2 DNIX AN D
twenty years old. | can no longer go or come, NN NIN'L RIQ71 DRY? TiV 7218 N7 Di*D
and the Lord said to me, "You shall not cross NTD |70 DX NAyn N7 "X
this Jordan."

| am 120 years old today exactly.

The day he died 7t Adar was also his birthday 2488 — Feb 23, 1273 BCE.
The Rabbis: if a person lives a meritorious life God will increase his life span.

Rabbi Akiva: to live out his apportioned days. Not longer.
Here it seems that Moses life could have been lengthened had he been permitted

to enter Eretz Yisroel.

Meam Loez 19:61



Vayelech Deut 31:2:9-13

He said to them, "Today | am one hundred and DIN MY DWYI NXN |2 DDZX NN A
twenty years old. | can no longer go or come, AN NIN'LRIQT7E NRYT Tiv 721X N7 Ditn
and the Lord said to me, "You shall not cross DT TN DX NAYN N7 YN
this Jordan."

| am no longer able to go out and come.

This seems to be contradicted by Deut 34:7.
“His eye had not dimmed nor had his natural powers left him.”
The Rabbi’s explain “cannot” must be interpreted as “was commanded not to” by

God.

Meam Loez 19:61



Vayelech Deut 31:3:1,9

The Lord, your God He will cross before you; T XD 197 12V | NI N DI a2
He will destroy these nations from before you NIN YYiN' DAY 311970 NIRD DA DX
so that you will possess them. Joshua he will NN 12T WND 7197 b

cross before you, as the Lord has spoken.

This verse begins and ends with God’s name.

To signify that God must be the beginning and end of all matters.

Meam Loez 19:62



Vayelech Deut 31:9:8-10

Then Moses wrote this Torah, and gave it to X NN NINTD MIAD DX NYNn Q"Y' .0
the priests, the descendants of Levi, who NIN' N2 [NX DX D'RYAN_TY 2 DYINON
carried the ark of the covenant of the Lord, IR T 7D TN

and to all the elders of Israel.

And gave it to the priests, the sons of Leuvi.

Do we not know that the priests were the sons of Levi? Yes we do therefore, the
purpose of this statement is to teach us that the Cohen is first and then the
Levi when called up to the Torah.

BT Gittin 59b
Torah Temimah 5:361



Veyelech Deut 31:10:11-12

Then, Moses commanded them, saying, "At Vavi | ypn OnX7 DN nYn 1y
the end of [every] seven years, at an appointed NiDON AN NVNYN NIY TYNA DY
time, in the Festival of Succoth, [after] the year

of release,

Sukkot time is a particularly appropriate time to stress the importance of the
Torah. All the people of Israel are separated from their material possessions.
They are out of their homes and living in a temporary hut not in a fancy
home. We are all equal in material things at that time. We can appreciate
that spiritual things are important not material possessions and that our self
worth is measured in Torah knowledge. Not physical accumulation.



Vayelech Deut 31:11

when all Israel is come to appear before the nIN' 19-NX NIXY7 ,7xw-7) KD N
LORD thy God in the place which He shall -NX XA N Vi ,D||7n3. ’:]ln"?N

choose, thou shalt read this law before all DDITAA--78W-7D T2) ,INTD NN
Israel in their hearing.

This Torah

He must read it in its original language the holy tongue even if only speakers of
other tongues are present. The Torah must be read in Hebrew.

Rambam
BT Chagigah
Torah Temimah 5:362



Vayelech Deut 31:12

Assemble the people: the men, the women, VNI 0'YAN] D'YIXD_ DY DX 700 .2
and the children, and your stranger in your VR IYNY! VNG 3MYYa YR 2
cities, in order that they hear, and in order that 1NNY1 DD'N7X NIN' DX AR ATRD
they learn and fear the Lord, your God, and INTD NMIAN MAT 79 NN NIYY?
they will observe to do all the words of this

Torah.

Gather the people

That they may hear and that they may learn and fear and observe.
- Education
- Bring the kids to Shul or to the study hall
- Itiseasy. You can learn merely by hearing and once you learn you will
achieve “yiras hashem”, fear of God, respect for God and you will
observe the Torah. This can all be achieved when you gather and hear.
Therefore, bring the kids to Shul.

Torah Gems 3:313



Vayelech Deut 31:12

Assemble the people: the men, the women, QU D'YANI D'YIND DYD DX 700 .2
and the children, and your stranger in your N 1vne' jynY Myeia Y Nl
cities, in order that they hear, and in order that NNYI DD'7X NN DX AR TR
they learn and fear the Lord, your God, and INTD NMIAD M2T 79 NN NIYY?
they will observe to do all the words of this

Torah.

Assemble the people in order that they listen and in order that they learn.

Why use the word ‘lemaan’ in order that, twice he could say in order to hear and
learn.

Moshe was instructed to assemble the people and to read the Torah to them.
Women are not obligated to hear and learning is usually directed at children
(and male children) specifically. Therefore, here, he emphasized that all of
the people should hear and learn and no one be excluded.

Or Hachayim 1986



Vayelech Deut 31:16:8

And the Lord said to Moses: Behold, you are DY 1)U 20 NYn X NN N LTO
[about to] lie with your forefathers, and this 7N | x| NI nTD DY D71 'NAX
nation will rise up and stray after the deities of 12Tyl A2 NAY X2 KN YN YIXD 1)
the nations of the land, into which they are AN "D WYX MM DX 90N

coming. And they will forsake Me and violate
My covenant which | made with them.

Behold you will lie with your ancestors and rise up

Used by some as a scriptural source for the concept of the resuscitation of the
dead. The only way we know that the phrase ends on ‘avosechah’ is the
esnachto under it. Only by the tradition of the cantillation notes can we
know this. There are no grammatical rules that would tell us this fact.

Vechur LaZahav
Kestenbaum 485



Vayelech Deut 31:16:9

And the Lord said to Moses: Behold, you are DY 1)U 20 NYn X NN N LTO
[about to] lie with your forefathers, and this 7N | x| NI nTD DY DI 'NAX
nation will rise up and stray after the deities of  127TyY1 A2 NAY X2 XKIN YN YIXD 1)
the nations of the land, into which they are AN "D WYX MM DX 90N

coming. And they will forsake Me and violate
My covenant which | made with them.

And arise

From where can we learn that God resurrects the dead from the scriptures from
this sentence. “You shall lie down with your forefathers and this people shall
arise:”

Ryehoshua b. Channania
Sanhedrin 90b
Torah Temimah 5:363



Vayelech Deut 31:18:2-3

And | will hide My face on that day, because of
all the evil they have committed, when they
turned to other deities.

NIND D2 19 'MOX YN "IN .N!
7N N9 "D NYY YN NV 7D
:DINX D'

Hide I shall hide

This is considered a scriptural allusion to Esther later to be encountered in the
story of Purim.

Chullin 139a
Torah Temimah 5:363



Vayelech Deut 31:19:2-6

And now, write for yourselves this song, and NNTD_N)'Win X DD7 1an) nny| .0
teach it to the Children of Israel. Place it into VA7 DN'9A ARy XYW 2 DX ATARYI
their mouths, in order that this song will be for XYW 02 TYT7 DNTD NY'YWD Y7 DR

Me as a witness for the children of Israel.

Write for yourselves this song.

The Torah is called a song because it shows to the Israelites the harmony of the
Universe as described by the Torah. All the elements of human behavior are
described and instructions given to create a complex co-operative result.

One fulfills this 613™" commandment by writing a Torah. Even writing one letter
suffices since the lack of one letter renders the scroll invalid. Writing or
correcting a letter is tantamount to completing the entire scroll (Ranbam Hil
Sefer Torah 7:1).

Stone 1099



Vayeilech Deut 31:19:2-6

And now, write for yourselves this song, and
teach it to the Children of Israel. Place it into
their mouths, in order that this song will be for
Me as a witness for the children of Israel.

NNTD N'¥Wn NX D)7 12N) NAy| .0
VN7 DN'92 AN'Y XY 1A DX AR
XY D22 TYY DNTD NN 7 DR

The Torah commands in the last of the 613 commandments each Jew to write a
Torah for himself.

This is derived from the order to Deut 31:19 in parsha Haazinu “Now write unto
yourselves this song, “Rashi says, just this song of Haazinu”.

Other authorities say ‘song’ means the entire Torah and literally to write it on
parchment to be read in Shul. Others say for teaching purposes. Since one
should not write only a portion of the Torah.

Some say even writing one letter suffices to fulfill the commandment a Sefer
Torah lacking even one letter is incomplete and adding one letter creates a
complete Sefer Torah.

Even Torah stories or insights, “if written down, fulfill the Mitzvah since all
stories in the Torah were given to Moshe at Sinai. Any writing about the
Torah really is but completing the transmission of the Torah from Sinai.



Vayelech Deut 31:19:1-6

And now, write for yourselves this song, and NNTD_N'Yn DX D7 42N nny| .0
teach it to the Children of Israel. Place it into VA7 DN'9A ARy XYW 2 DX ATARYI
their mouths, in order that this song will be for XYW 02 TYT7 DNTD NY'YWD Y7 DR

Me as a witness for the children of Israel.

Now write this song for yourself.

This is the last of the 613 commandments. This is the climax. The laws have
been given, described and where possible explained. Now we are instructed
to write them down so they can be passed on to future generations.

Art Scroll Chumash 1099



Vayelech Deut 31:19:11-12

And now, write for yourselves this song, and NNTD D' DX D7 12N nny| .0
teach it to the Children of Israel. Place it into VA7 _DD'92 An'Y XYW 2 DX ATARYI
their mouths, in order that this song will be for XYW 02 TYT7 DNTD NY'YWD Y7 DR

Me as a witness for the children of Israel.

Put it in their mouths

We learn from this and from (Ex 13:9) “so that this Torah will be in your mouth”
that the parchment used must be from a kosher animal.

Meam Loez 19:78



Vayelech Deut 31:19:11-12

And now, write for yourselves this song, and NNTD NY'¥Wn DX D7 42N nny| .0
teach it to the Children of Israel. Place it into VA7 _DD'92 AR'Y XYW 2 DX ATAYI
their mouths, in order that this song will be for XYW 02 TYT7 DNTD NY'YWD Y7 DR

Me as a witness for the children of Israel.

Education
Put it into their mouths

‘Simah’ is similar to ‘’siman’ a sign. Torah is learned with mnemonic devices.
R Chisda.

Sanhedrin 21b Torah Temimah 5:365

Make yourselves Semonim — learning aids — to help study the Torah.
Gematrios
Acronyms and end letters
Alphabetical acrostics
Proverbs — parables — allegories
Contractions
Catch words
Groupings

Put the Torah in their mouths. With honey drops on the letters and words of
encouragement for young children.



Vayelech Deut 31:19:1-2

And now, write for yourselves this song, and NNTD N'Win NN DD7_1aN) nny| .v°
teach it to the Children of Israel. Place it into VA7 DN'9A ARy XYW 2 DX ATARYI
their mouths, in order that this song will be for XYW 02 TYT7 DNTD NY'YWD Y7 DR

Me as a witness for the children of Israel.

And now write.

Use all the tactics of teaching writing, repetition, mnemonics, speaking it so that it
IS incorporated into you. The words are placed into your mouths so they are
part of you and now you can say them and teach them to future generations.

OR Hachayim 1990



Vayelech Deut 31:23:7-8

And He commanded Joshua the son of Nun, "D YNNI PT0 AN [ 2 YYIin' X 1YL .20
and said: "Be strong and courageous! For you YK YIND X XY A DX XD DRX
shall bring the children of Israel to the land )AY NN DINI DN 'Myav)
that | have sworn to them, and | will be with

you."

Be strong and courageous

The custom of blessing the person getting an honor for example, an Aliyah has its
origin in this phrase given by Mosheto Joshua. It is also given to Joshua by
God in Joshua 1:6:7-9 and by the officers of Israel.

Kestenbaum 497



Vayelech Deut 31:24:7-8
Deut 31:26:4-5

And it was, when Moses finished writing the QT NN 3’]'.1;)'? nYin n|"-7_3:.:) | LT
words of this Torah in a scroll, until their very ‘DA TV 190 7V NINTH NIND
completion, o ' )

'Take this book of the law, and put it by the DRAYI DT NIND 190 NX NP7 D
side of the ark of the covenant of the LORD -NI 07N NIN-NNA AKX TN LINK
your God, that it may be there for a witness TV9 )2 DY

against thee.

These verses contain an apparent grammatical contradiction.

V24:7-8 ‘Hazos’ Pronoun is feminine

V26:4-5 ‘Hazeh’ Pronoun is masculine

In truth there is no contradiction.

In verse 24 the feminine noun‘Torah’ requires a feminine pronoun.

And in verse 26 the full phrase is ‘Sefer haTorah hazeh’ and “this” refers to the
masculine pronoun ‘Sefer’.

Rashi
Kestenbaum 485



Vayelech Deut 31:27:9-21

For | know your rebelllqus spirit a?nd ygur 39V NIXI 30 DX AYT DIX 1D .1
stubbornness. Even .Whl|e I.am alive with you D'NN DD DAY 'N ITIVA [N nYED
today you are rebelling against the Lord, and “Min MNKX ' 9X1 NIAY DY DN

surely after my death!

Even while | am here alive
with you. You rebel against God
all the more so after my death.

There are 13 principles of biblical Exegesis. This is an example of a ‘kal
vachomer’, an inference from a minor premise to a more strict one. This is
used 10 times in the Torah see Gen 44:8. “We brought back the money we

found. How could we steal Gold and Silver?”

Meam Loez 19:86



Vayelech Deut 31:27:15

For | know your rebelllqus spirit a?nd your 39V NXI 0 DX CAYT DIN 1D 1D
stubbornness. Even yvh|le I ?m alive with you DN DD DAY 0 ITIVA [0 YR
today you are rebelling against the Lord, and SN 0K D N1 NN DY DD

surely after my death!

“’Hayisem’, appears 17 times in the Torah. Each time with a double yud except
In our verse. It is spelled with one yud.

Rebels you have been with God.
The Bnei Yisroel rebelled 10 times (Num Bamidbar 14:22)

This absent yud alludes to those 10 occasions.

Peirush Harokeach
Kestenbaum 485



Vayelech Deut 31:27:14-17

For | know your rebelllqus spirit a?nd your 39V NXI 0 DX CAYT DIN 1D 1D
stubbornness. Even yvh|le I f;\m alive with you DN DiD DAY 0 ITIVA [0 NYFD
today you are rebelling against the Lord, and SN MOX ' GN_NIN' OY DD

surely after my death!

You have been rebels with God

Moses was bemoaning a particularly dangerous form of rebellion using the
teachings of the Torah to be disobedient like Korach did. God called the
Israelites Holy People Ex 19:6 and Korach claimed “all of them are holy.
Using God’s words to disobey Him. Modern people are given permission to
drive to Shul rationalizing that it will bring more people to Shul. They
sanction improper conversion to Judaism saying it will create more Jews.
The Yetzer Hara is cunning. It knows that if we tell a person to willfully
violate the word of God and couch it in terms that his violation actually
might be preferred by God the person can easily be deceived.

TwerskKi



Haazinu

Deuteronomy
32:1



Haazinu Deut 32:1:2-5

Listen, O heavens, and | will speak! And let the YOXD Vnunl 2Tl D' 12'TXN .X
earth hear the words of my mouth! 219 MNN

Give ear O Heavens and | will speak
and hear O Earth the words of my mouth.

According to the Torah punishment can only be administered to a sinner if he has
been warned in the presence of two witnesses. Therefore, Moses called upon
heaven and earth which are eternal, to serve as witnesses to his words.

Furthermore, heaven and earth would administer the punishment if Israel were
found guilty of violating the covenant heaven by withholding rain and earth
by withholding its produce Deut 11:17 or reward. “God will give you
surplus in the fruit of your land and open His good treasury in heaven to give
your land rain”.

Meam Loez 19:93



Haazinu Deut 32:1:2,5

Listen, O heavens, and | will speak! And let the YOIXD YNUNI NN2ATXI DY 12'TRD X
earth hear the words of my mouth! 19 MNN

In verse Deut 31:28 Moses promised to bring heaven and earth as witnesses.

Therefore, he calls you them to fulfill his pledge.
Meam Loez 19:93

Heaven and earth serve as witnesses.

They also serve to inflict punishment. But that is not all. They are the entities
harmed by sin.

Sin not only afflicts the sinner but can harm others. It can harm the whole world
and pollute it.

The sin of a mechanic of an airplane can have harmful consequences on others.
The dishonestly of a business man can harm all stock holders, orphans and
widows. It can harm the entire economy of a country. Sin damages the
world, pollutes it so to speak, and thereby harms heaven and earth.

Twerski 436



Haazinu Deut 32:1:3,6

Listen, O heavens, and | will speak! And let the YIXD YNWNI NDATNI DM 12T .X
earth hear the words of my mouth! 19 NN

‘Daber’, speak involves harsh language and biting words.
‘Emor’, refers to speech in a gentle tone.

In motivating people to observe the torah both manners of expression must be
employed. Sometimes a leader must speak harshly and at other times gently
to make the points and convince the people properly.

Meam Loez 19:94



Haazinu Deut 32:2:1-3

My lesson will drip like rain; my word will flow TINK 703 7TA_'NR7 0R 9Ty .2
like dew; like storm winds on vegetation and AYY "7V DI RYT Y2V DY
like raindrops on grass.

My teaching shall drop like rain.

The root word of ‘likchi’ translated as ‘my teaching’, is “to take.”

Torah teachings are described in that term since they must “be taken.” There is a
need for effort on the student’s part.

Meam Loez 19:95



Haazinu Deut 32:2:1-6

My lesson will drip like rain; my word will flow 'MINAN 7V 71 ‘NP7 VR QY .2
like dew; like storm winds on vegetation and AYY "7V DI RYT Y2V DY
like raindrops on grass.

May my teachings drop like rain.
May my utterance flow like dew.

We should not despair if our words of admonition are not immediately followed.
Words of admonition are analogous to rain. When rain falls growth in plants
IS not immediately noted to have any visible effect. So with a person — repeat
In that persons behavior the admonitions. Be patient. If you are sincere,
eventually, you will notice an improvement in that person’s behavior.



Haazinu Deut 32:2:2,5,7,10

My lesson will drip like rain; my word will flow TNX 702 7T 'NR7 20AR 9TY! .2
like dew; like storm winds on vegetation and AYY "7V 02201 RYT 7Y DY'WYD

like raindrops on grass.

The pasuk speaks of dew, raindrops, rain and storms.

Demonstrating that each plant i.e., each person, requires slightly different
nourishment to grow properly.



Haazinu Deut 32:2:1-3

My lesson will drip like rain; my word will flow TNX 703 7T 'NPFY7 VR QY .2
like dew; like storm winds on vegetation and AYY "7V D01 RYT Y2 DY'YYD
like raindrops on grass.

The comparison of Torah to rain.

The effects of Torah are not immediately noticeable. For rain to be useful a
farmer must prepare his field in advance.

Rain helps different plants grow each in their special unique ways.

Meam Loez 19:93



Haazinu Deut 32:3

When | call out the name of the Lord, ascribe 9N 773 120 XAPK AIRY DY 1D 2
greatness to our God. - AT

Berachos and Sforno identify this sentence as the source of the requirement to
pray. And to pray before studying Torah Berachos 21a and to pray after
meals (Taanis 16D).

i.e., when you call out in God’s name - means you study.
Ascribe greatness to the Lord - means you pray to him.
Grace after meals as is also learned from Deut 8:10



Haazinu Deut 32:3:5

When | call out the name of the Lord, ascribe AIAYNY YTA 120 NN DAY DY 1D
greatness to our God. A D2 R vl

When the person calls out ‘havu’ he does so in plural form so that the two he calls
and himself make three.

From this sentence we learn that we need three to constitute a quorum for the
recital of the joint blessing after meals.



Haazinu Deut 32:3

When | call out the name of the Lord, ascribe AOINT YT 420 KK NI DY 1D 2
greatness to our God. : A Rl

Birkkas HaTorah
Three kinds of Berachos

Birkas Mitzvos tefillin - before only

Birkas Hanehanin  eat - before and after

Birkas Hodoah asher Yotzer - after only
thanks after going to bathroom

Is it a beracha on a mitzvah. The mitzvah of studying the Torah.

Birkas Hamitzvos you don’t make a beracha afterwards.

What kind of beracha is Birkas HaTorah?

Can a woman make a Beracha on a mitzvah she is not obligated to do like succonh,
lulov, and shofor?

Ashkernazen say yes. Sephardim say no.
All say women can make a Beracha on Birkas HaTorah.



Haazinu Deut 32:3

When | call out the name of the Lord, ascribe 9N 773 120 XAPK AIRY DY 1D 2
greatness to our God. - AT

According to my Chevrusa Rabbi Gordon z’1”” who heard from his Rabbi RCh
Zimmerman, the Berocha on the Torah is a Birkas Hanehenin from the
pleasure of studying the Torah.



Haazinu Deut 32:3

When | call out the name of the Lord, ascribe ARG Y72 20 KT NI DY D
greatness to our God. A L

Chinuch — education = is the obligation of the mother and father.
Talmud Torah - is the obligation of the father only.

Shulchan Aruch -

Father has to buy an Esrog and Lulav for his son as soon as he is capable of
shaking it.



Haazinu Deut 32:4:1

The deeds of the [Mighty] Rock are perfect, for 78 09YN 1I'))YT 70 2 7Y9 DN QXD LT
all His ways are just; a faithful God, without INID W Y 7Y PR NN
injustice He is righteous and upright.

- the Rock is a metaphor for God.
He has permanence and strength.

- “Tsur’ suggests ‘tziyar’, artist — creator of a wonderful and beautiful universe.

- Moses recalls the rock and his action that prevents him from entering Israel

- God’s actions are perfect - | accept His decree.

- For all His ways a just. - He is always fair.

- He is faithful. We can rely on Him and He has faith in man that man will
ultimately fulfill his potential to do good.

- He is never unfair.

Meam Loez 19:97



Haazinu Deut 32:4

The deeds of the [Mighty] Rock are perfect, for 78 09YN 1'))YT 70 2 17Y9 DN XD LT
all His ways are just; a faithful God, without INID W Y 7Y PR NN
injustice He is righteous and upright.

There are things that happen for which there is no explanation.
Why have the Jewish people gone through repeated episodes of suffering?

Why after 515 pleas by Moses — most well founded in logic, was Moses denied the
opportunity to enter Israel?

Why do the evil prosper and the good suffer? Belief in God’s judgement, trustworthiness
and righteousness, that God will be fair to us is a bed rock of Judaism and is
supported by this sentence. Remember: for the one who has faith, there are no
questions. For the one who lacks faith, there are no answers.

Twerski 437



Haazinu Deut 32:4:12-14

The deeds of the [Mighty] Rock are perfect, for 78 09YN 1'))YT 70 2 17Y9 DN XD LT
all His ways are just; a faithful God, without INID WY 2T 71V 'K NN
injustice He is righteous and upright.

Righteous and fair is he
a person who emulates God’s righteousness by conducting themselves with

Integrity truth and justice.

Berachos 7:3

Justice, justice shall you pursue.
Deut 16:20

Why the repetition? To teach us that righteousness can only be pursued in a
righteous fashion.



Haazinu Deut 32:5:1-3

Destruction is not His; it is His children's defect YNYNO1 Wigy 1iT DN 10287 17 N0Y .0
you crooked and twisted generation. o S o

Destruction cannot be attributed to Him

1. You can’t blame God for the bad things that happen
Alt: Zohar no harm comes to Him because of the blemishes of his children. Man
can’t harm God. Man’s behavior affects his own future.



Haazinu Deut 32:5:4

Destruction is not His; it is His children's defect YNYNO1 Yy 1iT 00N 172 N7 i7 NNY .0
you crooked and twisted generation. - o

The blemish of His children

a generation that is warped and twisted.

Even when our behavior 1s blameworthy warped and twisted he calls us “his
children”. See how much love He has for the Bnei Israel.

Meam Loez 19:98



Haazinu Deut 32:5:6-8

Destruction is not His; it is His children's defect ‘YRYNO! WY AT DNIN 112 &7 17 TNY .0
you crooked and twisted generation. T

Perverse and twisted.

What do these words mean?

People often believe they have reasons for their actions or inactions but often they
use defective logic. We may defend our behavior and we may believe our
own excuses. Proverbs says 16:2 “all of a persons ways are right in his own
eyes” . The alcoholic says, “I can stop on my own” .

The lazy person says, “I am tired now I will do it later” . How can we
protect ourselves from improper logic, perverse and twisted thinking?

Discuss your situation, seek competent advice and guidance. See Deut 32:7 “ask
your elders.... and they will tell you”.

Twerski 438



Haazinu Deut 32:6:1

Is this how you repay the Lord, you disgraceful, DON N71 722 DY NNT 17027 DNtz
unwise people?! Is He not your Father, your 102151 QWY RIN QAP AN KIN NI

Master? He has made you and established you.

The ‘heh’ is large in the first word and it is separated from the rest of the word.

It is the only time in the Torah that a single letter is an entire word.

It is customary for a writer to weave the letters of his name into his work as an
acrostic. Moshe was too modest to use his name but used letters with the
same gematria as ‘mem’ 40, from the first letters of the first word in each of
the first four verses and used ‘shin’ and ‘heh’ in verse 5 and 6 to spell out
Moshe. God made the heh large to uncover Moshe’s secret,

V1 haazinu—heh =5 V3 ki kuf =20

V2 yaarof — yud =10 V4 hatzur beh =5

5 +10 + 20 + 5 =40

Midrash Tanchumah
Kestenbaum 488



Haazinu Deut 32:6:1

Is this how you repay the Lord, you disgraceful, DON N71 722 DY NNT 17027 DNtz
unwise people?! Is He not your Father, your 102151 QWY RIN QAP AN KIN NI

Master? He has made you and established you.

“Is this how you repay Hashem?”

- This ‘heh’ is written large in the Torah scroll to represent the 5 books of
Moses — to guide us.
- The ‘heh’ representing Torah is large.
- The ‘heh’ in ‘behivaram’ in Genesis 2:4, representing nature is small to
indicate that even nature 1s small and is only a small fraction of God’s creation.

Munk p86



Haazinu Deut 32:6:5-7

Is this how you repay the Lord, you disgraceful, DON N71 721 DY NNT1702n N7
unwise people?! Is He not your Father, your 102151 QWY RIN QAP AN KIN NI

Master? He has made you and established you.

Foolish and unwise.

- Seems redundant but not so.
It means to imply that the people are foolish and will remain so since
they are unwise in not engaging in Torah study.
Hafetz Hayyim
Torah Gems 3:322
- Fools consider themselves to be wise so the Torah mentions both words
foolish and unwise.
Torah gems 3:322



Haazinu Deut 32:7:8-13

Remember the days of old; reflect upon the
years of [other] generations. Ask your father,
and he will tell you; your elders, and they will
inform you.

3T T NidY 12 0%iy nin T T
27 NAN'Y IRT ATAT AR IRY

Ask your father and he will tell you.
And your elders will tell you.

BT Sukkot 46a - Refers to this phrase as the support for Rabbinic authority.

The directives of the sages are viewed as God’s will and the sentence tells us to
follow them.

Meam Loez 19:101



Haazinu Deut 32:7:8-13

Remember the days of old; reflect upon the
years of [other] generations. Ask your father,
and he will tell you; your elders, and they will
inform you.

3T T NidY 12 0%iy nin T T
27 NAN'Y IRT ATAT AR IRY

Ask your father and he will relate it to you
Ask your elders and they will tell you.

Ask authority for advice.

In our day there is a general refusal to accept authority. People bend the truth,
cheat on taxes, blame the teachers, government etc for their problems.

Our children must see that we yield to authority. That we not skirt the law or the
right way to do things in order to quote, “get away with 1it”. We should give
deference to authority, modify our opinions if authority disagrees with us and
then our children may learn to do likewise when we advise them.

Twerski 439



Haazinu Deut 32:9

Because the Lord's portion is His people

Jacob, the lot of His inheritance. IiNY01 720 ApYL iRy DI 7en .o

However the portion of God his nation Jacob.

The first word ‘kee’, because, can be translated “because” or “however”.
God could give other nations their heritage because His portion, Jacob,
would always be bound to Him as an inheritance.

Meam Loez 19:102



Haazinu Deut 32:9:6-7

Because the Lord's portion is His people

Jacob, the lot of His inheritance. ANn70) 720 Apy: MY A; 70 1 .0

The lot of his inheritance.

‘Chavel’ may also be translated as “rope” and a rope of three cords is not easily
broken.

God’s portion, the house of Jacob, the third of the forefathers, 1s bound to Him
like a three corded string. A rope that is not easily broken.

Meam Loez 19:103



Haazinu Deut 32:10:1

He found them in a desert land, and in a
desolate, howling wasteland. He encompassed
them and bestowed understanding upon
them; He protected them as the pupil of His
eye.

[Ny 77 1NN N2TN YR IXyn'
12'Y [IY'ND 10X 1022 1N)Q20!

He brought them.

Also can be translated they were found. God found them in the desert.
Ralbag reverses the subject and object and states “Israel found God in the

wilderness.”

Meam Loez 19:104



Haazinu Deut 32:10:7

He found them in a desert land, and in a [nY' 77 1NN 12N YIRD INRYN'
desolate, howling wasteland. He encompassed 12'Y |IY'XD 1N1Y! 1NN 10)220!

them and bestowed understanding upon
them; He protected them as the pupil of His

eye.

He encompassed them.

Ralbag renders this word, “He led them through the desert” with a pillar of fire
and a pillar of cloud.

Meam Loez 19:104



Haazinu Deut 32:10:8

He found them in a desert land, and in a
desolate, howling wasteland. He encompassed
them and bestowed understanding upon
them; He protected them as the pupil of His
eye.

nY! 77 1NN 12T YR INRYN
'Y [IY'ND 101N 102212 10)220!

He gave them (the Bnei Israel) ’binah’ understanding.

He built them up ‘boneh’ as in to build a house ‘binyon ho bais’.

Hertz



Haazinu Deut 32:13 through 32:14

He made them ride upon the high places of N2 72V P 'MIN2 7Y 2D 1027 .Y
the earth, that they would eat the produce of V70N 2T INRM FTY NN 70N YN
the field. He let them suck honey from a rock, MY WUM7nn v

and oil from the mighty part of the crag.

The cream of cattle and the milk of sheep, with
the fat of lambs and rams of Bashan and he
goats, with kidneys of wheat, and it [the
congregation of Israel] would drink the blood
of grapes [which was] as the finest wine.

270 DY |NX 270172 nxnn LT
270 DY D'TIAYI YL 92 07K D)
NN NNYNA )Y DT NYN Ni'D

These two Pesukim detail 10 blessings.

Suggesting that they are not being given unconditionally but only if the Jewish
people follow the 10 commandments, the totality of the mitzvot and the
Torah that they symbolize.

Meam Loez 19:108



Berachot 32a Deut 32:15:1-6

And Jeshurun became fat and rebelled; you
grew fat, thick and rotund; [Israel] forsook the
God Who made them, and spurned the
[Mighty] Rock of their salvation.

DAY NINY VYL [NY! Y .10
Y 722'1HINYY AN WY DY
nyyY!

A full stomach contains many sins.

It is easier to be God fearing when one is poor and broken trusting in God for
assistance. When one is rich he attributes his success to his own efforts.

Meam Loez 19:109



Haazinu Deut 32:18:1-3

You forgot the [Mighty] Rock Who bore you; 7700 YX NDWRL WD T2 MY LA
you forgot the God Who delivered you. o e

Of the rock that begat you. You are unmindful.

Can also be translated
“The rock that begat you gave you unmindfulness” the power to forget so
that you do not constantly dwell on your troubles of the past. However, you
have used that wonderful gift from God “and have forgotten the God that

formed you.”

Menachem Mendl of Kotzk
Torah Gems 3:324



Haazinu Deut 32:18:1-3

You forgot the [Mighty] Rock Who bore you; 95900 78 NDYRL'WR T2 WX .0
you forgot the God Who delivered you. o e

The Rock that gave birth to you you forgot.

God is the creator of forgetfulness.
The rock (God) of forgetfulness of birth.
It is a great benefit that God created us in such a way that we can forget with
the passage of time. Else all our sorrows and pains would burden us severely
especially, a woman’s recollection of the pain of giving birth. Else she would
never do it again.

Rabbi Stampfer 2000



Haazinu Deut 32:18:3

You forgot the [Mighty] Rock Who bore you; 39900 7K MWD WA T2 ¥ .
you forgot the God Who delivered you. T e R

The Rock who gave birth to you

There is an especially small Yud in ‘teshi’.

It alludes to the 10 tests of faith that Abraham survived which saved his
descendants who tested God ten times in the wilderness.

The yud is small. As you have forsaken God God has become smaller to you.
You have made Him less important. He has withdrawn from you and your
life.



Haazinu Deut 32:20:2-7

And He said, "I will hide My face from them. |
will see what their end will be, for they are a
generation of changes; they are not

[recognizable] as My children whom | have
reared.

DN DXIX DR 19 NY'DOX AN D
N7 D2 NA JTDE?DD T D DNNNX
D2 |nX

And he said “I will hide my face from them
I will see what their end will be.”

Even if God hides his face from the Jewish people in the present he will continue
to observe and be interested in their welfare in the future.

Torah Gems 3:325
Meam Loez 19:114



Haazinu Deut 32:29:5-6

If they were wise, they would understand this;

'DNINXYT 122 NINT 179! 110N 17 .0D
they would reflect upon their fate.

Were they wise they could comprehend this.
They would learn it from their end.

No one wants to contemplate their end.

Most people act as though they were going to live forever. We live as if we will
never die and we die as if we had never lived.

If only we were wise we would contemplate our end while we are yet young.

That is one of the ironies of life. Wisdom comes too late. Say to yourself today:
“If I had 1t to do all over again what would I do differently? Spend more
time at the office? Spend more time with my children, wife, friends?”

We would then live so that we would not have anything to regret when we near
the end.

Twerski 440



Haazinu Deut 32:39:5-9

See now thatitis ! | am the One, and there is D'D7N |'RINID X X D DAY | IR .07
no god like Me! | cause death and grant life. | NOIX "IXI 'MYNN N'DXI N'MX "IX 'TAY
strike, but | heal, and no one can rescue from %N TN
My Hand!

There is no ‘elokim’ with me.

There is no God of stern justice but only God of mercy with me.
Even when | kill and wound in connection with punishment. There is no
stern justice but I am a Lord of Mercy. Whatever punishment | mete out
serves only to promote life and further good.

Rabbi Solomon Kluger
Well Springs of Torah p435



Haazinu Deut 32:44:12-14

And Moses came and spoke all the words of N'YN MQT 7 DX AT YN NN
this song into the ears of the people he and M1 |2 YYINI XN DYD "ITRA DINTD
Hoshea the son of Nun.

Hoshea bin Num

The additional yud in ‘yehoshea’ is not present here and was no longer necessary
to raise Joshua’s status. His appointment as Moses’ successor was the
greatest honor.



Haazinu Deut 32:44:7-8

And Moses came and spoke all the words of NY'YWN MQT 7 NN AT NN NN
this song into the ears of the people he and M1 |2 VYNl XN DYD TR DNTD
Hoshea the son of Nun.

R Yosef Ber Soloveichik was once asked.

Why the song of Haazinu is 43 verses long (D32:1-43)
The song is the sea is 19 verses long (Ex 15:1)
and the song the well is only 4 verses long (Num 21:17)?

The Rabbi knows most - Moses sang Haazinu.

The Rabbi with the children know less - Moses and the children of Israel sang
the song of the Sea.

The children alone know least - Israel sang without the Rabbi (Moses) and that
IS why it is so short.



Haazinu Deut 32:44:12

And Moses came and spoke all the words of
this song into the ears of the people he and
Hoshea the son of Nun.

N'WN NQT 7D NN AT NYN N TN
111 |2 YYDl NID DYD T NNTD

(Joshua) Hosheah

Joshua’s name appears 30 times in the Torah

26 times as Yehoshuah
1 time as Yehoshuah D3:21
3 times as Hoshea N 13:18 N 13:16 D 32:44

Changed to a verbal amulet from (saving) to (may God save you) when he was
sent with the spies.

Changed as a sign of leadership as occurred to Joseph when he was elevated by
Pharaoh to Zephenath Paneah. (Gen 41:45) or when Daniel and his three
friends were brought to Nebuchad nezzers Palace, Daniel Hananiah Mishael
Azariah David 1-7 Balshazar Shadrach Meshach Abednego

Here, his name is his original childhood name to indicate that despite his
appointment to high office Joshua remained modest and humble. A fitting
successor to Moshe. Kestenbaum 493



Haazinu Deut 32:46:13-15

And he said to them, "Set your hearts to all of 727 DDA IN'W DNIX NN N
the words which | bear witness for you this YN DD D)2 T'YN "IN WYX 02T
day, so that you may command your children 75 NX NiWY? "nY'7 0212 NX DIXN
to observe to do all the words of this Torah. NNTD NYIAD NAT

You are to instruct your children

And apply your hearts to all the words which | testify to you today with which
you are to instruct your children to be careful to perform all the words of the
Torah.



Haazinu Deut 32:46:16-22
Deut 32:47:1-9

And he said to them, "Set your hearts to all of 727 DDA IN'W DNIX NN N
the words which | bear witness for you this YN DI'D D2 T'YN AN WYX DTN
day, so that you may command your children _D DX NiWY7? Y7 0D NX DIXND
to observe to do all the words of this Torah. INTD NMIND NAT
For it is not an empty thing for you, for it is NiD 'D DN NIN 71 AT N7 D .Tn
your life, and through this thing, you will 7V D' DIXNA DTN 12T DN
lengthen your days upon the land to which you |70 DX D'V DAX WYX NATRD
are crossing over the Jordan, to possess it." NRYTY NRY

For it is not an empty thing for you. It is your life.

We see in the world around us the marvels of science parents would never tolerate
that their children be given scanty secular education. But we must realize
science can tell us only how nature works. It can give us the “how” of life.
Only religion, ethics and moral teaching can give us the “way” of life giving
life meaning and value. Be careful to fulfill all the words of this Torah for it
IS not an empty thing for you. For it is your life.

Twerski 441



Haazinu Deut 32:51:17

Because you betrayed Me in the midst of the XY 12 QiN2 "2 DR7YN YK Y N
children of Israel at the waters of Merivath N7 WK 7V ¥ "2TN W7 D2 A
Kadesh, [in] the desert of Zin, [and] because XYW 2 7)iNA IR DNYTR

you did not sanctify Me in the midst of the
children of Israel.

“’Osi’ me, or my sign.

This verse refers to the time the well that followed the Bnei Yisrael dried up.
Moses was told to talk to the Rock but instead he hit it Num 20:8-11. Moses
was to have sanctified God in this manner but he did not.

“You did not make my sign holy amongst the Bneir Yisroel.”

You did not make me holy amongst the Bnei Yisroel by speaking rather than
hitting the Rock.

Kestenbaum 495
Rabbeinu Bachya



Vzos HaBrachah
Deuteronomy
33:1



Vzos HaBrachah Deut 33:1:1-2

And this is the blessing with which Moses, the YUI'X NYN 702 WYX NDIAN NNTI .N
man of God, blessed the children of Israel NN 197 XY 2 DX DNTRD

[just] before his death.

And this is the blessing.

The conjunction “and” implies that this chapter too 1s a blessing in addition to the
forgoing portion. But Haazenu was a sharp reprimand from Moshe. Moses’
love for and devotion to Israel caused him to point out their failings and warn
them of the grave consequences. Wise people will appreciate that an
admonition is a blessing also and that it helps a person lead a decent and
proper life. A sincere reprimand from someone who cares for you should be
considered a blessing,



Vzos HaBrachah Deut 33:1:1-2

And this is the blessing with which Moses, the YIX NYN 702 WYX NDIAD NNTI N
man of God, blessed the children of Israel NN 197 XY 2 DX DNTRD

[just] before his death.

And this is the blessing.

The vov signifies that this was part of a continuum of blessings bestowed by
Moses on the children of Israel. Not a new situation but part of an ongoing
process.



Vzos HaBrachah Deut 33:1

And this is the blessing with which Moses, the YU'X NYUN N2 WYX NDNAN NNTI .X
man of God, blessed the children of Israel NN 197 XY 2 DX DNTRD
[just] before his death.

The Torah mentions three previous examples of blessings which fathers conveyed
to their sons before their passing.

Noah Gen 9:25-27 - Noah cursed Cham.
Isaac Gen 27 - aggravated rift between Jacob and Esau.
Jacob Gen 49 = harshly rebukes three of his sons.

This is the fourth time Moses blessed the entire people.
Ex 39:43 after fashioning the sanctuary and its vessels.
Lev 9:23 beginning of the service of the sanctuary.
Deut 1:11 final discourse to the people.

Meam Loez 19:146



Vzos HaBrachah Deut 33:1:6-7

And this is the blessing with which Moses, the V'R NYN 712 WX NDIAN NNTI .X
man of God, blessed the children of Israel JiNin 197 XYW 2 DX D'N7XD
[just] before his death.

And this is the blessing that Moshe, the man of God blessed the children of Israel.

This is the first time Moshe is called the man of God.

A person who blesses others is elevated.

A person who blesses the Jewish people is elevated.
Anyone can find fault with others.
True greatness lies in seeing good points in others.

Pliskin p433 Love Thy Neighbor



Vzos HaBrachah Deut 33:1:6-7

And this is the blessing with which Moses, the V'R NYN 712 WX NDIAN NNTI .X
man of God, blessed the children of Israel JiNin 197 XYW 2 DX D'N7XD

[just] before his death.

Moses - the man of God

Was Moses only Godly?

Moses was a man and also of God.

He had and we should have two standards for ourselves. Be a spiritual being.
Have as few needs as possible. Shy away from honors forgo pleasures, be
humble, don’t have undue concern about financial matters. Yet be careful
about the needs of others. Honor other people. Try to give others as much
honor as possible and be very careful how you treat the money and
possessions of others. In this way you should have two sets of values the
human and the Godly.

Pliskin 475



Vzos HaBrachah Berachos 6a3

Deut 33:2

Deut 28:10
He said: "The Lord came from Sinai and shone 2'UWN NATE X "1'ON DAY NN
forth from Seir to them; He appeared from nln.m |:1TJ:'1NIT|‘1-N;'9.’1.’JT)TJ :l_J'E)-I'n -I'YJ'7
Mount Paran and came with some of the holy ' ”,_]._”.]_r WN 1'nm w"rijz
myriads; from His right hand was a fiery Law T T

for them.

‘Holiness in his right hand’, this refers to ‘tefillin’.
‘fiery law’, this refers to the Torah.

Suggests that God wears tefillin.
The word strength and tefillin are linked by the sentence Deut 28:10 “all the

nations of the world will see that the name of Hashem is on you and they will
be in awe of you”. Secing the head tefillin produces awe.

Deut 28:10



Vzos HaBrachah Deut 33:1:11-12

And this is the blessing with which Moses, the YU'X NYUN N2 WYX NDNAN NNTI .X
man of God, blessed the children of Israel NN 197 XY 2 DX DNTRD
[just] before his death.

before his death

This seems unnecessary of course something Moses did had to have occurred
before his death.

This supports the Midrash that says that as the angel of Death was coming for
Moses he asked him to wait saying, “first I must bestow this blessing on the
Israelites”.

The phrase ‘lifneh moso’ suggests immediately before his death.



Vzot Habrachah Deut 33:4:1

The Torah that Moses commanded us is a

: APY! D70 NYIiN nYn 17 N4y NN LT
legacy for the congregation of Jacob.

Moses commanded the Torah to us.

Torah = 611 Gematria Taf -400 vov-6 resh-200 heh-5 = 611
The Israelites heard the first two commandments from the voice of God himself.

Or Hachayim 2026



Vzot Habrachah Deut 33:4:5-7

The Torah that Moses commanded us is a

: APY! D70 NYIiN NN 17 N4y NN LT
legacy for the congregation of Jacob.

IS a heritage of the congregation of Jacob.

The Torah is the personal inheritance of each member of the congregation of
Jacob regardless of his background or upbringing.

A person who prevents a pupil from learning Torah is as though he stole his
ancestral heritage from him.

‘Kehillas’ - congregation, alludes to the righteous converts not just the children
of Israelites.

Meam Loez 19:153



Vzos HaBrachah Deut 33:4:5

The Torah that Moses commanded us is a

: 2APY N7 NN nYn 17 Ny NN LT
legacy for the congregation of Jacob.

The Torah that Moshe commanded us is the heritage of the congregation of Jacob.

The Talmud (BT Succah 42a) teaches us that as soon as a child can speak his
father should teach him Torah. Which part of Torah? This verse. Why this
verse? A child is not competent to take possession of anything. He cannot
enter into any transaction. How can he acquire? If he is an heir to a bequest
It automatically becomes his. An inheritance does not require an act of
acquisition.

Every Jewish child 1s an heir to the Torah. It is the parent’s responsibility to care
for the child’s property in a proper and responsible manner until the child can
do so and assume control over his heritage.

Twerski 444



Vzos Habrachah Deut 33:9:15,18

Who said of his father, and of his mother: 'l
have not seen him'; neither did he
acknowledge his brethren, nor knew he his
own children; for they have observed Thy
word, and keep Thy covenant.

'ON-NIRLL IR N7 IR XY MRD 0
ANMNARY D YT N7 D2-NK] DN NT
AN AN

Watch... and preserve

A ‘shomer’ watcher, is a guard who sees that no harm comes to his charge.

A ‘notzer’ is one who cares for something in a manner that improves it.

One may guard against thieves and wild animals that they not harm what he is
required to watch. The other does that plus waters, weeds and fertilizes.
Namely improves what he is watching.

The Levites who were assigned the task of teaching Torah to Israel had to do both.

All Jews now have the obligation of the Levites. It is for us to guard and to nurture
the Torah and its teachings.

Twerski: 445



Vzos HaBrachah Deut 33:11
BT Shabbat

YDn n¥n IeT 2001 i7'n nnt N2 X
ARy A YNt 1My 0nn

May the Lord bless his army and favorably
accept the work of his hands; strike the loins of
those who rise up against him and his
enemies, so that they will not recover."

Before his death Moshe blessed the tribe of Levi Deut 33:11. May God bless
Levis force... crush the flanks of those who resist him and his enemies never
rise again.

The Hasmoneons were descendants of Levi and Moshe prayed for them knowing
they would need this power for the few to overcome the many BT Shabbat.
What was the miracle over which the celebration of Channukah was fixed?

It is not that subjugated people defeated an entire empire but the fact that one
crus of oil burned for 8 days. The secret of the oil is that it indicates the
power of quality. At that time the mighty Syrian-Greek Empire introduced
and forced upon the Jews a foreign culture glorifying the human body,
worshipping material substance and natural forces. However, a small group
of people held fast to their spiritual quality and spiritual purity. The power of
purity is the power of the pure olive oil. The power of quality over that of
quantity. That is what is the miracle of Chanukah!



Vzos HaBrachah Deut 33:18:1,6

VYWY ANKRYA 7427 Ry X [Mar.n

And to Zebulun he said: "Rejoice, Zebulun, in
Sl

your departure, and Issachar, in your tents.

Issachar - studied Torah and was older.

Zebulun - supported Issachar financially
Therefore, two Zebulun is mentioned first in Moses' blessing.

Same as in Gen 69:13. See Jacob’s blessing these.

Meam Loez 16:67



Vzos HaBrachah Deut 34:5:2

And Moses, the servant of the Lord, died ANIN YIXA NIN' TV YN 0Y NRil.n
there, in the land of Moab, by the mouth of NN e Y
the Lord.

and Moses died there

He died there but lives on elsewhere.

Or Hachayim



Vzos HaBrachah Deut 34:6:14-16

And he was buried in the valley in the land of N 710 ,ANIN yYIX2 A2 iNK AR |

Moab over against Beth-peor; and no man DD TY LiINN2P-NX UK YT-N71 1iv9
knoweth of his sepulchre unto this day. o a7n

Until this day

- Joshua wrote these lines Posuk 5,6,7,8.



Vzos HaBrachah Deut 34:12 last statement

and in all the mighty hand, and in all the great N1Iinn 7'M ,npTnn T M A
terror, which Moses wrought in the sight of all 29 'Y ,nYin NWY YN 2iMan

Be strong be Strong and may we be strengthened. The word for strength is
mentioned three times.

Three times Chazak is ches-8 Zayin-7 Kaf-100 = 115 (x3 = 345)
Moshe M-40 Shin-300 heh-5 = 345

Kestenbaum 497



Vzos HaBrachah Deut 34:12

and in all the mighty hand, and in all the great N1IAN 57 ,npTnn T 757
terror, which Moses wrought in the sight of all =22 W7 ,nYn nigy YK 2iman
Israel. {P} (W} v

Moses died on the 7t of Adar 2488.

Feb 23,1273 BCE

Meam Loez






Ki tzetzeh Deut 21:10

When thou goest forth to battle against thine
enemies, and the LORD thy God delivereth
them into thy hands, and thou carriest them
away captive,

TTTTT

1Y NV TR 07X

When you go out

When you go out - to war - you also go out to the usual halachic restrictions - when
your life is in danger

I.e., You may eat forbidden foods to stay alive
May fight on Sabbath for the life of yourself and your people
You may take a gentile woman.

OR Hachayim 1905



Ki tzetzeh Deut 21:10

When thou goest forth to battle against thine
enemies, and the LORD thy God delivereth
them into thy hands, and thou carriest them
away captive,

TTTTT

1Y NV TR 07X

Against your enemies

Is this not redundant?

Of course you go out to war against your enemies.

The torah here wishes to remind the soldier that when he goes to war his only purpose
should be to avenge himself on the enemies of the Jewish people. Not in order to
indulge in things which are normally forbidden.

Not a war of conquest or plunder.

OR Hachayim 1905



Ki tzetzeh Deut 21:10

When thou goest forth to battle against thine
enemies, and the LORD thy God delivereth
them into thy hands, and thou carriest them
away captive,

TTTTT

1Y NV TR 07X

And you take a prisoner
This is a commandment
Unless you have been instructed to kill all survivors
l.e., Deut 20:16

You are permitted a captured woman only after she is a prisoner. You must not point her
out and then capture her and use her this way.

This is why the torah writes this sequence
You have taken a prisoner and then you see amongst the prisoners.

OR Hachayim 1906



Ki tzetzeh Deut 21:11

and seest among the captives a V\./oman of PPYDI IKA-NY' YK 0w IR X
goodly form, and thou hast a desire unto her, NWRY 79 DN,
and wouldest take her to thee to wife;

A beautiful form

And you will desire her

And you will desire her refers even to an ugly looking prisoner - if so it is strange the torah
could merely write. “if you see a woman amongst the prisoners.”

Note, the torah write the word within her rather than “her”. This means that
the soldier is not infatuated with her outward appearance but something special inside her
and therefore she can be attractive even if outwardly ugly.

This interpretation is suggested by the rules setup to deprive her of outward beauty
share her hair
let her nails grow or be cut short
make her live in your house and see her true character not merely outward beauty
and then it does not say if you do not want her

but
If you don’t want what is inside her you must send her away.
If you like her holy spirit her true character ok
No longer attracted by her external appearance.
OR Hachayim 1905



Ki tzetzeh Deut 21:15-17

If a man have two wives, the one beIovgd, and NOXD ,0'U) Y WK AN 10
thg other hated, and they have borne him 02 7=, NI TIDRDT NINK
.chlldre.n, both the beloved and the hated; and 520 [20 NI AR N2NND
if the first-born son be hers that was hated; ANIWY

To him is the right of the firstborn

If a man die his (first born son) inherits P1 Shenayim
but not if the mother dies

learned exegetically - to him i.e., to the father - not the mother . To the father
applies the law of the first born

BB 122b1 - Mishnah



Ki tzetzeh Deut 21:15:9+14 and 18

16:19
If a man have two wives, the one beIovgd, and 1%3[51?_{0 0'W) MY UNY N1 10
thg other hated, and they have borne him 02 7=, NI TIDRDT NINK
children, both the beloved and the hated; and 520 [20 A1 AW NNND
if the first-born son be hers that was hated; ANTWY
And the hated one
Why was one wife loved and the other hated?
Hint: from the word which can be rearranged to

she hates Me that is she acts in defiance of God’s will and His Mitzvos
She was wicked and therefore hated by God and by her husband

Alternatively she is hated only relative to the fact that husband prefers the other wife through
no fault of her own and therefore she was blessed with the first born son.

Kestenbaum 459



Ki tzetzeh Deut 21:16

then it shall be, in the day that he causeth his YK X ID2-NIK 17010 DI Nl TO
sons to inherit that which he hath, that he may ,nilhxa-m:;m 191y ’-'7:_)1, N'ﬁ--l"?n,ﬁ_',n!
not make the son of the beloved the first-born R .;1330 .,n&IJEJD-l;Tt '3.9-"7.1_1
before the son of the hated, who is the first- ' ' -
born;

And it shall be on the day that he bequeaths to his sons
implies gladness
A father is happy that he can leave a heritage to his children.

Munk 97



Ki tzetzeh Deut 21:16

then it shall be, in the day that he causeth his YK X ID2-NIK 17010 DI Nl TO
sons to inherit that which he hath, that he may ,nilhxa-m:;m 191y ’-'7:_)1, N'ﬁ--l"?n,ﬁ_',n!
not make the son of the beloved the first-born R .;1330 .,n&IJEJD-l;Tt '3.9-"7.1_1
before the son of the hated, who is the first- ' ' -
born;

The torah puts forth two examples - A woman who does not cry out in the city and the
woman who does cry out in the country:.

We can learn an important lesson from one example the torah does not even mention namely
what is the guilt of a woman who cries out in the city. Because. It is understood that if a
woman would cry out in the city a citizen would definitely come to her aid. No one
would blithely go about their business. They were expected to be responsible citizens.
As so should we.

Cara Passman
27 Aug 2004



Ki tzetzeh Deut 21:16

then it shall be, in the day that he causeth his YK X ID2-NIK 17010 DI Nl TO
sons to inherit that which he hath, that he may ,nilhxa-m:;m 191y ’-'7:_)1, N'ﬁ--l"?n,ﬁ_',n!
not make the son of the beloved the first-born R .;1330 .,n&IJEJD-l;Tt '3.9-"7.1_1
before the son of the hated, who is the first- ' ' -
born;

And it shall be on the day that he bequeaths to his sons
implies gladness
A father is happy that he can leave a heritage to his children.

Munk 97



Ki tzetzeh Deut 21:17

but he shall acknowledge the first-born, the i MDY 11 ARAWA-[2 NDAN-NIK 1D T
son of the hated, by giving him a double NIn-1D ‘9 ,NX);;J!-WQJZ{ -753 ,D;JEJ 9
portion of all that he hath; for he is the first- {0} .ndan US_DEJ"Y.J i DN n'QJN‘]_
fruits of his strength, the right of the first-born ' '

is his. {S}

In all that is found with him
From this we learn that a takes his double portion only from those assets in his father

possession at the time of the fathers death. If the asset is not “found with him” the son
does not get double. But shares posthumous assets equally with his brothers.

BB 123bl



Ki tzetzeh Deut 21:18

If a man have a stubborn and rebellious son,
that will not hearken to the voice of his father,
or the voice of his mother, and though they
chasten him, will not hearken unto them;

12)'N--NMINY Mo |2 ,YU'R7 N'-2 N
JNN N0 ;imK 7ipal R 2ipa ,yny
.DNYIN ynu' N7

He refuses to listen
Why does the torah write instead of

To emphasize that when the evil urge dominates within man this deprives man of his normal
ability to hear and understand.

OR Hachayim 1915



Ki tzetzeh Deut 21:18

If a man have a stubborn and rebellious son,
that will not hearken to the voice of his father,
or the voice of his mother, and though they
chasten him, will not hearken unto them;

12)'N--NMINY Mo |2 ,YU'R7 N'-2 N
JNN N0 ;imK 7ipal R 2ipa ,yny
.DNYIN ynu' N7

The voice of his father and the voice of his mother

Why does it not say
The voices of his father and mother

To make it more difficult to fulfill this stipulation and therefore more difficult to become
guilty enough to warrant the punishment.

L. Kranzler



Ki tzetzeh Deut 21:22-23

And if a man have committed a sin worthy of NRIN--NIN-09YN XPN WK N-D] 2D
death, and he be put to death, and thou hang YY-7V LinK D7
him on a tree;

You shall not allow his body to remain (hanging) on the beam (all night) rather you shall
surely bury him.

The record to bury is repeated. We derive the rule that the instrument of his execution i.e.,
The stone of Skilah the beam the body was hung on till nightfall the sword of
The scarf of Cherek are also to be buried and no benefit ever derived from them.

BT Avodah Zarah 62b3



Ki tzetzeh Deut 22:1

Thou shalt not see thy brother's ox or his "y-NIN IN NN NIY-NN DXIN-N7 X
sheep driven away, and hide thyself from DA'WT AR ‘DAN ANYUNAL 0N
them; thou shalt surely bring them back unto T -].m{'?

thy brother.

You shall not see the ax of your brother or his sheep straying and hide from them; return, you
shall return them to your brother.

Return here implies that a lost object should be returned and left in the possession of the
owner even if the owner is not made aware of the return of the object.

BT Babba Kamma 57a2



Ki tzetzeh Deut 22:2 p842

And if thy brother be not nigh unto thee, and —IPYT N1 ,7'7% DK 27 K9-DKI 2
thou know him not, then thou shalt bring it WAT TV qAY NI ,ANM iR-7X INO0KI
home to thy house, and it shall be with thee 7 Mawnl ,iNK 3'NX

until thy brother require it, and thou shalt
restore it to him.

And you shall return it to him
Physician compensation

A moral imperative - It is an obligation on the physician to heal the sick

Mitzvah to return a lost donkey

If you must return a lost object so much more must you return to a person this lost health
and you can’t charge for performing a Mitzvah
but for Tirchah you can charge

You can charge for stabilizing and feeding

The donkey. You can charge for any expenses

Rav Tendler 1990
Eisenberg 1995 3



Ki tzetzeh Deut 22:2

And if thy brother be not nigh unto thee, and —IPYT N1 ,7'7% DK 27 K9-DKI 2
thou know him not, then thou shalt bring it WAT TV qAY NI ,ANM iR-7X INO0KI
home to thy house, and it shall be with thee 7 Mawnl ,iNK 3'NX

until thy brother require it, and thou shalt
restore it to him.

And you shall return to him

That you are obligated to teach halachah and Mussar. Religious law and religious morals and
return this heritage to Jews who have lost it.

OR Hachaim 1919

Just as a doctor is obligated to return the health of an individual to him if he has lost it. This is
a mitzvah and he must not just like the teacher request any payment for this service.



Ki tzetzeh Deut 22:5

A woman shall not wear that which pertaineth W2-NYI ,NWR-7U 12270 Nr-NY D
unto a man, neither shall a man puton a S'N7X NIN' NAYIN D INYWKR N'7NY 122
woman's garment; for whosoever doeth these - ' ' {9} .nYN nwy-'D
things is an abomination unto the LORD thy '

God. {P}

It is improper for a man to wear something normally worn by a woman or vice versa

Not only the fact of the wearing but the purpose. If for interaction with the opposite sex leads
to adultery.

Bracelet - Earring typically worn by woman
will enable a man to mingle with women
military clothes on a woman - Nazir 59a

Yael used a peg to kill Sisra so as not to use a sword and be violating the prohibition against
using a males implement

A man is not permitted to groom himself like a woman i.e., shave his legs, axilla

What if the minhag changes. Even if goyim do it may a Jew do so. Yes (Minhag olom)
custom is custom. No longer restricted to men so Jewish men can also do it.



Ki tzetzeh Deut 21:16

And the damsel's father shall say unto the STA-NIN CDIPTN-7X ;090 AN X TO
elders: 'l gave my daughter unto this man to ANI--NYNT DTN WKT AN
wife, and he hateth her;

A woman to wear her husbands coat to be worn — permitted.

Not permitted it done to look like another set to remove hair to be a body builder or for health
or his profession - permitted.

Tsitsis - Tefillin - not permitted to a woman no matter what her intention since these are
exclusively male items

Bracelet therefore ok not being worn to look like the opposite sex

How about a unisex garment. No difference in female or male in the garment completely
unisex. Ok to wear.

But those for which the man has his and she has hers. Not — OK to wear

But permitted to follow the activities of the Goyim



Ki tzetzeh Deut 22:7

thou shalt in any wise let the dam go, but the
young thou mayest take unto thyself; that it
may be well with thee, and that thou mayest
prolong thy days. {S}

-NZN D2AD-NXI ,DXD-NX NYN N7Y T
{o} .om! m>xD| ;77 20" |YNT7 77

If one finds a birds nest
With the mother sitting

On the eggs or on her chicks
One must first take the
Mother and then her children

This is one of two commandments where if you follow it the torah tells you the reward. Your
life will be extended. Deut 22:7. this seems like a minor commandment. The other is to
honor your parents Ex 20:12

Why does God not tell us the reward for the other Mitzvot? Because we put aside the
commandments whose reward is small in order to do the commandment whose reward is
greater. Therefore, strive to do all the commandments where they seem important or
unimportant in your eyes.

Meam Loez 15 XXVI



Ki tzetzeh Deut 22:7

thou shalt in any wise let the dam go, but the , ,

_ . -NZN D2AD-NXI ,DXD-NX NYN N7Y T
young thou mayest take unto thyself; that it L 5 A0 YNy a9
may be well with thee, and that thou mayest {0} .0 MOINDY A7 20" WNT A7
prolong thy days. {S}

For following and observing the torah there 1s a guarantee “That it shall go well with you and
will live along life.

Munk 121



Ki tzetzeh Deut 22:7

thou shalt in any wise let the dam go, but the
young thou mayest take unto thyself; that it
may be well with thee, and that thou mayest
prolong thy days. {S}

-NZN D2AD-NXI ,DXD-NX NYN N7Y T
{o} .om! m>xD| ;77 20" |YNT7 77

This helps to preserve the species (Rambam) (R Bachya)

IS repeated to indicate that even if the mother comes back many times you should
continue to chase her away each time (BT Chulllin 141a)

- “chase away the mother” what will be your reward
“You may take the young”. You will be blessed with children.

- Teaches a fundamental lesson. Parents in the animal Kingdom are devoted to their
young. So must we be to our children.

- See the next Posuk

Meam Loez 18:p29



Ki tzetzeh Deut 22:8

When thou buildest a new house, then thou ;237 NYN D'YWYIL,YTN N N)AN ' N
shalt make a parapet for thy roof, that thou 7910 79'-> ,AN'12 D'AT D'YN-N7
bring not blood upon thy house, if any man fall AN

from thence.
Why does this sentence follow the one about chasing away the mother bird?

A person who performs this mitzvah will merit to build a house and a guardrail - which is
another Mitzvah and will lead to another Mitzvot and other blessings
to plant a vineyard 22:9 and not plant different species
to plow his field 22:10 and not plow with an ox and donkey

Meam Loez 18:30



Ki tzetzeh Deut 22:8

When thou buildest a new house, then thou ;237 NYN D'YWYIL,YTN N N)AN ' N
shalt make a parapet for thy roof, that thou 7910 79'-> ,AN'12 D'AT D'YN-N7
bring not blood upon thy house, if any man fall AN

from thence.

You must build a parapet on ones roof

This proves that the duration of life is not necessarily predetermined but that if a person is
careful and avoids danger he will more likely attain his natural length of life.

Take measures to avoid accidents

Rosner 1994

We are instructed to build in a safe and responsible manner for our safety and the safety of
others.



Ki tzetzeh Deut 22:10

Thou shalt not plow with an ox and an ass ATN! ,MNN2AI-IYA WANN-NT
together.

We may not harness any two species of animals together

A donkey does not have the strength of an ox. It is not fair to either animal to make them try
to work together. It is not merciful

Meam Loez 18:34



Ki tzetzeh Deut 22:11

Thou shalt not wear a mingled stuff, wool and {0} .ITN' D'NYD1 Y ,TIVYY WA N7 N
linen together. {S}

Do not wear Shatnez a mixture of wool and linen
(in one garment) together

This word signifying the forbidden mixture of wool and linen is combined from the words
- combed
- spun
- woven

If wool and linen are combined in any of these ways the garment is forbidden. If only two
threads are so combined it is forbidden. They can be worn if not sewn together or in a
material that is not worn such as a tent.

Meam Loez 18:34



Ki tzetzeh Deut 22:11

Thou shalt not wear a mingled stuff, wool and {0} .ITN' D'NYD1 Y ,TIVYY WA N7 N
linen together. {S}

Do not wear the forbidden mixture wool with linen combined together.

This law is a a decree that transcends human understanding yet the Rabbi’s have
offered some explanation for this prohibition.

Abel brought God an offering of sheep
Cain brought one of flax (Gen 4:3-4) (fruit, linseed)

It is not fitting that the offering of the righteous be joined with the offering of the sinner
Meam Loez 18:35
- A mixture of wool and linen was used for curtains and some priestly garments and
therefore should not be used for the mundane.

- But could be combined in threads of tzizity

BT Yevamot 4a



Ki tzetzeh Deut 22:12

Thou shalt make thee twisted cords upon the ,2AN102 NiSID YAIXR-7V ,77-NYyn ,0'772 2
four corners of thy covering, wherewith thou {o} .m2-NEIM KX
coverest thyself. {S}

It is written in consecutive verses
you shall not wear Shaatnez - wool and linen together
you shall make for yourselves twined fringes

The positive commandment of tzitzis overrides the negative commandment of Shaatnez
(prohibition)

Why does a (+) commandment over ride a (-) commandment
- shows fear of God - not willing to violate his command
+ shows love of God desire to do what he asks

But and over - only if one can’t do both. If one can do both without violating the other that
IS best and he has no reason to violate one of them.

Today we do not make tziztitis of Shaanes under any circumstances.

BT Yevamoth 4b4 comment 30



Ki tzetzeh Deut 22:15:2-9
:19
written read

-NNAN'YINT SARKI,YID AN NRYL IO

then shall the father of the damsel, and her
NYYD--1YD IPT-IN, 0 HNR

mother, take and bring forth the tokens of the
damsel's virginity unto the elders of the city in
the gate.

Written 21 times in the torah without the trial
Keri-Uchesiv requires us to pronounce it with a lych. One exception see V19 spelled and

pronounced full spelling. In BT Kesuvos 4 it explains: The full spelling
refers to a girl up to 12 years old plus for the first 6 months of her adolescence only. Not
to one older. For those older the shortened form without the IS used.



Ki tzetzeh Deut 22:19

And they shall fine him a hundred shekels of -NYAN X7 1201 ,900 XN INKX 1Y1y] O*
silver, and give them unto the father of the -i'71 ;9w n'HNA Y Y1) 0Y RNIN 1D-
damsel, because he hath brought up an evil {o} .IM-72 ANy 721'-N7 ,nYX7 n'an

name upon a virgin of Israel; and she shall be
his wife; he may not put her away all his days.

{s}
And they shall fire him 100 Shekalim

This is an allusion to the 100 Berachot each person is meant to recite each day.

as based on Meracho 43
see Deut 10:12

What does God want of us
Is (=) to

OT Hachoyim 1922



Ki tzetzeh Deut 22:24:14-16

then ye shall bring them both out unto the
gate of that city, and ye shall stone them with
stones that they die: the damsel, because she
cried not, being in the city; and the man,
because he hath humbled his neighbour's wife;
so thou shalt put away the evil from the midst
of thee. {S}

,NIND 'Y WY-7X DNY-NX DDRYIN T
-7V WID-NX--INNI 01X DX DN7{20!
12T-7Y URD-NNE WL NRYY-N7 WYX 12T
Y0 DA DY) NYUR-NX MV-IYK

{o} Axmn

On the matter that
Could have been written much more
- because and we know the Bible does not use extra words. So what can we learn
from these seemingly extra words.
The word (the matter) has the same letters as (speech)
The Rabbi’s learn from this that words were exchanged between the girl and the rapist and
between the girl and two witnesses and she did not heed the warning. Therefore, it is

proper that she be punished.

Meam Loez 18:46



Ki tzetzeh Deut 22:26

But unto the damsel thou shalt do nothing; NOND W7 'K ;02T NYYNn-N7 2271 1D
there is in the damsel no sin worthy of death; INXYM ,INYI-7V WK DIR KD ' NN
for as when a man riseth against his neighbour, NTD 2T L, |2--W9)

and slayeth him, even so is this matter.

And to the maiden you shall do nothing

From this verse we learn the axiom that one is not held liable for actions he could not avoid.

See Babba Kamma 28b3 - a pitcher disintegrates in the owners hands leaving only the handle
in his hand damage that occurs from the fallen current water or sharks. He is not liable
(up until the time when he should have cleaned up or warned others).

Meam Loez 18:34



Ruth Deut 23:4:1-6

An Ammonite or a Moabite shall not enter into the
assembly of the LORD; even to the tenth generation
shall none of them enter into the assembly of the
LORD for ever;

NIT D2 NN 702 NI iRy NA-NT7 T
.O7IV-TY NN 70572 DY NA-NT7 WY

An Ammonite or Moabite

Shall not enter into

The congregation of the Lord

The experience with Ruth a Moabite teaches us that this proscription against Moabites
becoming Jewish refers only to males.
and Ruth a Moabite woman could even merit becoming an ancestor of the future Messiah

Women were not included in this prohibition. They did not greet you with bread and water
when you were on the way “and” because they hired Bilaam to curse you” applies to
men not women Deut 23:5
Meam Loez 18:52
We know it is a prohibition against males only not females
The torah speaks of
It is not the way of the women to go out. Therefore they are not guilty of not coming forward
with bread and water.
OR Hachaim 1924
And besides even if they wished to bring bread and water the women would have had to
obtain their husbands consent. Absent that they have no fault their husbands would
never have consented. OR Hachaim 1928



Ki tzetzeh Deut 23:3

A bastard shall not enter into the assembly of VWY T DA NN 702 01N N2-N7 A
the LORD; even to the tenth generation shall {o} .n1In' 7072 7 Nar-NY
none of his enter into the assembly of the

LORD. {S}

A strange people



Ki tzetzeh Deut 23:4

An Ammonite or a Moabite shall not enter into
the assembly of the LORD; even to the tenth
generation shall none of them enter into the
assembly of the LORD for ever;

NIT D3 NN 702 NI iRy NQ-N7 T
.O7IV-TY NN 70572 DY NA-N7 WY

By Ammonites and Moabites you must not have them enter the congregation of Hashem even
to the 10t generation for all eternity.

For Mamzer it only says for 10 generations and does not also say . This indicates a

difference. When Moshiah comes all the Mamzer’s will be cleansed and no longer
prohibited.



Ki tzetzeh Deut 23:10

When thou goest forth in camp against thine Y5N--PAY ' R-7U ,N)0N KYD-1D *
enemies, then thou shalt keep thee from every T A AT
evil thing. o

You shall guard against any evil thing

Why do we need the word - thing - “you shall guard against any evil” has the same
meaning

has two meanings word and thing

An evil word - defamation insult, falsehood
Can cause more harm than the enemy. This seemingly unnecessary word can teach us that

Kesubos 46a
Kestenbaum 4b3



Ki tzetzeh Deut 23:11:5-8

If there be among you any man, that is not NINY NIN-N7 WK YR 2 DD N
clean by reason of that which chanceth him by N7 ,NINN7 yINn-7x X¥1--N7'7-npn
night, then shall he go abroad out of the camp, .NINNAN JIN-78 N

he shall not come within the camp.

Rather than us the word “defiled”
The torah uses a kinder softer phrase that uses four full words.

We know the torah is precise with every letter. These added extra words used to avoid an
uncomplimentary term should teach us all how careful we must be with out own speech
and expressions.

Meam Loez 18:58



Ki tzetzeh Deut 23 BM 87b1:24:1-4

That which is gone out 9f thy lips thou shalt VUKD D'WYI MWD oW K¥in T
observe and do; according as thou hast vowed D27 WK ,NIT 09N AN PN T
freely unto the LORD thy God, even that which {0} 792

thou hast promised with thy mouth. {S}

When you work in the vineyard of your friend you may eat till you are satisfied but may not
put any into your own vessels.

We learn from this that a worker may eat at the time of picking but not later.

BM 87bl



Ki tzetzeh Deut 23:24:10-12

That which is gone out 9f thy lips thou shalt VUKD D'WYI MWD oW K¥in T
observe and do; according as thou hast vowed D27 WK ,NIT 09N AN PN T
freely unto the LORD thy God, even that which {0} 792

thou hast promised with thy mouth. {S}

As you have said with your mouth
How else could a person say things?
The Zohar teaches Vol 111 page 294 commenting on Kohelet 10720

For a bird of the sky may carry the sound etc.
A person may only have a though and his lips already move without his being aware of it.

OR Hachaim 1931



Ki tzetzeh Deut 24:1-4

Wher-1 a man taketh a w.lfe, an(?l marrieth her., N7-DX D' AV, NYR UK NP-1D R
then it cometh to pass, if she find no favour in 2T DY A2 N¥YN-'D 1WA [D-KYAD
his eyes, bec.aus.e he hath found s.ome | ANYYL AT DI DNMD 190 A7 ANd)
unseemly thing in her, that he writeth her a bill JnMan

of divorcement, and giveth it in her hand, and
sendeth her out of his house,

Writ of Divorce

Written here and verse 1:19 and 3:7 without a vow. The absence of two vows = 12.
The word also has a Gematria of 12. therefore, there is an age old custom of writing

every get in exactly 12 line.

The word Is not found anywhere in Tanach and is not linguistically related to any
Hebrew word. Also in the entire Tanach we never find the letters and

Side by side on any word. Alluding to separation divorce lack of togetherness. In fact there is
only one word in Tanach that has both letters in it. Bowls. But even here separated
by another letter Ezra 1:9. in Ezekiel 22:25 They are next to each other but end one

word and start another.

Peirush Harokeach
Kestenbaum 463



Ki tzetzeh Deut 24:1

Wher-1 a man taketh a w.lfe, an(?l marrieth her., N7-DX D' AV, NYR UK NP-1D R
then it cometh to pass, if she find no favour in 2T DY A2 N¥YN-'D 1WA [D-KYAD
his eyes, bec.aus.e he hath found s.ome | ANYYL AT DI DNMD 190 A7 ANd)
unseemly thing in her, that he writeth her a bill JnMan

of divorcement, and giveth it in her hand, and
sendeth her out of his house,

A document of severance

Quoted in Kiddushin 60a3

This phrase indicates that a get is valid only if it completely and finally severs the bonds of
marriage. A partial get is not valid



Ki tzetzeh Deut 24:2

and she departeth out of his house, and goeth ANK-YIRT DNLNTAL NN [ NRYY A
and becometh another man's wife,

Another man

Implies another type of man
The first husband divorced his wife because of her sexual misconduct.

The second married her despite these faults (Gittin 90a)

The torah strongly suggests he will not derive happiness from this marriage. He will
ultimately hate her and divorce her as well

Meam Loez 18:72



Ki tzetzeh Deut 23:25

When thou comest into thy neighbour's | W13 D'y NYIXI 3V D122 NAD ' Nd
vineyard, then thou mayest eat grapes until {0} JBD N7 ,9'92-7X1 VY
thou have enough at thine own pleasure; but S
thou shalt not put any in thy vessel. {S}

A strange people



Ki tzetzeh Deut 24:14

Thou shalt not oppress a hired servant that is poor
and needy, whether he be of thy brethren, or of thy
strangers that are in thy land within thy gates.

You shall not retain (the wages of) an employee who is poor or destitute among your
or from a convert who is in your land within your states also see Deut 24:15
Lev 19:13

IR 0NN (IR Y DY PUYD-NT T
ATWY2 IYNIND WK 770

6 means Jews and (includes full converts)
7-10 or converts who are resident aliens also includes these
10-11 any payment in your land must be made in a timely fashion
therefore, includes rental of animals and utensils
10-11 this rule may apply only when you are in your land and gates
10 Suggests this law pertains only in Israel. Not our practice
11 4-5 Reb Yose uses these words to learn you should pay a poor worker first.
And these words tell us to pay the poor person before the destitute one even though the
Destitute person has a deeper poverty. Why? The poor one may be embarrassed to keep
as King for his but the destitute will keep as King he is so desperate he has lost his
embarrassment. The poor in addition to needing money he is too embarrassed to
keep claiming it
So he has more problems
he needs the money
he is embarrassed
he may never get the money because he won’t keep aksing
So the torah gives him priority



Ki tzetzeh Deut 24:15

In the same day thou shalt give him his hire, WnWn 1’7y RIAD-K7] MDY AN inia 10

neither shall the sun go down upon it; for he is _N--7"'| "'.I-'w-m'_'m Né}j N-in Tl,fml" &_m ,]:” 5

poor, and setteth his heart upon it: lest he cry {0} Xon 11 1A A1A-IN o 'NTﬁp"

against thee unto the LORD and it be sin in o T T

thee. {S}

On his day you shall pay his and the sun shall not set upon him because he is poor
and for it he risks his life; let him not call out against you to Hashem for it shall be a sin
in you.

8 — he is poor

#1 This phrase excludes this sentence from referring to animals or utensils. Since they
cannot become poor

#2 This phrase does tell us that if you have two or more employees who come for their
wages you are to pay the poor one first. Reb Yose uses this phrase for #1 and uses
Deut 24:14:4-5 to learn the precedence of poor over wealthy.



Ki tzetzeh Deut 24:15

In the same day thou shalt give him his hire, Wnwin 17y KiAn-N7| MDY DN inifa 10
neither shall the sun go down upon it; for he is -NY| IW9I-NIN NI NN LIMZNI NI 1Y 1D
poor, and setteth his heart upon.lt: Ies’F hg cry {0} .NUD 72 NI LN Y K
against thee unto the LORD and it be sin in

thee. {S}

And his life depends on it

Suggests that 1f the employer pays the laborer late “for he 1s poor it may endanger his life”
and therefore it is not mere robbery to pay late but can be considered a capital offense.

OR Hachim 1932



Ki tzetzeh Deut 24:16

The fathers shall not be put to death for the , , _
children, neither shall the children be put to INRA'-N7 D73 ,nlgg-'?y NIx me'IITNI? o
death for the fathers; every man shall be put {0} iNp{' ,IXONQ YU'R NIAR-7Y
to death for his own sin. {S}

Sanhedrin 27b

If the second % of the sentence teaches us that a person shall die only for his own sins. The
first 72 is redundant of course a person will not die because of their children’s sins. But
we should understand that the first ¥z is teaching us that a father will not die be put to
death (thought the testimony) of their sons and the sons will not die (through the
testimony) of their fathers. Testimony of all close relatives is discarded by the court)

However, if the son sins himself he may bear the cumulative guilt of both his and his
ancestors transgressions.



Ki tzetzeh Deut 24:17

Thou shalt not pervert the justice due to the T22 ,720N N71;DIiN' 73 VOYIN ,NYN N7 T
stranger, or to the fatherless; nor take the NN
widow's raiment to pledge.

A proselyte — orphans
Interpreted as meaning a proselyte or an orphan. Why is the conjunctive prefix vow “1” or.

This hints a Talmudic rule that when a person converts to Judaism he serves all Halachic ties
with his former family as though he was born again. But since he was born again and
has no new family and has severed his ties with his former family the proselyte is also
like an orphan.

Baal Haturim
Kestenbaum 465



Ki tzetzeh Deut 24:17

Thou shalt not pervert the justice due to the T22 ,720N N71;DIiN' 73 VOYIN ,NYN N7 T
stranger, or to the fatherless; nor take the NN
widow's raiment to pledge.

You must not prevent the judgment of a proselyte or an orphan etc.

You might be inclined to favor the proselyte since the torah often tells us to love the proselyte.
The orphan the widow. We are therefore told do not prevent against them or even in their

favor.

Therefore, we are told do not prevent justice neither against them (because they may be

viewed as weak and defenceless
nor in their favor



Ki tzetzeh Deut 24:18

But thou shalt remember that thou wast a nIN' 791 ,0MY¥NA DD TAY D AT N
bondman in Egypt, and the LORD thy God DX NiWYY? ,I¥N DIX P9V 0N 30X
redeemed thee thence; therefore | command {0} .n10 12T

thee to do this thing. {S}

Remember that you were a slave in Egypt
And God your Lord liberated you from there.

We have been ordered to show kindness to the proselyte orphan and widow in the cast,
Sentence Deut 24:17 Just as God was kind to us in liberating us from Egypt and we are
eternally indebted to Him.

Do not mistreat the weak and helpless remember how you were treated when you were down
in Egypt.

Meam Loez 18:84



Ki tzetzeh Deut 24:19

When thou reapest thy harvest in thy field, and MY DNJYI ATV Y7 XN D v
hast forgot a sheaf in the field, thou shalt not DIN'7 137--IANEZ7 WD X7 ,nTY2
go back to fetch it; it shall be for the stranger, AN NN A2 YN e NG
for the fatherless, and for the widow; that the {o} A'T nwyn 52

LORD thy God may bless thee in all the work of
thy hands. {S}

When you reap your (grain) harvest and forget a sheep in the field you must not go back to get
it

This is the only Mitzvah a person can do by accident without his intention. If done

consciously he has not performed the mitzvah.
- possesses a unique aspect not present in any other mitzvah. God will bless all that

you do. When this mitzvah which can only be performed unwittingly by accident.
Imagine how a person will be blessed if he does a mitzvah purposefully. [is the Mitzvah
forgetting or not going back to get it?] obviously !

Meam Loez 18:85



Ki tzetzeh Deut 25:3

Forty stripes he may give him, he shall not 2V iNd0Y 909 19'0F X7 122! D'WAIX A
exceed; lest, if he should exceed, and beat him ﬁ'J'M'? q"mx Nyl ,n;il nan n'm
above these with many stripes, then thy - o '
brother should be dishonoured before thine

eyes.

Do not exceed 40 Lashes if you exceed to hit him it will be too severe and your brother will
be degraded in your eyes.

Once someone has been punished for his transgression. It is forbidden to harbor animosity
toward him. This is learned from this section. Three times the transgressor is referred to
as wicked one 25:1:15 but once the penalty of Makkot (39 lashes) has been
meted out he is referred to as your brother 25:3:13

The Posuk tells us not to go beyond forty lashes. So the Rabbi’s ruled first only 39 lashes
could be given. This could be learned from the fact that the Gematria of Is 39.

Meam Loez 18:91



Ki tzetzeh Deut 25:3

Forty stripes he may give him, he shall not 9y iN50Y 9'0-[9 19'0F N 122! D' A
exceed; lest, if he should exceed, and beat him _:]"gu__;'_? q"mx Nyl ,n;il nan n'm
above these with many stripes, then thy - o '
brother should be dishonoured before thine

eyes.

The number 40 indicates the span of time necessary for the ripening process that leads to
fruition

scouts reconnected the land of Canaan for 40 days Deut 9:21

people obliged to spend 40 years in the desert to mature into a responsible people

Kabbalah should not be studied until after age 40

Age 40 one attains insight - Pirkei Avos 5:21

Moses on Mt. Sinai 40 days

40 lashes for punishment

Munk 148-150



Ki tzetzeh Deut 25:5

If.brethren dwell together, aer one of them -'X [21 DN TOXK A1 LITAY DX 12 A
die, and have no Fhlld, the wife of the dead T UNY ,N¥IND TRD-NYN ND-K9—-19
shall not be married abroad unto one not of AN NWRY 19 AN ,0'Y N2 AN

his kin; her husband's brother shall go in unto
her, and take her to him to wife, and perform
the duty of a husband's brother unto her.

When brothers live together

This refers only to a situation where two or more brothers were alive at the same time not
where there is such a disparity in age that the one brother died and then a brother was

born later.

Meam Loez 18:94



Ki tzetzeh Deut 25:17

Remember what Amalek did unto thee by the ,NT L P77V A7 NWY-UR DX DT T
way as ye came forth out of Egypt; .0"XAN DDNIRXA

Remember what Amalek did to you
on your way
out of Egypt

They greeted Israel with ingratitude - No appreciation for the fact that Israel bore the sole
burden “of being affected for 400 years” Gen 15:13

Though Amalek as a descendent of Abraham should have shared.

Meam Loez 18:110



Ki tzetzeh Deut 25:17:6

Remember what Amalek did unto thee by the ,NT L P77V A7 NWY-UR DX DT T
way as ye came forth out of Egypt; .0"XAN DDNIRXA
Amalek

Has the same numerical value as - doubt

Fresh from the miracles of the 10 plagues and going out of Egypt Amalek attacks them and
the enthusiasm of the Jewish people is reduced. Doubts occur. It is not safe in the
desert. His influence is totally negative. Therefore he must be obliterated

Meam Loez 18:105



Ki tzetzeh Deut 25:17

Remember what Amalek did unto thee by the ,NT L P77V A7 NWY-UR DX DT T
way as ye came forth out of Egypt; .0"XAN DDNIRXA

Remember that which Amalek did to you

The word when it precedes a Mitzvah requires a specific verbal proclamation to
fulfill it. We therefore read these words publically at least once each year.

Similarly the BT Pesachim 106a derives the Mitzvah of reciting Kiddush at the onset of
Sabbath from the verse Ex 20:8

Munk 181



Ki tzetzeh Deut 25:19

Therefore it shall be, when the LORD thy God J2R-720 77 07X NI NN Nl oF
hath given thee rest from all thine enemies A0 1-7 m 'v]'i].'m-'ﬂ!-:ﬂ .wm Y'I?X:Q ,J'iQD
round about, in the land which the LORD thy  NAN 7'7mJ TZ?I-.m.{' ﬁnﬁn--ﬂlﬂwj'?
God giveth thee for an inheritance to possess ' {5} n:wn N-7 ;D!);\.ij_.]

it, that thou shalt blot out the remembrance of
Amalek from under heaven; thou shalt not
forget. {P}

Memory

The passage is also read on Shabbos Parashas Zachor (The Shabbos before Purim) some say
the word should be read

Therefore, the reader should read it both ways the entire verse may be repeated or the phrase
How does our Shul do it?

Kestenbaum 469



